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Conversations with the Biblical World: Proceedings of the Eastern Great Lakes Biblical 
Society and the Midwest Region Society of Biblical Literature is indexed in the  

American Theological Library Association’s Religion Database (ATLA).  
Individual contributions to the journal are available from the ATLA Serials® (ATLAS®). 

 
Support for Proceedings:  

Publication of Conversations is made possible by a generous subsidy from 
John Carroll University and the support of EGLBS & MWSBL members. 
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http://pnw-aarsbl.org/conversations-with-the-biblical-world-2/ 
Only papers presented at this meeting are eligible. 
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American Academy of Religion  
Regional Development Grants  
 
Application Deadline: June 1 
2018–2019 Regional Development Grant Application Cycle 
Regional Development Grants provide funds for special projects within the regions that 
promise to benefit the scholarly and professional life of AAR members and do the work 
of the AAR in the regions. Workshops, special programs, training events and other 
innovative regional projects may be funded through this source. Generally, grants 
funded fall into two categories: seed funding to begin ongoing regional initiatives, or 
one-time funds for special projects. Where possible, projects should be designed so that 
they may be duplicated or transported to other regions. 
The lead applicant(s) must have current AAR membership. If their proposal is selected, 
the applicants(s) must maintain AAR membership throughout the grant period. 
In general, grants will not be given to the same individuals in consecutive years. 
No grant will exceed $4,000. 
All grant applications must be submitted electronically through the AAR’s Regional 
Development Grant can be submitted online – there is a link enclosed below. 
All grant proposals should include the following: 

 Contact Information: Complete contact information for all parties involved in 
developing the grant proposal. 

 Project Description: A narrative description of the project detailing how the 
project promises to benefit the scholarly and professional life of AAR members 
and the work of the region. 

 Statement: A statement on how this project or activities may be adapted to other 
regional groups or a brief explanation of why this project is region-specific. 

 Timeline: A clear timeline for the completion of the grant. Please note that 
projects are to be completed within one year of award announcement, unless 
other arrangements have been made with the AAR Executive Office. 

 Budget: A detailed budget, including office expenses, travel expenses, honoraria, 
stipend, and other expenses. Please note that institutional overhead costs may 
not be included in this budget. 
 

Deadlines 
June 1: Deadline to submit grant proposals to the Online Submission System at 
https://aar.wufoo.com/forms/mfbs6uj0ranjya/ 
 
September 1: Regional Development Grant Awards announced. 
Please Mari Kim, your Regional Coordinator at marikim@me.com with any questions. 
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WELCOME TO PACIFIC LUTHERAN UNIVERSITY! 
 

Dear AAR, SBL, and ASOR Members and Colleagues, 
 
Welcome to the Pacific Lutheran University for the 2018 Annual Meeting of the Pacific 
Northwest Region of the American Academy of Religion, Society of Biblical Literature and 
American Schools of Oriental Research.  
 
Our thanks to PLU faculty Antonios Finistis and Erik Hammerstrom for their liasing assistance, 
and also to Kimberly Kennedy-Tucker, Director of Hospitality Services at PLU, for her 
exceptional service. This conference would have shaped up very differently without them.  
 
Our regional meeting offers unique and distinct opportunities for members of AAR, SBL, and 
ASOR to experience greater personal contact between colleagues than our national meetings 
could permit. This greater local accessibility for members means we have more opportunities 
for academic exchange across sub-field specializations, more occasions for creating cooperative 
research projects, more experimentation with regionally specific and significant issues, greater 
opportunities for leadership cultivation, higher regional visibility aiding professional 
development via mentoring and collaborative collegiality, more access for graduate students to 
present their work for response, and the creation of truly meaningful networks for sharing 
research among local scholars. In short: these annual conference weekends are a treasure that 
turns our PNW region into the incredibly meaningful and empowering community of colleagues 
it has become. This weekend it is my hope that each of us will not only discover these abundant 
riches for ourselves, but also become the same for one another. 
 
Friday Evening Presidential Address 
The Presidential Address by Dr. Francis Landy will begin at 6:00 pm in Regency Room. It is 
preceded by our Friday Hors D’oeuvres Welcome Reception which begins at 5:30 pm.   
 
Saturday Lunch and Business Meeting 
On Saturday from 12:15 to 1:30 pm we will be holding our regions Annual Business Meeting.  
There are several interesting items on the agenda so please join us. Please pick up your lunch 
(pre-ordered boxed lunches will be in the Chris Knutzen Hallway) and plan on joining us! 
 
Saturday Evening Banquet Speaker:  
Our delicious dinner in the Scandinavian Cultural Center begins at 6:00 pm and is followed by 
Dr. Christina Astorga’s plenary address at 7:00 pm. A delicious dessert reception follows.  
 
Lastly, I want to extend our deepest appreciation to the Program Unit Chairs for your steadfast 
work. Every year in reading proposals and setting up sessions, the success of our meeting is 
made possible by you labors. I know how much time and effort is involved, and I am truly 
grateful.  
 
Many thanks for your support of the PNW AAR, SBL & ASOR. We’re so glad you came.  
 
      With warmest welcome, 

Mari Kim, Executive Secretary (AAR) 
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Meeting Highlights 
 

 
Event 

 

 
Location, Day, Time 

 
 

On-Site Registration 
 

 

Anderson University Center (AUC) Main Floor Foyer 
Friday, 12:00-5:00 PM 

Saturday, 8:00-11:00 AM 
 

 
 

Book Exhibit 
 

 
Chris Knutzen West 

Friday, 12:00-5:00 PM 
Saturday, 8:00 AM-5:00 PM 

 

 
 

Coffee Breaks 
 

 

Anderson University Center (AUC) Main Floor Foyer 
Friday, 3:30-4:00 PM 

Saturday, 10:30-11:00 AM and 3:30-4:00 PM 
 

 
Friday Hors D’oeuvres Welcome Reception 

 

 
Regency Room 

Friday, 5:30-6:00 PM 
 

 
Presidential Plenary  

Dr. Francis Landy 

 
Regency Room 

Friday, 6:00-7:00 PM 
 

 
Program Unit Chairs and  

Executive Committee Happy Hour Meeting 
 

 
Farrelli's Pizza 

210 Garfield St S. 

7:15-8:15 PM 

 
Executive Committee Meeting 

 

 

Anderson University Center (AUC) 134 

Saturday, 11:00 AM 
 

 
Lunch and Business Meeting 

 

 
Chris Knutzen Hall/Chris Knutzen East 

Saturday, 12:00-1:30 PM 
 

 
Saturday Evening Banquet 

 
Scandinavian Cultural Center 

Saturday, 6:00-7:00 PM 
 

 
Plenary Address  

Dr. Christina Astorga 
 

 
Scandinavian Cultural Center 

Saturday, 7:00-8:00 PM 
 

 
Community Dessert Reception  

following Plenary Address 
 

 
Scandinavian Cultural Center 

Saturday, 8:00-8:30 PM 
 

 



 
 
Welcome to 
PACIFIC LUTHERAN UNIVERSITY 
PARKING PASS 
 
Date(s): May 11-13, 2018 
Contact Name: Visitor – attending conferemce 
Event:  Regional Meeting of the American Academy of Religion 
 (issued by: # 11 CSAF) 
 
Authorized PLU Lots: All 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
-Pass is not transferrable 
and invalid if altered. 
-Please park in non-reserved parking spaces only. 
 

 
 
 
 
 

Pacific Lutheran University 

Campus Safety 

12180 Park Ave. 

Tacoma, WA  98447 

(253) 535-7441 (Info.) 
 

-Follow I-5 to Tacoma 

-Take Exit 127 (WA 512 East) 

-Take Exit for WA-7/Pacific Ave. Head south on Pacific 

-Turn right on Garfield St. S. 

-Turn right on Park Ave. S. 

-Turn right on Wheeler St. S. 

-Turn right into the Mortvedt Library lot entrance 

 



PACIFIC NORTHWEST REGION  
AAR, SBL, & ASOR 
Annual Meeting 
May 11-13, 2018 

 
Pacific Lutheran University 

Tacoma, Washington 
 

FRIDAY AFTERNOON, MAY 11 
12:00-5:00 Registration – Anderson University Center (AUC) Main Floor Foyer  
12:00-5:00  Book Exhibit – Chris Knutzen Hall West 

 
First Session (2:00-5:30 p.m.) 

 
Arts & Religion                                      Xavier 250 
 

An Exploration of the Religious Dimensions of Sound 
 
Presider: Marion G. Dumont, Bellevue Community College (mariondumont@gmail.com) 
4:00-4:45 Karen Nelson Villanueva, Institute of Contemporary Buddhist Ministry 

(knvillanueva@yahoo.com) 
“The Art of the Sound of Chant in Hospital Chaplaincy to Overcome Fear”  

4:45-5:30  Octavio Carrasco, Union Theological Seminary (oc2206@utsnyc.edu)  
“Mysterium Tremendum, Nirvana, and Kurt Cobain” 

5:00-5:30 Luke Devine, Saint Martin’s University (br_luke@stmartin.edu) 
“Dostoevsky’s Influence on the Spirituality of Fritz Eichenberg”  
 

Asian and Comparative Studies                               Anderson University Center 201 
 

Japanese Whale Memorials, the Gospel of John and the Platform Sutra 
 
Presider:      Nick Gier, University of Idaho (ngier@uidaho.edu) 
2:00-2:45    Jonathan Stockdale, University of Puget Sound (jstockdale@pugetsound.edu) 

“Re-reading Japanese Whale Memorials (kujira-zuka): the Historical and Religious 
Context” 

2:45-3:30    Seth Payne, Independent Scholar (sethpayne@gmail.com) 
“Doctrine and Authority in the Gospel of John and the Platform Sutra” 

 
3:30-4:00   BREAK Coffee, Tea, Treats        Anderson University Center (AUC) Main Floor Foyer  
4:00-4:45 Srinivas Bharadwaj, Independent Scholar (srini.bharadwaj@gmail.com) 

“The Legend of Shara” 
 

Hebrew Bible                                                   Chris Knutzen Hall East  
 
Presider: Sara Koenig, Seattle Pacific University (skoenig@spu.edu) 
3:00-3:30         Alexander Johnson, Oregon State University (cultureofmicroblife109@gmail.com) 

“Meditations on Innate Awareness: Walking in Wisdom”  
 

3:30-4:00 BREAK Coffee, Tea, Treats      Anderson University Center (AUC) Main Floor 
 
4:00-4:30  Loren Bliese, Yesus Seminary (blieseloren@hotmail.com) 

mailto:mariondumont@gmail.com
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 “Number Patterns Showing Theology in Song of Songs“  
4:30-5:00  Mark P. Stone, Seattle Pacific University (markpstone@spu.edu) 

 “(More) On the Precative Qāṭal in Lamentations 3:56-61: An Argument from Linguistics 
and Orality” 

5:00-5:30        Brady Alan Beard, Emory University (brady.beard@emory.edu) 
  “That’s Disgusting!: A Lexicon of Disgust as Emotion in Ezekiel.” 
 
History of Christianity/North American Religion Section                           Xavier 201 
 

“Monks and Laity” a book panel on Brenda Llewellyn Ihssen's John Moschos’ Spiritual Meadow: 
Authority and Autonomy at the End of the Antique World 

 
Presider: Jon R. Kershner, Lancaster University (jon.kershner@gmail.com) 
 Panelists: 
3:40-4:00  Richard Steele, Seattle Pacific University (rsteele@spu.edu) 
4:00-4:20  Philip Tite, University of Washington (titep@uw.edu) 
4:20-4:40  Robert Hauck, Gonzaga University (hauck@gonzaga.edu) 
 
 Response: 
4:40-5:00        Brenda Llewelyn Ihssen, Pacific Lutheran University (ihssenbl@plu.edu) 
5:00-5:30 Discussion 
 
New Testament and the World of Early Christianity                      Anderson University Center 133 
 

 
Engaging Biblical Texts With Texts and Language Studies 

 
Presider: David King, University of Denver and Iliff School of Theology (dking@iliff.edu)  
2:00-2:20 Matthew Moravec, Trinity College Bristol, (m.l.moravec@gmail.com)  
 “The Influence of Psalm 31 in the Gospel of Luke.”  
2:20-2:40        J. Thomas Hewitt, University of Edinburgh—The Seattle School of Theology and 

Psychology, (j.t.hewitt@sms.ed.ac.uk)  
 “Ethnic Equivocality and Syntax in Galatians 2:15-17.”  
2:40-3:00 Matthew Hama, Trinity Western University, (matthew.hama.@wu.ca)  
 “Contributing to the New Testament Manuscript Tradition: A Case Study on Codex 

0150.”  
3:00-3:30          Stanley Helton, Alberta Bible College, (snhelton@abccampus.ca)  
 “The Text of Acts in MS 1739 and Origen.” 
 

3:30-4:00 BREAK Coffee, Tea, Treats      Anderson University Center (AUC) Main Floor 
 
Book Reviews Session and Response                              Anderson University Center 133 
 
Presider: Stanley Helton, Alberta Bible College (snhelton@abccampus.ca)  
4:00-4:45  Review: A Divine Round Trip—The Literary and Christological Function of the 

Descent/Ascent Leitmotif in the Gospel of John, by Susan E. Humble. 
4:00-4:15 Reviewer: Nina Henrichs-Tarasenkova, University of Portland, (ninahenta@gmail.com) 
4:15-4:30 Reviewer: Paul Anderson, George Fox University, (panderson@georgefox.edu). Paper 

read by Amy Donaldson, Independent Scholar, (amy.m.donaldson@gmail.com)  
4:30-4:40 Response: Susan E. Humble, Illif School of Theology, (humbles@aol.com)  
4:45-5:30        Review: Holy Terror: Jesus in the Infancy Gospel of Thomas, by Robert Cousland. 

mailto:dking@iliff.edu
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4:45-5:00 Reviewer: Ron Clark, Portland Seminary, (rclark@georgefox.edu)  
5:00-5:15 Reviewer: Douglas Oakman, Pacific Lutheran University, (oakmande@plu.edu) 
5:15-5:25 Response: Robert Cousland, University of British Columbia, (Robert.cousland@ubc.ca)  
 
Religion and Society                                                 Xavier 150 
 

Navigating Healing and Interpreting Relationships 
 
Presider: Jenna Ferry, Independent Scholar, (jennaferrey@gmail.com) 
2:00-2:30 Joseph Kim Paxton, Claremont School of Theology, (joseph.paxton@cst.edu) 

“Theodicy and Coping: How People Come to Terms Divine Struggle.” 
2:30-3:00        Karen Villaneuva, Institute for Contemporary Buddhist Ministry 

(knvillanueva@yahoo.com) 
“Mantra and Meditation in Hospital Chaplaincy: Practical Experience of Care Through 
Sound Healing.” 

3:00-3:30         Siva M. Mangalam, Independent Scholar, (Siva.m.mangalam@gmail.com) 
“Source of Evil in Amoral Nature: A Scientific Approach to Detect and Eliminate Evil.” 

 

3:30-4:00 BREAK Coffee, Tea, Treats      Anderson University Center (AUC) Main Floor 
 
4:00-4:30  Bruce Hiebert, University Canada West, (Brucehiebert@shaw.ca) 

“Not What’s Expected: Birth order effects among western Mennonite males born 1878 
to 1910” 

4:30-5:00 Carly Jane Lee, Fuller Seminary Northwest, (carlyjanelee@gmail.com) 
“Be Fruitful and Multiply…With Whom?: 20th and 21st Century Genetics behind Levitical 
Prohibitions to Consanguinity.” 

5:00-5:30        Ann Gillian Chu, Regent College, (agillianchu@gmail.com) 
“An Analysis of the Understanding of and Engagement with Stanley Hauerwas’ 
Theological Convictions Among Selected Hong Kong Theologians in the Occupy Central 
and Umbrella Movements.”  
 

Theology and Philosophy of Religion                                             Anderson University Center 213 
 
Presider: Sarah Gallant, Everett Community College (smgallant@hotmail.com) 
2:00-2:30 Chelle Stearns, The Seattle School of Theology & Psychology 

(cstearns@theseattleschool.edu ) 
“An Ecology of Mutuality: Frances Young on The Imago Christi, Disability, and Being 
Human” 

2:30-3:00        Jennifer M. Matheny, University of Kent, Canterbury (jm820@kent.ac.uk) 
 “Stories of Becoming: The Embryonic Exodus in J. Mallozi’s and P. Mullie’s Dark Matter: 

Rebirth”  
3:00-3:30          Norm Metzler, Concordia University Portland, (nmetzler@cu-portland.edu) 

“Anticipation: Theology Meets Neuroscience” 
 

3:30-4:00 BREAK Coffee, Tea, Treats      Anderson University Center (AUC) Main Floor 
 
4:00-4:30  Anne-Marie Ellithorpe, University of Queensland, Brisbane, Australia, 

(a.ellithorpe@uq.edu.au) 
  “Friendship as a School of Hospitality: Philosophical, Theological and Practical 

Perspectives” 
4:30-5:00  Nathan Elawa, University of Wales Trinity Saint David, (nelawa@yahoo.com) 
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“Revisiting Monotheism in Indigenous Cosmologies: An African Exploration with 
Reference to the Jukun of Nigeria” 

 
FRIDAY EVENING 

 
5:30-6:00 Hors D’oeuvres Welcome Reception – Regency Room  
6:00-7:00 Presidential Address – Regency Room 
 
 
Presidential Address           Regency Room 
 

About Dr. Francis Landy 
 

 
 
Professor Landy served as editor of the Canadian journal Studies in Religion, and as past President of the 
Canadian Society of Biblical Studies. He retired in 2015 after 31 years of teaching at the University of 
Alberta. Specializing in the literary study of the Hebrew Bible, he wrote extensively on questions of 
language, identity, and the relationship of poetry to trauma in the book of Isaiah with attention to 
sexuality and gender; death; alterity; and enigma. His books include Paradoxes of Paradise: Identity and 
Difference in the Song of Songs, Hosea, a commentary in the Readings series published by Sheffield 
Phoenix Press, and “Beauty and the Enigma and Other Essays on the Hebrew Bible.” He received a Ph.D. 
from University of Sussex following his B.A. from Cambridge University. 
 

Exile in the Book of Isaiah 
 

The exile is the central aporia in the book of Isaiah, as in the Hebrew Bible as a whole.  Everything in the 
book points to the exile, and yet the exile is hardly mentioned, it is a huge gap in the centre of the 
book.  Instead it appears indirectly, through metaphors, and becomes a symbol for a much wider 
question, of the meaning of existence and of Israel's relation to God and the world.  The sceptical voice 
runs through the whole book of Israel, always repressed and always recurrent. In this address, I will be 
looking at some instances in which exile appears in the book, and its relation to other themes, like 
gender and divine kingship. 
 
 
 

 
 
 

 



SATURDAY MORNING, MAY 12 
 

8:00-10:00 Registration – Anderson University Center (AUC) Main Floor Foyer  
10:00-5:00 Book Exhibit – Chris Knutzen Hall West 
 

Second Session (8:30-12:00 p.m.) 
 

Archaeology at ASOR (American Schools of Oriental Research)              Anderson University Center 213 
 

Bronze – Iron Age Studies 
 
Presider: Gloria London, Museum of Traditional Pottery in Agios Demetrios (Marathasa), Cyprus 

(glondon18@gmail.com) 
9:00-9:30 Titus Kennedy, Biola University (titus.kennedy@biola.edu)      
 “The Excavation of El-Qanabiz near Ai”  
9:30-10:00 Betty Adams, La Sierra University (BLADAMSO@gmail.com) 
  “Iron Age Cosmetics: The Proof is in the Palette”  
10:00-10:30 Mathew Naylor, University of British Columbia (mat.naylor10@yahoo.ca) 
  “The Anubis Shrine: Unlocking the Meaning of an Iconic Image” 
 

10:30-11:00 BREAK Coffee, Tea, Treats      Anderson University Center (AUC) Main Floor 
 
11:00-11:30  Rachel Tyson, Eastern Washington University (rtyson2@gmail.com)  
 “Queen of Heaven: The Goddess Asherah in Israelite Folk Religion” 
11:30-12:00  Lauren Kuharski, Eastern Washington University (lauren_kuharski@eagles.ewu.edu) 
  “In the Shadows of Monotheism: The Canaanite Goddess Asherah and the   
   Hebrew God Yahweh” 
 
Arts & Religion                                              Xavier 250 
  

Spirituality & Artistic Expression 
 
Presider: Marion G. Dumont, Community College (mariondumont@gmail.com) 
9:00-9:30 Theresa Henson, Director of Spirituality & the Arts at the Monastery of St. Gertrude, 

Cottonwood, Idaho (theresa.henson@gmail.com) 
“Magnificent: The Magnicicat as an Artist’s Paradigm for Creativity” 

9:30-10:00 Nané Jordan, University of British Columbia (nanay6of8@hotmail.com) 
“Into the Earth – The Spirited Arts of La Madeleine/The Magdalene” 

 

10:30-11:00 BREAK Coffee, Tea, Treats   Anderson University Center (AUC) Main Floor 
  
Asian and Comparative Studies                                                           Anderson University Center 201 
 

Chinese Buddhist Scripture: Early Medieval and 20th Century 
 

Presider: Nick Gier, University of Idaho (ngier@uidaho.edu) 
8:30-9:15 Fei Zhao, University of Washington (zhaofei@uw.edu) 

“Chinese Buddhist Canon in Formation: Contextualizing the First Translation Bureau of 
Buddhist Texts in Early Medieval China” 

9:15-10:00 Erik Hammerstrom, Pacific Lutheran University (hammerej@plu.edu) 
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“Did the Recovery of Lost Scriptures Have an Impact on Chinese Buddhism in the Early 
Twentieth Century? A Case Study” 
 

10:30-11:00 BREAK Coffee, Tea, Treats      Anderson University Center (AUC) Main Floor 
 
Hebrew Bible                                                                             Chris Knutzen Hall East 
 
Presider: Carmen Imes, Prairie College (carmen.imes@prairie.edu) 
8:30-9:00 Gilad Elbom, Oregon State University (Gilad.Elbom@oregonstate.edu) 
  “A New Zerubbabel: The Case against the Priests"  
9:00-9:30 Erica Mongé-Greer, University of Oregon (erica@ericamg.com) 
  “Sing A Song for the Poor: A Study of the Language of Poverty in the Psalter"  
9:30-10:00 Jenny Matheny, University of Kent (Canterbury) (jmatheny@georgefox.edu) 

 “Ruth as a Voice of Canonical Answerabilit."  
10:00-10:30 Andrew Lewis, Regent College (alewis@regent-college.edu) 

“Three's Company: Ruth the Moabite Misunderstands Boaz and Naomi, High Jinks 
Ensue”  
 

10:30-11:00 BREAK Coffee, Tea, Treats      Anderson University Center (AUC) Main Floor 
 
History of Christianity/North American Religion Section                                                      Xavier 201 

Martyrdom, Gender, and Culture in the History of Christianity 
 
Presider: Timothy Burdick, Edmonds Community College (timothy.burdick@edcc.edu) 
8:30-9:00 Robert Hauck, Gonzaga University (hauck@gonzaga.edu) 
  “’What is There Important?’ Justin Martyr and the Literature of the Second Sophistic”  
9:00-9:30 Philip Tite, University of Washington (titep@uw.edu) 
  “A Polite Conversation, an Edict, and a Sword: A Look at the Martyrdom of Julius the 

Veteran”   
9:30-10:00 Matt Recla, Boise State University (matthewrecla@boisestate.edu) 

“From Pathology to Identity: Assessing Recent Scholarship on Early Christian 
Martyrdom”   

10:00-10:30 Laura Jurgens, University of Calgary (lkjurgen@ucalgary.ca) 
 “Exclusively a Masculine Story: Re-Examining Scholarship on Martin Luther and 

Women” 

10:30-11:00 BREAK Coffee, Tea, Treats      Anderson University Center (AUC) Main Floor 
 
JOINT SESSION: New Testament and the World of Early Christianity and Theology and Philosophy of 
Religion                              Anderson University Center 133 

What is Actually ‘The Gospel’? 
 
Presiders: Sarah Gallant, Everett Community College (smgallant@hotmail.com) 
 and 
 Ron Clark, Portland Seminary (rclark@georgefox.edu) 
8:30-8:50 Jay T. Smith, Yellowstone Theological Institute (jsmith@yellowstonetheology.org ) 

“Bakhtin and Carnival: The Gospel as Imaginative Epistemological Crisis” 
8:50-9:10 Silas Krabbe, Mosaic Church, Vancouver BC (silas@themosaic.org) 

“Multifarious Gospel: Pluralizing the Definite Article through Kenyan and Deleuzian 
Resonances” 

9:10-9:30 Norm Metzler, Concordia University Portland, (nmetzler@cu-portland.edu) 

mailto:smgallant@hotmail.com
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“The Kingdom IS The Gospel”  
9:30-9:50 Kim Martinez, Northwest University, (kim.martinez@northwestu.edu) 

“Ideology vs. Breath – Presence in the Workplace” 
9:50-10:10 Anne-Marie Ellithorpe, University of Queensland (a.ellithorpe@uq.edu.au) 

“Can We Say: ‘The Gospel is Friendship’?”  
10:10-10:30  Discussion 
 

10:30-11:00 BREAK Coffee, Tea, Treats   Anderson University Center (AUC) Main Floor 
 
Religion and Society                                              Xavier 150 

 
Religion and Mental Health 

 
Presider: Joseph Kim Paxton, Claremont School of Theology (Joseph.paxton@cst.edu)  
8:30-9:00 Marcia Webb, Seattle Pacific University (marci@spu.edu) 
  “Toward a Theology of Psychological Disorder”   
9:00-9:30 Megan M. Hamshar, Seattle Pacific University (mego@spu.edu) 
  Student Responder 
9:30-10:00 Oxana Stebbins, Seattle Pacific University (kramarevskyo@spu.edu) 
  Student Responder 
10:00-10:30 Adam Duprez, Seattle Pacific University (dupreza@spu.edu) 
 Student Responder 

10:30-11:00 BREAK Coffee, Tea, Treats      Anderson University Center (AUC) Main Floor 
 
 

SATURDAY NOON 
 

11:00-12:15   Executive Committee Lunch – Anderson University Center 134 
12:00-1:45  Boxed Lunch – Chris Knutzen Hallway 
12:30-1:45  Business Meeting – Chris Knutzen Hall East 
 

SATURDAY AFTERNOON 
Third Session (2:00-5:30 p.m.) 

 
Archaeology at ASOR (American Schools of Oriental Research)                Anderson University Center 213 

 
Iron Age – Recent Times  

 
Presider: Gloria London, Museum of Traditional Pottery in Agios Demetrios (Marathasa), Cyprus 

(glondon18@gmail.com) 
2:00-2:30 Georgia Bonny Bazemore, Eastern Washington University (GBazemore@ewu.edu) 
  “The Dark Side of Aphrodite: The Death and Resurrection Cult at    
  Lingrin tou Dhigeni, Paphos, Cyprus” 
2:30-3:00         Spencer Elliott, Trinity Western University (sje776@gmail.com) 
  “A Textual Window into the Hellenistic Era: The Portrayal of the Nations in   
  the Aramaic Dead Sea Scrolls”  
3:00-3:30         Gloria London, Museum of Traditional Pottery in Agios Demetrios 

(glondon18@gmail.com) 
 “Huge Wine Jars of Cyprus”  

 
Arts & Religion                                                            Xavier 250 
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Spiritual Agency 

 
Presider: Karen Villanueva, Institute for Contemporary Buddhist Ministry 

(knvillanueva@yahoo.com) 
2:00-2:30 Mary Beth Moser, Independent Scholar (mbmoserphd@comcast.net) 

“She Who Shows the Way: Agency and Awe in the Miracle Stories of the Black 
Madonnas of Italy” 

2:30-3:00         Laura Zegel, Independent Scholar   
“Black Mother Within: Retrieving Our Selves from Racism and Sexism Through the Black 
Madonna”  

3:00-3:30         Marion Dumont, Bellevue Community College (mariondumont@gmail.com)  
“The Bear’s Way: Re-membering our ancient European spiritual traditions” 
 

3:30-4:00 BREAK Coffee, Tea, Treats   Anderson University Center (AUC) Main Floor 
 
Arts & Religion                                                            Xavier 250 

 
Beginnings & Becomings 

 
4:00-4:30           Elisabeth Sikie, Independent Scholar (Esikie@esikie.com) 

“The Creation Myth as Metaphysical Model: Original Female Consciousness and 
Parthenogenetic Power” 

5:00-5:30 Natasha Redina, Independent Scholar (natasharedina@gmail.com) 
“Myth, Ritual and Folklore” 

  
Asian and Comparative Studies                                                           Anderson University Center 201 
 

Dalit Christians in India, the Gates of Hell in the Talmud and the Gita,  
Spiritual Tourism at Sarnath, and Gao Xingjian’s Soul Mountain 

 
Presider: Nick Gier, University of Idaho (ngier@uidaho.edu) 
2:00-2:45 Johnson Petta, Independent Scholar (johnsonroosevelt@hotmail.com) 

“Dalit Christians’ Search for Cultural Identity in Modern India” 
2:45-3:30 Raj Rajan, Independent Scholar (Rindijan@aol.com) 
     “The Gates of Hell in the Talmud and the Bhagavad-gita”                                                    
3:30-4:00 BREAK Coffee, Tea, Treats   Anderson University Center (AUC) Main Floor 
4:00-4:45  Rutika Gandhi, University of Lethbridge (rutika.gandhi@uleth.ca) 

“Why Sarnath? Spiritual Tourism, Place-Making, and Dissonance” 
4:45-5:30 Jeffrey Dippmann, Central Washington University (Jeffrey.Dippmann@cwu.edu) 

“Searching for the Authentic Self in Gao Xingjian’s Lingshan (Soul Mountain)” 
 

Gender, Religion, Sexuality & Power       Regency Room 
 

Explorations in Sexual Meaning in Religious Contexts 
 
Presider: Bruce Hiebert, University Canada West (brucehiebert@shaw.ca) 
2:30-3:00  Michelle Mueller, Santa Clara University (mbmueller@scu.edu)  

“’But She Had Sister Wives’: The Impact of Western Liberalism on Popular Discourse 
Surrounding Mormon Polygynous Women’s Sexuality”  
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3:00-3:30         Kirsten Boles, Claremont Graduate University (Kirsten.boles@cgu.edu) “The ‘Gay Jihad’: 
Religious Freedom and the Homophobia/Islamophobia Nexus” 

3:30-4:00 BREAK Coffee, Tea, Treats  Anderson University Center (AUC) Main Floor  
4:00-4:30         Jennifer Newman, Vanderbilt Divinity School (jennifer.elizabeth.newman@gmail.com) 

 “Human face, no agency: sex robots, the #me too movement, and sexual agency” 
4:30-5:00         Joseph Paxton, Claremont School of Theology (Joseph.paxton@cst.edu) 

 “Addressing the “Big 5” Factors of Social Influence in the Production of Inequality and 
Oppression: Towards a Practical-Social Theology of Community” 

5:00-5:20 GRSP Business Meeting 
 
Hebrew Bible                                                                Chris Knutzen Hall East 
 

Research Group on Clothing 
 
Presider: Antonios Finitsis, Pacific Lutheran University (finitsak@plu.edu) 
2:00-2:30 Carmen Imes, Prairie College (carmen.imes@prairie.edu) 

"Clothed in Majesty or Wrapped in Shame: Conceptual Metaphor in the Psalms" 
2:30-3:00         Shannon Parrott, Regent College (shannonparrott@hotmail.com) 
  “Wretched Rags and Garments of Glory: an examination of Yahweh’s act of investiture 

of Dress in Ezekiel 16:1-14”  
3:00-3:30         Jenny Matheny, University of Kent (Canterbury) (matheny@georgefox.edu) 

"Covering and Uncovering: The use of Clothing in Ruth for Prowess, Protection and 
Provision"   
 

3:30-4:00 BREAK Coffee, Tea, Treats   Anderson University Center (AUC) Main Floor 
 
4:00-4:30         Sara Koenig, Seattle Pacific University (skoenig@spu.edu) 

"The Clothing of Adam and Eve"  
4:30-5:00         Jen Jones, McMaster Divinity College (jonesj13@mcmaster.ca) 

"Coded Critique, Validating Vestments: Joshua’s Garments in Zechariah 3"   
 
History of Christianity/North American Religion Section                                        Xavier 201 

Reaction and Response among Catholics, Mormons, and Protestants in Modern America 
 
Presider: Jon R. Kershner, Lancaster University (jon.kershner@gmail.com) 
2:00-2:30 Randy Powell, Washington State University (randal.powell@wsu.edu) 
  “‘Hanging as by a Thread’: Mormons and the Apocalyptic Battle over the Constitution in 

Depression-era United States” 
2:30-3:00         Dustin Benac, Duke Divinity School (dustin.benac@duke.edu) 

“Seeing the Field: Ecclesial Educational Institutions in the Pacific Northwest as an 
Organizational Field and Religious Innovation”    

3:00-3:30         Christopher Roberts, Lewis and Clark (robertsc@lclark.edu) 
“Rodney Stark and Evangelicals After Trump: or, The Hypothesis of the High Tension 
Church” 

3:30-4:00 BREAK Coffee, Tea, Treats   Anderson University Center (AUC) Main Floor  
 
4:00-4:30         Business Meeting 
 
Mormon Studies                                                   Hauge Admin Bldg 200 
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Historical and Cultural Approaches 
 
Presiders: Kirk Caudle, Independent scholar (mixlom@msn.com) 

And 
Susanna Morrill, Lewis & Clark College (smorrill@lclark.edu) 

2:00-2:30  Thomas Murphy, Edmonds Community College (tmurphy@email.edcc.edu) “Seers, 
Scriptures, and the Shrinking of Bears Ears National Monument.” 

2:30-3:00 Joshua Wopata, University of Dayton (wopataj1@udayton.edu) 
“Cora Evans: A Woman Between Worlds.” 

3:00-3:30        Business Meeting 
 
New Testament and the World of Early Christianity                                    Anderson University Center 133  

 
Greco-Roman Literature, Narrative, and Texts 

 
Presider: Matthew Moravec, Trinity College Bristol (m.l.moravec@gmail.com) 
2:00-2:20 Gregory L. Doudna, Independent Scholar (gdoudna@msn.com) 
  “Who Was Josephus’s John the Baptist?”   
2:20-2:40         Mark Arve, Dallas Theological Seminary (marve@csntm.org) 

 “The Religious Reasons Behind the Expulsion and Conscription of the Jews in Rome 
During 19 C.E.”   

2:40-3:00         Daniel K. Christensen, Whitworth University (dchristensen17@my.withworth.edu)  
 “Roman Citizenship as a Climatic Narrative Element: Paul’s Roman Citizenship in Acts 16 
and 22 Compared with Cicero’s Against Verres.”   

3:00-3:20 Giosuè Ghisalberti, Humber College (Giosue.Ghisalberti@humber.ca)  
 “The Response to Epicurus in Justin.” 
 

3:30-4:00 BREAK Coffee, Tea, Treats   Anderson University Center (AUC) Main Floor 
 
Presider:  Nina Henrichs-Tarasenkova, University of Portland (ninahenta@gmail.com) 
 
4:00-4:20         Douglas Oakman, Pacific Lutheran University (oakmande@plu.edu)  

 “Omens of the Kingdom: Birds in the Sayings of Jesus and Other New Testament Bird 
Portents”   

4:20-4:40         David King, University of Denver and Iliff School of Theology (dking@iliff.edu)  
 “Luke’s Good News for the Poor.”   
4:40-5:00 Austin C. Richards, Arizona Christian University (autisn.richards@arizonachristian.edu)   
 “Defamiliarization in the Parable of the Good Samaritan: A Narrative-Critical Analysis.” 
5:00-5:20 Kenneth A. Fox, University of Calgary (kealfo@gmail.com) 
 “Pericles and Philo Down at the Slave Market.”   
5:20-5:40  Business Meeting 
 
Religion and Society                                                                        Xavier 150 

 
Religious Life in Complex Social Spheres  

 
Presider: Joseph Kim Paxton, Claremont School of Theology (Joseph.paxton@cst.edu) 
2:00-2:30 Reginald W. Bibby, University of Lethbridge, (bibby@uletch.ca) 

“Who Enhances Social Life More – the Pro Religious or No Religious?  A Look at the 
United States, Canada, and the United Kingdom” 
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2:30-3:00         Andy Rose, Fuller Theological Seminary, (andyrose@fuller.edu) 
“The Problem of Blackness: Ta-Nahisi Coates’s Despair, Obama’s Hope, and the Pitfall of 
Racial Identity” 

3:00-3:30         Jenna Ferrey, Independent Scholar, (jennaferrey@gmail.com) 
“Understanding the religious other: Towards a clearer understanding of equality and 
secularism in the context of religious diversity” 
 

3:30-4:00 BREAK Coffee, Tea, Treats   Anderson University Center (AUC) Main Floor  
 
4:00-4:30         Barry Morris, Independent Scholar (bkmorris59@hotmail.com) 

“Admid the ‘Isms’, Class Analysis Perspective Needed” 
4:30-5:00         Aminda Cheney-Irgens, Pacific Lutheran University, (cheneyad@plu.edu) 

“A Privileged Response to a Global Issue: The United States Rejection of the Paris 
Agreement” 

5:00-5:30 Business Meeting 
 
Study of Islam         Hauge Admin Bldg 202 
 

Islam and Muslims, Past and Present 
 
Presider: Paul Powers, Lewis & Clark College (ppowers@lclark.edu)  
 
2:00-2:30 Syed Atif Rizwan, University of California, Los Angeles (syed.a.rizwan@gmail.com) 
  “The Black Letter that Never Was: Stoning in Reports and the Muslim Imaginary” 
2:30-3:00         L.J. Matthews, Reed College (ljmatthew@reed.edu) 
 “Toward a Chronology of Imagination in Love Sufism” 
3:00-3:30         Tazeen M. Ali, Boston University (tazeen@bu.edu) 
  “Rethinking Interpretative Authority: The Women’s Mosque of America” 
 

3:30-4:00 BREAK Coffee, Tea, Treats      Anderson University Center (AUC) Main Floor  
 
4:00-4:30         David H. Warren, University of Edinburgh, (david.warren@ed.ac.uk) 

"Assessing the appeals to maṣlaḥa in the ʿulamā’s arguments over the course of the 
Egyptian Revolution since 25 January 2011" 

4:30-5:00         Study of Islam Business Meeting 
  
Theology and Philosophy of Religion                                 Hauge Admin Bldg 219 

 
Exploring “Evil” 

 
Presiders: Sarah Gallant, Everett Community College (smgallant@hotmail.com) 

and 
Joseph Paxton, Claremont School of Theology (joseph.paxton@cst.edu) 

2:00-2:20  Logan Greene, Eastern Washington University (lgreene@ewu.edu)  
“A Pagan Theodicy”  

2:20-2:40         Robert Armstrong, University of Calgary (armstrrj@ucalgary.ca) 
“Everyday Evils: Apathy, Indifference, and Inaction” 

2:40-3:00         Kristen Daley Mosier, Garrett-Evangelical Theological Seminary  
(kristen.daley-mosier@garrett.edu) 
“No-No Boys, Don’t Make Us Remember” 
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3:00-3:20         Jessica Dexter, The Seattle School of Theology and Psychology 
(jessica.dexter@theseattleschool.edu) 
“Living with God in the Aftermath of Trauma” 

3:30-4:00 BREAK Coffee, Tea, Treats   Anderson University Center (AUC) Main Floor  
 
4:00-4:20         Christopher Roberts, Lewis & Clark College (robertsc@lclark.edu) 

 “Evil Kin: The Semiotics of Intimate Sin in the Olympia Satanic Ritual Abuse Panic” 
4:20-4:40         Sea Gabriel, Pacifica Graduate Institute (sea@sum1.us) 

“Blame the parents: the current re-mything of Wotan’s (the Allfather’s) shadow and its 
psychological implications and cultural demands” 

4:40-5:00 Jennifer Fernandez, Graduate Theological Union (vozz37@gmail.com) 
“Precarious Existence and Social Death – An Ontological Reformulation Toward an Arctic 
Relational Ethic” 

5:00-5:20 Carl Levenson, Idaho State University (levecarl@isu.edu) 
 “Plato’s Views of Evil” 

 
Women and Religion                                                            Anderson University Center 134 
 
Presider: Elizabeth Goldstein, Gonzaga University (Goldstein@gonzaga.edu) 
2:00-2:30 Marit Trelstad, Pacific Lutheran University (trelstma@plu.edu) 
 “Abuse and Power in Luther’s Theology” 
2:30-3:00         Laura Jurgens, University of Calgary (lkjurgen@ucalgary.ca)  

“Desiring Marriage and Motherhood: the Concept of Natural Womanhood in Martin 
Luther’s Theology” 

3:00-3:30         Kay Hardiman, Garrett-Evangelical Theological Seminary (kay.hardman@garret.edu) 
 “Syncletica the Monastic”  

 
 

SATURDAY EVENING 
6:00-7:00 Dinner Banquet – Scandinavian Cultural Center 
7:00-8:00 Plenary Address – Scandinavian Cultural Center 
8:00-8:30 Community Dessert Reception – Scandinavian Cultural Center 
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SATURDAY EVENING PLENARY SPEAKER 
 

6:00-7:00 Dinner Banquet – Scandinavian Cultural Center 
7:00-8:00 pm Plenary Address – Scandinavian Cultural Center 

8:00-8:30 pm Community Dessert Reception – Scandinavian Cultural Center 
 
 
Plenary Address                                                                               Scandinavian Cultural Center 
 

About Dr. Astorga 
 

 
 
Dr. Christina A. Astorga was the former Chair of the Theology Department of the Ateneo de Manila 
University—Loyola Schools.  Prior to her current position as Professor and Chair of the Theology 
Department of the University of Portland, she was the Founding Director of the Center for the Study of 
Catholic Social Thought at Duquesne University, a Visiting Professor at Gonzaga University, Canisius 
College, and University of San Diego. She was a Fellow at the Jesuit Institute of Boston College and at 
Woostock Theological Center at Georgetown University, and a Visiting Scholar at Fordham University. 
Her key works had been published in several peer-reviewed journals. Her first book, The Beast, The 
Harlot, and The Lamb: Faith Confronts Systemic Evil, won the National Award in Theology in the 
Philippines and her recent book, Catholic Moral Theology and Social Ethics—A New Method, won the 
2014 College Theology Society Best Book Award and the 2015 Catholic Press Association of the United 
States and Canada Awards in Theology (third place).  
 

The Global Rise of Populism: A Theo-Ethical Critique 
 
Over the past decades, but particularly in the last decade or so, we have seen the rise of populism. In 
the United States the Tea Party caused the 2013 government shutdown, and most recently Donald 
Trump who has shaped the new face of American populism, won the 2016 presidential election, at the 
same time that Duterte who claims to be a populist won the Philippine presidential election. 
 
Populists invoke the “power of the people” which carries echoes of previous struggles for emancipation.  
The emotional appeal of “power to the people” is employed by populists to create a solidarity among 
those excluded and marginalized against the elite with the rallying cry of “enough” to injustices and 
oppressions.  Populism as a political phenomenon in terms of its ethos, strategy, and logic is explored.  
 
An understanding of Jesus’ exercise of power at the “Cleansing of the Temple” is brought to bear on the 
phenomenon of populism and offers a critique from the perspective of theological ethics. 
 
 
 



 
SUNDAY MORNING, MAY 13 

Fourth Session (9:00 a.m.-12:00 p.m.) 
 

8:30-9:30 BREAK Coffee & Special Breakfast Treats                Anderson University Center 134 
 
Theology and Philosophy of Religion                                                          Anderson University Center 134 
 

“Evil” in the City 
Presider: Sarah Gallant, Everett Community College (smgallant@hotmail.com ) 
9:00-9:30         Carmen Lansdowne, First United Church Community Ministry Society 

(clansdowne@firstunited.ca ) 
“People of the Lie: A liberationist response to the dream of developers, city planners 
and myth of trickle-down development” 

9:30-10:00 Barry Morris, Independent Scholar, (bkmorris59@hotmail.com) 
“Unmasking, Engaging & Resisting Evil”  
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ABSTRACTS 
 
ASIAN AND COMPARATIVE STUDIES UNIT 
 
“Re-reading Japanese Whale Memorials: the Historical and Religious Context” 
 
Johnathan Stockdale, University of Puget Sound (jstockdale@pugetsound.edu) 
 
Can one really, as a recent series of books proclaims, see into the Japanese spirit by looking at Japanese 
whale memorials (kujira-zuka)? It is easy to get the impression (from both sides of the Pacific) that 
Japan’s practice of whaling is exactly that which sets it most apart from the U.S.  A brief glance below 
the surface, however, reveals a different story.  First, there are the deep cultural histories in both Japan 
and the U.S. related to whaling, which in both cases are reflected in literary and artistic works. Second, 
there is the more literal connection established in 1853 when the U.S. sought to open Japanese ports for 
provisioning of U.S. commercial whaling interests. Both examples (the cultural-historical and the 
political-economic) point to the need for a more nuanced and historically contextualized discussion 
regarding whaling.  As one step toward providing such context, my research focuses on the 
spiritualization of whales in Japanese cultural history. For this presentation I analyze the distribution of 
whale memorial markers across the Japanese archipelago over the past 300 years, as well as the 
theories of the late scholar Nakamura Ikuo regarding the influence of the Suwa cult on the formation of 
such memorials. 
 
“Doctrine and Authority in the Gospel of John and the Platform Sutra” 
 
Seth Payne, Independent Scholar (sethpayne@gmail.com) 
 
The Gospel of John (John) and the Platform Sutra of the Sixth Patriarch (Platform Sutra) are considered 
foundational texts within their respective Christian and Chan Buddhist traditions. Each were produced 
during times of significant intra-community disagreement and were meant to both establish disputed 
doctrine as well as consolidate authority around individuals and traditions competing in a malleable 
doctrinal climate. John settles the question of Jesus’ nature, divinity and sacrifice, while promoting the 
authority of the what scholars now call the Johannine tradition or community. The Platform Sutra 
resolves the dispute between the Northern and Southern schools regarding sudden versus gradual 
awakening; establishing the disciples of Huineng as true Dharma heirs. Both texts centralize doctrinal 
authority around well-known personalities within the community while employing a subtle polemic that 
is critical of rivals and their teachings. This paper will briefly examine the history and doctrine of both 
John and the Platform Sutra. It will compare the rhetorical and doctrinal strategies employed by each 
text to establish central, and enduring, religious doctrine in these two ancient religious traditions.  
 
“The Legend of Shara” 
 
Srinivas Bharadwaj, Independent Scholar (srini.bharadwaj@gmail.com) 
 
Early Akkadian and Hurrian texts include the name “Shara”. In Sumerian myth, Shara is a God who was 
worshipped as the son of Inanna. In Akkadian myth, we see Sarruken (Sargon) tell his story as having 
been floated down the river by his mother and then favored by the deity Inanna. Sharavana is a Hindu 
god who is the son of the goddess Parvati/Durga who also is floated down the river Ganga. In Hittite 
Religion there is a god Sharruma who helped the sky god kill the serpent demon Illuyanka. Shadda 
Annana is another name for Sharavana. The story of Shadda Anana is told in the Matsya Purana. An 
earlier reference to Kumara that ties to these stories is also seen in Rig Veda. The same story is cognate 
in the Old Testament with Moses. However, the story of David also features an important cognate of 
Sharavana. The place where David is defeated by Goliath is very close to the location of the city of 
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Sharaayim. These comparative connections are explored in my forthcoming book “The Legend of Shara: 
How El-Shaddai became Yahweh,” which explores various forms of evidence—archaeological, 
numismatic, linguistic and scriptural. Deeply rooted syncretic belief systems establish Yahweh worship 
across a broad ancient spectrum well beyond the Hebrew Bible. 
 
“Chinese Buddhist Canon in Formation: Contextualizing the First Translation Bureau of Buddhist Texts 
in Early Medieval China” 
 
Fei Zhao, University of Washington (zhaofei@uw.edu) 
 
The reception of Indian Buddhism into China was initiated, and has been accompanied, by the 
introduction of the Buddhist religion to Chinese audiences and the translation of Indian Buddhist texts 
into Chinese. Fourth century China saw the first great wave of such activities. Due to easier traffic to the 
western areas, more western monks reached the central area of China, who brought numerous 
manuscripts for purpose of translation. At the same time, more Chinese pilgrims went to the west in 
search of manuscripts. In north China, barbarian rulers patronized Buddhism out of personal interest as 
well as political concerns: the ruler of Former Qin (351-394) Fu Jian invited Dao’an to establish the 
translation bureau in Chang’an; the ruler of Later Qin (384-417) Yao Xing invited Kumarajiva to Chang’an 
to lead the translation bureau and Kumarajiva was also treated as the National Teacher. In south China, 
the gentry class in Eastern Jin favored and supported translation and study of Buddhist texts as well. 
Since the establishment of the first translation bureau, the institution has come to represent a special 
form of Buddhism as it integrates into the Chinese context, and the institution itself epitomized 
dynamics of dialogues between the political and religious powers in early medieval China. This paper 
considers the first Chinese translation bureau of Buddhist canon as a platform that represents the 
interaction between secular community (including the government, the Chinese gentry class and the 
ordinary people), and religious community (including the foreign Buddhist missionaries and the local 
Chinese Buddhists). I will first examine the geographical setting, the political background and the 
religious climate in which this institution was ordered to be established by the ruler of Former Qin, Fu 
Jian. Then, a closer look at the translators, works, and issues involved in the bureau activities will reveal 
how this translation institution has come to function in the process of localization of Indian Buddhism to 
China, of formation of Chinese Buddhist canon, and of the cooperation between foreign missionaries 
and the emerging Chinese Buddhist community in early medieval China. 
 
“Did the Recovery of Lost Scriptures Have an Impact on Chinese Buddhism in the Early Twentieth 
Century? A Case Study” 
 
Erik Hammerstrom, Pacific Lutheran University (hammerej@plu.edu) 
 
In their attempts to identify what was “new” about Chinese Buddhism in the first decades of the 
twentieth century, scholars often point to Buddhists’ embrace of modern printing technology and the 
creation of networks (commercial and otherwise) to disseminate its products. This new publishing 
industry produced numerous Buddhist pulp periodicals, which helped spread new ideas among China’s 
literate Buddhists. But the new publishing industry is also credited with recovering a number of 
important Buddhist scriptures from Japan, and bringing them back into circulation in China. These texts 
are said to be significant because they helped promote and shape the development of Buddhist studies 
among Chinese Buddhist intellectuals. This paper uses a single case study to critically assess this claim. It 
focuses on one important school of Buddhist thought–Huayan (Sanskrit: Avataṃsaka)–and identifies the 
specific Huayan texts that were brought back into circulation in China between 1890 and 1930. It then 
uses data from Buddhist periodicals on lectures, new commentaries, reprintings, seminary curricula, and 
study groups to argue that these recovered texts had virtually no impact on the development of modern 
Huayan studies China. Instead, the texts that were most favored as sources for this school of thought 
had long been available, and the circulation of newly recovered texts did little to change their status. In 
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other words, Chinese Buddhist studies in the 1930s, despite claims to the contrary, displayed a great 
deal of continuity with that of the eighteenth and nineteenth centuries. We may emphasize the 
“modern” in our research on twentieth-century Chinese Buddhism, but it is important that we never 
ignore the clear continuities that were present within it. 
 
“Dalit Christians Search for a Cultural Identity in Modern India” 
 
Johnson Petta, Independent Scholar (johnsonroosvelt@hotmail.com) 
 
The Dalits constitute a large but significantly distinct population of India whose  
cultural experiences are profoundly marked by discrimination and oppression based on  
caste. Historically, protests within Hinduism and mass conversions to other religions have been some of 
the attempts made by Dalits to break free from the tyranny of the caste system. In this paper, I will be 
discussing the post conversion experiences of Dalit Christians in the Indian society, in particular their 
search for cultural identity and hope for a collective liberation from caste oppression. And more 
importantly, suggesting some of the socio-cultural, theological and psychological resources indigenous 
to the Dalit communities that can be operationalized to pursue liberative struggles—to be subjects and 
agents of change in modern India.  
 
“The Three Gates of Hell in the Talmud and in the Bhagavad-gita” 
 
Raj Rajan, Independent Scholar (Rindijan@aol.com) 
 
The Talmud says that there are three gates to Hell (Tractate Eruvin 19a). One is in the wilderness, one in 
the sea, and the third in Jerusalem. The first one is associated with the rebellion of Korah and his men 
and their destruction (Num. 16:31-33), the second with Jonah’s punishment for his disobedience (Jonah: 
2-17) and the third refers to Isaiah 31:9 where it says that the Lord’s fire is in Zion and its furnace in 
Jerusalem. In a further elaboration, we are told that there are two palm trees in the valley of Ben Hinom 
(near Jerusalem) and a pillar of smoke can be seen between the two trees. And that is where the 
entrance to Hell is situated. These are geographical locations where transgressions against God have 
taken place. In Bhagavad-gita 16:21 Krishna says that Hell has three gates and they are kama (desire), 
krodha (anger) and lobha (greed). Unlike the Talmud, these three are not locations but human actions 
which lead one to Hell. In the Gita 3:37 we are told that these three are the all-devouring sinful enemies 
of humanity. These three vices are seen as the root of all human transgressions. 
Are these two accounts – the one from Talmud and the one from Bhagavad Gita – talking about the 
same thing? The significance of the two date trees in the valley of Ben Hinom is explained by Rabbi 
Shmuel Eliezer Adeles (better known as Marhasha). According to him, one date tree is sufficient for a 
person and the need for two date trees indicates overindulgence and desire. And this is what Bhagavad-
gita says. 
 
“Why Sarnath? Spiritual Tourism, Place-Making, and Dissonance” 
 
Rutika Gandhi, University of Lethbridge (rutika.gandhi@uleth.ca) 
 
Sarnath, the place where the Buddha taught his first sermon, is arguably one of the most important 
pilgrimage sites for many Buddhists around the world. In 1988 the Indian Ministry of Tourism 
collaborated with foreign governments to restore the Buddhist tourism sector in India. Among the other 
sites, Bodhgaya and Sarnath were given the highest priority based on their appeal to various pilgrims 
and tourists. Unlike Bodhgaya, however, Sarnath has not transformed into an international hub for 
tourists. Based on my own fieldwork, I argue that the differing interests, priorities, values, and 
expectations among the stakeholders has resulted in heritage dissonance. The residents of Sarnath, a 
site that holds significance for many Buddhists, are predominantly Hindu and do not have a personal 
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attachment to the Buddhist heritage sites. As a result, this pilgrimage site is caught in a continuous 
interplay between the religious and the secular, and the lack of consistency or congruency among the 
groups is an impeding factor in the development of Sarnath’s tourism. 
 
“Searching for the Authentic Self in Gao Xingjian’s Lingshan (Soul Mountain)” 
 
Jeffrey Dippmann, Central Washington University (Jeffrey.Dippmann@cwu.edu) 
 
The present paper is an in-depth analysis of the self-discovery narrative represented in Soul Mountain 

(Lingshan 靈山,1990) by Nobel Prize winner Gao Xingjian. I argue that the external “soul mountain” that 
the protagonist seeks may actually represent the interior journey of Gao to discover his true immortal 
self, often depicted as a mountain in Daoist iconography and imagery. Drawing upon both internal 

evidence and Gao’s own artwork, I examine and trace the ways in which the Chinese word ling 靈, 
routinely translated as “soul,” can be profitably understood as “spirit” or “authentic self.” 
 
NEW TESTAMENT AND WORLD OF CHRISTIANITY UNIT 
 
“The Influence of Psalm 31 in the Gospel of Luke”  
 
Matthew Moravec, Trinity College Bristol (m.l.moravec@gmail.com) 
 
Luke is the only New Testament author to quote Psalm 31, and is very likely the only one to allude to it, 
as well. In his passion account, Luke narrates Jesus quoting Psalm 31:5 as his last words on the cross. But 
the psalm exerts more influence on the Gospel than in this quotation from a single verse of it. Lukan 
additions and redactions to the passion narrative material surrounding this citation display a consistent 
trend of language and motif that points to the wider impact of the entire psalm on Luke. Similar 
influence also shows itself in the infancy narrative. Following an explanation of intertextual 
methodology, this paper will argue that much of the uniquely Lukan language and themes of these two 
narratives can best be explained by the influence of Psalm 31 on Luke. While the overall structures of 
both narratives are defined by source material (in the passion account) or typological allusion (in the 
infancy narrative), the themes and language of the psalm shape how Luke “fills in” the details of the 
narrative in his presentation. Based upon this evidence of the psalm’s influence, it will then be explored 
how knowledge of such influence helps readers in understanding Luke’s message. 
 
“Ethnic Equivocality and Syntax in Galatians 2:15-17”  
 
J. Thomas Hewitt, University of Edinburgh—The Seattle School of Theology and Psychology 
(j.t.hewitt@sms.ed.ac.uk) 
 
In recent years, scholars have energetically reconsidered the significance of ethnic distinctions and 
ethnic equivocality for the apostle Paul. However, while gentile inclusion in Jewish identity (cf. Rom 
4:11; Gal 3:29; Phil 3:3) has been examined from several new angles, the presentation of Jews in gentile 
terms has not been integrated adequately into revisionist models of Pauline ethnography. My paper 
addresses the question of permeable ethnic boundaries in Paul’s thought, with special attention to the 
role that participation “in Christ” plays in Paul’s conceptualization of the identity of Christ-believing Jews 
vis-à-vis their new gentile coreligionists. Specifically, I consider the syntactical ambiguity of the Gal 2:17 
phrase ei de zētountes dikaiōthēnai en christō heurethēmen kai autoi hamartōloi, the traditional reading 
of which takes the prepositional phrase “in Christ” as modifying the infinitive “to be justified.” This is 
reflected in the NRSV’s rendering, “But if, in our effort to be justified in Christ, we ourselves have been 
found to be sinners ….” There is no grammatical reason, however, why the phrase “in Christ” should not 
be understood as an adjunct of the clause’s main verb, with the resultant sense “But if, in our effort to 
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be justified, we ourselves [i.e., ‘natural Jews’] were found in Christ also to be ‘sinners’ ….” Further, there 
are a number of linguistic and contextual features favoring this alternative construal of the syntax of Gal 
2:17. These include Paul’s partial subversion in Gal 2:15–22 of the distinction between “Jews” and 
“sinners,” the latter being an epithet traditionally reserved by Jews for describing those outside of the 
covenant, and the parallel notion in Phil 3:9 of being “found in Christ” without torah-righteousness. 
Given these and other factors, I argue that the reading “we ourselves were found in Christ also to be 
‘sinners’” is an exegetically valid possibility, and I explore how this description of “natural Jews” as 
“sinners” functions in counterpoint to the inclusion of gentiles “in Christ” among Abraham’s seed. This 
paper, by reframing Paul’s statement of ethnic equivocality in Gal 2:17 within his understanding of 
participation in the messiah, sheds new light on the question of Paul’s post-Damascus Road 
reconfiguration of ethnic identity. 
 
“Contributing to the New Testament Manuscript Tradition: A Case Study on Codex 0150” 
 
Matthew Hama, Trinity Western University (matthew.hama.@wu.ca)  
 
Codex 0150 is an unpublished New Testament manuscript that has received minimal scholarly attention 
since its discovery. As a ninth century New Testament document, 0150 is often considered a later 
witness in the manuscript tradition. This paper aims to present various key outcomes and findings from 
the first critical edition of Codex 0150, in order to highlight some of important contributions later 
manuscripts have on our understanding of the New Testament manuscript tradition. This paper will 
offer an orientation with Codex 0150 including discussion of background, textual features, and issues of 
scribal practice; provide analysis of select significant textual variants; and unpack some of the primary 
research methods and outcomes as they relate to the digital humanities. 
 
“The Text of Acts in MS 1739 and Origen” 
 
Stanley Helton, Alberta Bible College (snhelton@abccampus.ca)  
 
From the time of von Soden, textual scholars postulated that the text of the Acts of the Apostles in MS 
1739 (Codex Athous Laurae 184) had some affinity to the text of Acts used by Origen. Kirsopp Lake, J. de 
Zwaan, Morton Enslin, Kim Kwang-won, J. Neville Birdsall, and Thomas Geer have studied MS 1739 and 
several of these scholars particularly noted the possible relationship between Origen’s text of Acts to 
that found in MS 1739. Based on the fullest possible reconstruction of Origen’s text of Acts, this study 
compares the text of Acts in Origen’s writings against that found in MS 1739 by means of quantitative 
analysis and textual commentary. Origen’s reconstructed text of Acts yielded 117 significant variation 
units where Origen’s Acts has been compared to Acts in MS 1739. In the final analysis, MS 1739 is not a 
good representative of Origen’s text of Acts. As this study clarifies, that distinction belongs to another 
very important MS, namely Codex Vaticanus, which like 1739, possibly originated from manuscripts in 
Origin’s library in Caesarea. This study, therefore, corrects the long-held contention that MS 1739 rested 
on Origen’s text of Acts.  

 
THEOLOGY AND PHILOSOPHY OF RELIGION JOINT SESSION 
 
“Bakhtin and Carnival: The Gospel as Imaginative Epistemological Crisis” 
  
Jay T. Smith, Yellowstone Theological Institute (jsmith@yellowstonetheology.org ) 
 
Biblical-Historical studies articulate the gospel as a statement of fact, “the kingdom of heaven is at 
hand”; or, the life and ministry of Jesus of Nazareth, in total. But what is the gospel, actually? What is he 
gospel as experienced by the hearer and reader? This paper argues that the gospel is essentially a 
“Theo-epistemological crisis” that eludes thorough rational and empirical explanation. A thorough 
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explanation of what the gospel is, and how it operates, includes both theological and psychological 
accounts. Theologically, the ‘crisis’involves an understanding of the exercise of faith in regards to the 
truth content inherent in the person and message of Jesus. However one characterizes the text 
critical understanding of the gospel, the theological characterization of the gospel must also deal with 
the reception of Jesus as Christ, the nature of faith, and the transformative influence the message itself 
on the human person. Although this characterization has existential implications, this does not 
necessitate a classical existentialist philosophical position, but rather an understanding of theological 
anthropology that takes seriously the historical veracity of the text, and the preponderance of evidence 
in regards to human transformation. Psychologically, the appropriation of the gospel as truth requires 
more than rational assent and empirical experience. Psychological appropriation requires a 
transformed understanding of the imagination in relation to the appropriation of reality; and in the case 
of the gospel, an understanding of how the imagination appropriates both historical and spiritual 
content as reality. As Coleridge stated, following Schelling and expanded upon by numerous 
psychologists, literary and educational theorists, the imagination has an ‘esemplastic’ function in the 
human mind, creating an understanding of reality from the input of the cognitive capacities of reason, 
memory, and the physical senses. It is to this human capacity (imagination), that the spiritual power of 
the gospel speaks. The paper proceeds in four brief sections. First, the gospel is outlined as a Theo-
psychological event, not simply a problem for biblical-historical criticism. Second, the theological aspect 
of the gospel’s reception and appropriation are outlined. Third, the psychological reception of the 
gospel is investigated with an emphasis on the imagination, and how the imagination construes reality 
for the human person. The final section, appropriates Mikhail Bakhtin’s literary concept of ‘carnival’ as a 
means of understanding the gospel as Theo-epistemological crisis, and its appropriation by the 
imagination as a reality forming event. 
 
“Multifarious Gospel: Pluralizing the Definite Article through Kenyan and Deleuzian Resonances” 
 
Silas Krabbe, Mosaic Church (silas@themosaic.org),  
 
Michael Wambua is a pastor and founder of Word Temple Churches in Eastleigh, a neighbourhood 
within Nairobi, Kenya. Wambua’s church fits the broad categorization of an African Independent Church. 
Wambua, a self-proclaimed Apostle, published two small books in 2009: Understanding the Eternal 
Purposes of the Gospel and the smaller Understanding the Four Types of the Gospel. In these books, 
Wambua puts forward both a singular and a fourfold articulation of the gospel. The paper will elaborate 
on Wambua’s reading of biblical texts, delineate the fourfold Gospel he articulates, and offer initial 
reflections upon the philosophical framework Wambua utilizes for holding together this diversity as a 
unity. Wambua’s fourfold Gospel will then be put into conversation with Deleuzian insights as a means 
of identifying the resonances present in Wambua’s East African readings and a western philosophical 
discourse. Preliminary considerations will then be offered based on these resonances in terms of their 
implications for re-examining the logic of the “One” in theology. 
 
“The Kingdom IS The Gospel”  
 
Norm Metzler, Concordia University Portland (nmetzler@cu-portland.edu),  
 
While the term “Gospel” is broadly used to characterize the uniquely Christian message regarding a 
saving relationship with God, there are diverse ways in which this Gospel is more specifically defined.  
Some would say that the Gospel is simply “Jesus,” or “the Good News of Jesus Christ.”  In this form of 
definition the Person of Christ is itself the Gospel. God reveals himself in the Incarnation as the 
supremely gracious and forgiving God of love.  Other descriptors of the Gospel focus on the work of 
Christ rather than his person: Christ justifies us before the court of God; he reconciles us to God; he 
forgives our sins and promises eternal life through his death and resurrection; his sacrifice on the cross 
atones for our sins; Christ conquers sin, death and the devil. Our contention is that while all of these 
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pertain to the Gospel, the actual Good News itself is most properly defined as the gift of salvation in 
God’s coming kingdom. This paper will articulate how the eschatological Kingdom is the uniquely 
Christian message first by Jesus himself and then by his followers, and how this Kingdom message 
encompasses the other definitions noted above. 
 
“Ideology vs. Breath –Presence in the Workplace” 
 
Kim Martinez, Northwest University (kim.martinez@northwestu.edu),  
 
I study the point where one’s faith meets the workplace. According to my research, many of us see 
Christianity as an ideology to which we must win people over. However, the gospel message is clear: 
God is real and the Holy Spirit is at work – not only in Christians, but in bringing all humans into 
relationship with Himself. This dual work of the Spirit becomes apparent is in Acts 10, during the 
interaction between Peter and Cornelius. Using this passage, this paper will focus on the shifting work of 
the Spirit in the lives of Cornelius, Peter, and those around Cornelius, and the effect on the Early Church. 
We will see where ideology is changed by the Spirit, and the Spirit then suffuses the broader 
communities with a deeper connection to God and others. Then we will circle back to address how this 
interaction can inform the average Christian worker who lives and works in a secular workplace where 
ideologies are expected to be left at home. 
 
“Can We Say: ‘The Gospel is Friendship’?”  
 
Anne-Marie Ellithorpe, University of Queensland (a.ellithorpe@uq.edu.au) 
 
Can we say: “the gospel is friendship”? In Aelred of Rievaulx’s Spiritual Friendship, Ivo asks Aelred if he 
can say of friendship what John, the friend of Jesus, says of charity: Deus amicitia est (God is friendship). 
Aelred neither affirms nor explicitly denies this possibility. He simply asserts that the rest of the verse 
about charity he did not hesitate to attribute to friendship, “because the one who remains in friendship 
remains in God, and God in him” (I. 69-70). Within this paper I innovate on Ivo’s question by considering 
the possibility of friendship being at the core of the gospel. While not always overt within the Scriptures, 
is friendship integral to key aspects of the Biblical narrative, and to the good news contained therein? In 
conversation with various texts, Biblical and medieval, I explore both the shape of friendship and the 
nature of the gospel. I affirm that we can indeed say that the gospel is friendship and conclude by 
considering implications for the practice of friendship.  
 
Saturday Afternoon Sessions 
 
“Who Was Josephus’s John the Baptist?”  
 
Gregory L. Doudna, Independent Scholar (gdoudna@msn.com) 
 
This paper argues that Josephus’s John the Baptist passage at Ant. 18.116-119 may be a chronologically 
dislocated story of the death of Hyrcanus II at the hands of Herod the Great. Hyrcanus II, the deposed 
former high priest driven into exile across the Euphrates, had returned to Judea, had a substantial 
following, and was active at Jericho. On the basis of papponymy Hyrcanus II is believed to have been 
named “John.” This analysis becomes of added interest when it is considered that Hyrcanus II was the 
leading Jewish priestly figure opposed to priests of the temple of Jerusalem at the same time that a 
number of sectarian texts (later found in caves near Jericho) were composed with a point of view 
indistinguishable from that of partisans of Hyrcanus II. These texts reflect a cult of personality 
surrounding a surreal figure presented as contemporary to the time of composition of these texts, 
commonly known as the “Teacher of Righteousness.” In other words, this paper suggests that 
Josephus’s John the Baptist and the major personality of the Qumran sectarian texts may be versions of 
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the same figure of the second half of the first century BCE, not first century CE. In this reconstruction 
these two figures are neither wholly mythical nor to be understood in terms of doppelganger historical 
narratives running alongside known history. Rather, it is suggested these two figures derive from a 
known figure in history in a way not previously considered.  
 
“The Religious Reasons Behind the Expulsion and Conscription of the Jews in Rome During 19 C.E.”  
 
Mark Arve, Dallas Theological Seminary (marve@csntm.org)  
  
The expulsion of the Jews and Isis worshippers from Rome in 19 CE warrants a reevaluation due to 
numerous New Testament scholars overlooking its significance. This presentation demonstrates how the 
following events and their religious implications politically required the expulsion: 1) Germanius’s death 
near Syria and the resultant contempt of foreign superstitions/religions by Rome’s elite. 2) The food 
shortage in Rome emboldening some citizens to rebel against Caesar and its religious implications 3) 
Lucius Seius Strabo’s (Sejanus’s father) promotion to governor of Egypt, based in Alexandria, a home to 
substantial populations of both Jews and Isis worshippers. The conclusions drawn from these three 
episodes create a convincing case to connect the expulsion of the Jews and Isis worshippers not only to 
their incongruent religious habits and demands compared to the Greco-Roman religions in Rome, but 
also the current religious/political climate at the time. These episodes also offer a reason for the 
especially severe treatment of the Jews (conscription of approximately 4,000 military-aged men and the 
threat of enslavement for the Jews who remained in Rome without renouncing their religion) compared 
to any other sect during this era of Rome’s history. The standard historical methodology utilized in this 
presentation, which privileges primary sources, offers the best approach to encapsulate the extant 
information into a cohesive paradigm. This presentation will also provide the necessary data to 
determine if Sejanus’s involvement in the expulsion deserves the label “anti-Jewish,” a topic necessary 
for the study of the imperial realities affecting Pilate.   
 
“Roman Citizenship as a Climatic Narrative Element: Paul’s Roman Citizenship in Acts 16 and 22 
Compared with Cicero’s Against Verres” 
 
Daniel K. Christensen, Whitworth University (dchristensen17@my.withworth.edu) 
 
Paul’s Roman citizenship plays a significant role in the ongoing debate over the historicity of Acts. 
Scholars who seek to validate Luke’s characterization of Paul as a Roman citizen tend to focus on the 
evidence within Acts, suggesting Paul’s claim to civitas is grounded in ancient practices of granting 
citizenship. In contrast, scholars who doubt Paul’s claim look to evidence that precluded Jews from 
holding Roman citizenship. Additionally, the historicity of Paul’s citizenship is questioned due to Paul’s 
abnormal delay in proclaiming his civitas to Roman authorities. However, both sides of this scholarly 
debate have largely neglected the narrative function Roman citizenship plays in Acts and in Greco-
Roman literature. Cicero’s Against Verres provides a clear picture of how Roman citizenship functions 
rhetorically, viz., as a climatic narrative element designed to arouse an emotive response from the 
audience. As Gaius Verres’ prosecutor, Cicero intended to reveal Verres’ nefarious moral character. 
Cicero does this by grouping together episodes from Verres’ career involving similar themes and 
characters. However, he delays mentioning cases involving Roman citizens until the end of his argument. 
First, Cicero examines cases in which the victim was of relatively low social status (Verr. 2.2.9.25-26). He 
continues with cases where the victim was an established foreigner or ally of Rome (Verr. 2.4.27.60 ff.). 
Finally, Cicero ends his accusations with examples where the targets of Verres’ avarice were Roman 
citizens (Verr. 2.5.23.60 ff.). Because the Roman civitas was of such value to Cicero’s audience, this delay 
maximizes its rhetorical effect. Thus, when Cicero mentions someone’s Roman citizenship it is a 
paramount means to disgrace Verres (Verr. 2.1.5.13-14). In narrative-rhetorical terms, Roman 
citizenship is the climatic narrative element that illuminates Verres’ moral character. 
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Paul’s delayed disclosure of his civitas in Acts chapters 16 and 22 functions in a similar rhetorical 
manner. Yet whereas Cicero uses this delay to criticize Verres, Luke uses it to defend Paul’s moral 
character and legitimize the universal scope for his Gospel message. Luke first compares Paul’s faithful 
response to the Gospel as a Jew with that of Jews who respond unfaithfully. Luke then characterizes 
Paul as an ambassador to Greek society in parallel with Gentile responses to his message. Finally, Roman 
citizens themselves are challenged to respond to Paul’s message because he himself holds civitas. In 
each social circle, Paul’s response to the Gospel is evidence of his moral character; he is a faithful Jew, a 
responsible ambassador to the Greeks, and a law abiding Roman citizen. Because Roman citizenship was 
perhaps the most prestigious of these three designations, it is delayed, maximizing the rhetorical effect 
it would have on the reader. Thus, Luke narrates the events in chapters 16 and 22 to serve a rhetorical-
theological purpose; the Gospel message has been revealed to all members of society, small and great, 
and each is equally capable of responding faithfully to it. Therefore, this delay is not reason to discount 
the historicity of Paul’s civitas. Rather, it demonstrates that Luke utilized a rhetorical method also found 
in Greco-Roman literature.   
 
“The Response to Epicurus in Justin” 
 
Giosuè Ghisalberti, Humber College (Giosue.Ghisalberti@humber.ca) 
 
While much shorter and considered by some to be more than an appendix to the prior and more 
important work, Justin Martyr’s Second Apology deserves equal if not more attention for its portrayal of 
mid-2nd century Christianity and its confrontation with specific opponents. Three in particular (here 
excluding the so-called “heretics”) are singled out. First, opening the document with an address to the 
Senate, and with the exclamation of “O Romans,” Justin appeals to their sense of justice in considering 
the recent events of persecution, arrest, and executions of Christians. Second, while some believe that 
there were still points of contact between Christians and Jews, their respective interpretations of the 
Hebrew bible (and Jesus’ advent being prophetically announced) could not be reconciled. Third now 
referring to a personal enemy, the philosopher Crescens, Justin criticizes him as someone who expresses 
cynical opinions without any knowledge of Christian writings. As a former Platonist, Justin can neither 
ignore the influential history of philosophy as it established ideals for living a certain way of life nor the 
thinkers in the present who continue to be socially relevant – most especially those who can sway public 
opinion and attack Christians for being anti-social and impious. Justin’s Second Apology, and consistent 
with his other well-known and authentic writings, addresses the justice system of the Roman state, the 
Jewish interpretation of scripture, and the relevance of philosophy when compared to Christianity. One 
of Justin’s opponents, however, has been neglected; on no less than three occasions and by name, 
Justin provides specific arguments directed at a philosophical school that has prevailed and grown 
throughout the Mediterranean for more than five centuries since the death of its founder Epicurus. Only 
one systematic and well-respected philosophy was capable of providing an alternative to Christianity – 
and Justin knew precisely how. Therefore, the Second Apology presents four inter-related arguments 
against Epicurus’ doctrines: 1) on the creation of the world by God; 2) on the reality of life after death; 
3) on the divine judgement leading to heaven and hell, and 4) on a conception of justice no longer 
simply relative to different cultural interpretations. Despite the claim that “the Epicureans and Skeptics 
contributed little if anything to Christian thought and were usually set aside by Christians as men not 
worthy to be called philosophers,” Justin Martyr’s Second Apology shows him to be most concerned 
with the principal doctrines of Epicurean philosophy as an alternative to a Christianity founded in part 
on metaphysical absolutes. 
 
“Omens of the Kingdom: Birds in the Sayings of Jesus and Other New Testament Bird Portents”  
 
Douglas Oakman, Pacific Lutheran University (oakmande@plu.edu) 
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In the Greco-Roman world of the first century, birds regularly convey omens, portents, and divinatory 
information. This contextual fact raises the question of what birds might particularly reveal within the 
New Testament. A tradition critical approach proposes three categories of meaning for all of the New 
Testament instances where birds are mentioned. Birds appear significantly and distinctively in the 
sayings tradition of Jesus; a notable feature is the way in which he sees birds divining the import of 
God’s rule over against ruling elites and local political economy. Birds in Jesus’ Q wisdom sayings and 
parables link God’s rule in early Roman Galilee with sustenance or food concerns (sparrows, ravens, 
birds feasting on the sown grain). Indeed, birds roost beyond Rome’s power, and God’s providential 
concern flies in the face of the overlord’s extractive imperium. In other New Testament material, birds 
appear only as part of the natural scenery for early Christ-follower concerns (dove-sellers for temple 
sacrifices; idolatry in Romans 1; permitted foods in Acts 10 & 11; mastery over animals but not the 
tongue in James 3). But in Flavian-era texts stamped especially by the Judean Roman War, birds play 
roles in identifying Jesus’ messianic status and portend eschatological events in more elaborated 
discourses. Isolating Jesus’ earlier subversive observations from bird portents in traditions shaped after 
his death serves to show a flight away from Jesus’ daily concern for food security toward 
announcements of Jesus as God’s unique vice-regent and God’s ominous final confrontation with Roman 
power (e.g., the dove associated with Jesus’ baptism, Matthew’s and Luke’s application of the Q-saying 
about vultures to Jerusalem’s destruction, the eagles in Revelation). 
  
“Luke’s Good News for the Poor”  
 
David King, University of Denver and Iliff School of Theology (dking@iliff.edu) 
 
In his influential 1976 article “Poor and Rich: The Lukan Sitz im Leben,” Robert Karris argues that while 
Luke’s community contained some poor people, the gospel is addressed primarily to the rich and their 
concerns regarding their own salvation and the use of their possessions. Specifically, Karris says Luke is 
concerned with the question: “Do our possessions prevent us from being genuine Christians?” Many of 
the authors addressing issues of wealth and poverty in Luke—including David Peter Seccombe (1982), 
Kyoung-Jin Kim (1998), James A. Metzger (2007), and Christopher Hays (2010)—seem to be working 
from the same basic assumption, that the message is written for and/or should be interpreted for those 
who have significant material means. That is to say, the question is what is to be done with wealth? 
While Luke does address this concern of the rich, the gospel does not do so to the exclusion of the 
concerns of the poor. Luke contains a great deal of good news for the poor, material which would make 
little sense if it were intended nearly exclusively for the rich. Other interpreters—including Luke Timothy 
Johnson (1977) and Thomas Phillips (2001)—treat Luke’s economic message in a symbolic or 
metaphorical way that divorces it from the real conditions of poverty. This paper will analyze Luke’s 
economic material to show that essential to it is a message for the real poor, a message of good news 
that does not fetishize poverty, but offers God’s liberation. Among the themes considered are Mary and 
her song, Jesus’s own mission statements, Jesus’s material help for the poor, God’s preference for the 
poor, and the parables of the Samaritan, the Banquet, and the Unjust Judge. 
 
“Defamiliarization in the Parable of the Good Samaritan: A Narrative-Critical Analysis” 
 
Austin C. Richards, Arizona Christian University (autisn.richards@arizonachristian.edu).  
 
The parables of Jesus present an interesting problem from the standpoint of narrative criticism, in that 
they function as “stories within stories:” as self-contained narratives attributed to Jesus with a Second 
Temple Jewish audience, and as individual passages within the larger narratives about Jesus in the 
Gospels, written to largely Gentile Christian audiences in the late first century CE. These two levels of 
meaning often contain different sets of implied authors and readers, with different underlying socio-
cultural backgrounds, and the resulting tension can significantly alter the implications of a parable. This 
paper approaches the Parable of the Good Samaritan in Luke 10:25–37 using the tools of narrative 
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criticism, analyzing the interplay of a variety of literary features found in the parable, such as rhetoric, 
setting, point of view, plot, characterization, and implied author/reader. The primary focus of this study, 
however, is the significance of the parable’s two possible contextual settings for its meaning. By framing 
the parable in terms of the literary technique of defamiliarization, first explored in the work of formalist 
Russian literary critic Viktor Shklovsky and later applied to the New Testament by James L. Resseguie, 
one can examine the effects of the parable on implied readers with divergent attitudes toward 
Samaritans and Jewish religious leaders. When the parable is read as a stand-alone narrative with Jewish 
implied readers, it defamiliarizes the characters of the priest, Levite, and Samaritan through their 
surprising actions, and challenges the reader to rethink her assumptions about who the “neighbor” 
really is. On this level, the character showing mercy is precisely the one who is least expected to do so. 
However, the subversive element of the parable is lost when it is read in light of Luke-Acts as a whole 
and with early Christian attitudes toward Samaritans, priests, and Levites. Situated in this larger literary 
context, it may even support the reader’s biases; within Christian literature of this time period (including 
Luke-Acts), Samaritans are almost always portrayed positively, while Jewish religious leaders are 
frequently characterized as hypocrites. This could potentially have implications for New Testament 
ethics, revealing early Christian understandings of mercy and love for one’s neighbor, especially in 
relation to social and religious outsiders. In my view, the approach taken in this paper may represent a 
way forward for further narrative-critical research. Likewise, this methodology could be employed to 
shed light on other parables, revealing various layers of meaning created by the multiple levels of 
narration occupied by the text. 
 
“Pericles and Philo Down at the Slave Market”   
 
Kenneth A. Fox, University of Calgary (kealfo@gmail.com)  
 
“Oh pious Jesus,” wrote Abbé Raynal in 1770, “Would you have predicted that your sweet doctrines 
could be made the justification of such horror?” The horror was slavery. Could the same be said for Paul 
of Tarsus? I want to believe some at Corinth questioned the morality of and came to oppose slavery as 
they reflected on the practical implications of Paul’s gospel. Perhaps they thought Paul’s principle, “For 
freedom Christ has set us free,” has broader application than freedom from sin, death, and law. Possibly 
they thought that because a few Greek, Jewish (contrary to Exodus 21), and Roman writers thought it 
reprehensible for a race to enslave its own kind, maybe believers ought not to enslave believers. Did 
they think church offerings could buy freedom for slaves (to anticipate Ign. Pol. 4.3)? All this takes us 
beyond any evidence. But we know that in response to a question they asked their apostle, Paul said, “In 
the calling to which each person was called, in that place, let each person remain.” He immediately 
applied it to slaves (but not Onesimus). Keith Bradley and Paul Cartledge, in the Cambridge World 
History of Slavery, are correct to say “there was never any sustained opposition to slavery” in the Greek 
and Roman worlds of antiquity; we can add the worlds of the Hebrew Bible and New Testament. There 
was no “sustained opposition,” but there was opposition, and it was associated with Herodotus, 
Pericles, Euripides, Antiphon, and Hippias in the fifth century BCE, and Alcidamas and Lycophon in the 
next. Slavery was not abolished at Athens but there was extensive talk. And if Karl Popper is to believed, 
Athenian democracy came “very close to abolishing slavery.” I ask, What did these see and value that 
others did not? To be sure, debate on the morality of slavery and opposition to the inhumanity of 
slavery seems to have all but vanished like a Cheshire cat after Aristotle. Yet Philo of Alexandria, himself 
a slave owner and user of female and male slaves in every way slaves were used in the ancient world, 
spoke commendably of the Essenes and Therapeutae for being slave-free societies (his portrait can be 
disputed). In my presentation, with some imagination and every word grounded in primary source 
material, I create a dialogue between Pericles of Athens and Philo of Alexandria on how each would 
respond to the other with respect to the question of the morality or unjustness of slavery. I permit 
Pericles to draw on his funeral oration (preserved by Thucydides who was there; a text little noticed in 
biblical studies it seems), as well as the cast of Athenian characters mentioned above. Philo gets to draw 
extensively on his own writings, his Bible, Plato (who attacked Pericles’ funeral oration, Euripides, and all 
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those “soft” and “tender-hearted” Athenians who felt compassion for slaves), Aristotle, Stoicism, and 
Pseudo-Xenophon. 

 
RELIGION AND SOCIETY UNIT 
 
“An Ecology of Mutuality: Frances Young on The Imago Christi, Disability, and Being Human”  
 
Chelle Stearns, The Seattle School of Theology & Psychology (cstearns@theseattleschool.edu ) 
 
This paper will explore how Frances Young seeks out new ways to re-construe (re-construct) the 
Christian Tradition’s dominant views of the imago Dei through her understanding of our corporate 
identity in the imago Christi.  Young turns to mediation in relationship, primarily through the lens of her 
severely learning-disabled son Arthur’s “contemplative simplicity.” Arthur’s inexhaustible delight in the 
world welcomes those who know him into a more holistic “ecology” of “mutuality.” His very presence 
and participation within community often disrupts staid (perhaps stale) assumptions about deeper 
humanness and mediates (makes manifest) the image of Christ within the body of Christ, bringing about 
the unexpected. For Young, “our wholeness in Christ is a wholeness that can absorb and transfigure loss, 
brokenness, disability, failure, sin, hurt, and death.” In this ecology of mutuality, disability is never 
contrary to full humanness but is, instead, a necessary presence in the body of Christ. 
 
“Stories of Becoming: The Embryonic Exodus in J. Mallozi’s and P. Mullie’s Dark Matter: Rebirth”  
 
Jennifer M. Matheny, University of Kent, Canterbury (jm820@kent.ac.uk) 
 
Joseph Mallozi’s and Paul Mullie’s 2012 Graphic novel, Dark Matter: Rebirth, details the futuristic 
journey of 6 individuals who wake up from stasis in space without their memories. They band together 
in the darkness of thought and place, to begin to form new identities in community. Over time, they 
slowly come into contact with their old selves. Issues of identity, alterity and memory drive through this 
story, similar to the Exodus narrative in the Hebrew Bible.  Will they continue on the trajectory of their 
new lives together? When confronted with their past, will they choose to live into their old selves? 
Though Mallozi and Mullie may not have intended to connect this story with the Exodus narrative, the 
themes of identity, alterity, forgiveness and memory are common tensions with both stories of 
communities in a season of becoming during threshold crossings. The plight of its six main characters in 
this popular piece of speculative fiction reflect key motif of tearing down old worlds in light of new ones, 
a strong theological-political theme woven through the Exodus story. This paper will demonstrate how 
the group of six struggle to define their own identity through their embryonic exodus story. It is through 
dialogue with the other, be it through person or text, where one is in the process of authoring and being 
authored in the process of becoming. Similar to the people of Israel, they are on the trajectory of 
becoming something new. Utilizing Mikhail Bakhtin (embryonic imagery, becoming, answerability, 
dialogism) and Paul Ricoeur (forgiveness, memory, metaphor, narrative), this paper will provide a 
comparative analysis of Dark Matter: Rebirth and the Exodus story, revealing the dialogic discovery of 
self in community as the six space marauders become a new people within their geographical and 
political landscape.  
 
“Anticipation: Theology Meets Neuroscience”  
 
Norm Metzler, Concordia University Portland (nmetzler@cu-portland.edu)  
 
Recent developments in neuroscience have provided fascinating insights into the functioning of the 
human brain. Research has identified discrete areas of the brain responsible for various physiological 
functions.  It has further analyzed the evolution of the neurochemical activities associated with human 
emotions. Most all neuroscience researchers approach their work from a materialistic/naturalistic 
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worldview. This view has no room for any spiritual influences or theistic higher meaning or direction in 
the natural, godless world. A few researchers, however, argue that there may be some as yet 
unexplainable sum force greater than its parts, capable of what has been called “downward causation.” 
Included in recent neuroscience research is the phenomenon called the “SEEKING” system identified by 
Jaak Panksepp of Washington State University.  The brain production and dissemination of dopamine 
activates the brain to actually seek and anticipate finding helpful answers to our needs for survival and 
beyond. The futurist theology of Wolfhart Pannenberg has for some decades identified the 
phenomenon of “anticipation” as the critical motivating dynamic not only in human life, but as inherent 
in all of reality.  This paper will suggest that the very secular field of neuroscience is providing another 
corroboration of theology’s claims regarding the universal phenomenon of anticipation. 
 
“Friendship as a School of Hospitality: Philosophical, Theological and Practical Perspectives” 
 
Anne-Marie Ellithorpe, University of Queensland (a.ellithorpe@uq.edu.au)  
 
Several influential writers have argued that friendship cannot be Christian love. Rather, they polarize 
these loves. Their arguments against friendship are based on the identification of friendship (philia) as a 
preferential love, requiring mutuality. Agapē, on the other hand, is recognized as a universal ethical 
love, to be shown even to the enemy. Within this paper I argue that friendship is not opposed to a 
broader love, but rather, provides a context for its development. One way in which friendship provides 
such a context is as a “school” of hospitality. Drawing on various writings, from both philosophical and 
theological perspectives, I find friendship to be a formative school of hospitality, with hospitality in turn 
contributing to the deepening and broadening of friendships. Various aspects of this school are 
explored, including encountering and embracing otherness. This is in contrast not only with classical 
perspectives on friendship, but also with tendencies within contemporary Western culture to feel 
threatened by otherness. Yet it emerges as integral to this school of hospitality, and to Christian 
perspectives on friendship and understandings of God. I conclude with an exploration of practices that 
contribute towards such encounter and embrace, within contemporary contexts.  
 
“Revisiting Monotheism in Indigenous Cosmologies: An African Exploration with Reference to the 
Jukun of Nigeria” 
 
Nathan Elawa, University of Wales Trinity Saint David (nelawa@yahoo.com) 
 
The idea that within each and every indigenous society an implicit monotheism existed (where a High 
God is easily identifiable from a plethora of deities within the pantheon) has been generally accepted. 
But recent studies of indigenous societies on a case-by-case basis challenge such previously-held 
assumptions. Or when a High God is identified his place and role within the cosmology was not always 
clearly defined.  Some societies in Africa, for example did not have clearly articulated theistic 
constructions as found in either Christianity or Islam.  In this paper, I examine Jukun theism and show 
how the Abrahamic Religions of Christianity and Islam with their radical monotheism (re)shaped Jukun 
understanding over the course of the past couple of centuries.   
 
Joint Session: “What is actually ‘the Gospel’?” 
 
“Bakhtin and Carnival: The Gospel as Imaginative Epistemological Crisis” 
  
Jay T. Smith, Yellowstone Theological Institute (jsmith@yellowstonetheology.org) 
 
Biblical-Historical studies articulate the gospel as a statement of fact, “the kingdom of 
heaven is at hand”; or, the life and ministry of Jesus of Nazareth, in total. But what is the 
gospel, actually? The gospel as experienced by the hearer and reader. This paper argues 
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that the gospel is essentially a “Theo-epistemological crisis” that eludes thorough rational 
and empirical explanation. A thorough explanation of what the gospel is, and how it 
operates, includes both theological and psychological accounts. Theologically, the ‘crisis’ 
involves an understanding of the exercise of faith in regards to the truth content inherent 
in the person and message of Jesus. However one characterizes the text critical 
understanding of the gospel, the theological characterization of the gospel must also deal 
with the reception of Jesus as Christ, the nature of faith, and the transformative influence 
the message itself on the human person. Although this characterization has existential 
implications, vis-à-vis Bultmann, this does not necessitate an existentialist philosophical 
position, but rather an understanding of theological anthropology that takes seriously the 
historical veracity of the text, and the preponderance of evidence in regards to human 
transformation. Psychologically, the appropriation of the gospel as truth requires more than rational 
assent and empirical experience. Psychological appropriation requires a transformed 
understanding of the imagination in relation to the appropriation of reality; and in the case of the 
gospel, an understanding of how the imagination appropriates both historical and spiritual content as 
reality. As Coleridge stated, following Schelling and expanded upon by numerous psychologists, literary 
and educational theorists, the imagination has an ‘esemplastic’ function in the human mind, creating an 
understanding of reality from the input of the cognitive capacities of reason, memory, and the physical 
senses. It is to this human capacity (imagination), that the spiritual power of the gospel speaks. The 
paper proceeds in four brief sections. First, the gospel is outlined as a Theopsychological event, not 
simply a problem for biblical-historical criticism. Second, the theological aspect of the gospel’s reception 
and appropriation are outlined. Third, the psychological reception of the gospel is investigated with an 
emphasis on the imagination, and how the imagination construes reality for the human person. The final 
section, appropriates Mikhail Bakhtin’s literary concept of ‘carnival’ as a means of understanding the 
gospel as Theo-epistemological crisis, and its appropriation by the imagination as a reality forming 
event. 
 
“Multifarious Gospel: Pluralizing the Definite Article through Kenyan and Deleuzian Resonances” 
 
Silas Krabbe, Mosaic Church ( silas.krabbe@gmail.com) 
 
Michael Wambua is a pastor and founder of Word Temple Churches in Eastleigh, a neighbourhood 
within Nairobi, Kenya. Wambua’s church fits the broad categorization of an African Independent Church. 
Wambua, a self-proclaimed Apostle, published two small books in 2009: Understanding the Eternal 
Purposes of the Gospel and the smaller Understanding the Four Types of the Gospel. In these books, 
Wambua puts forward both a singular and a fourfold articulation of the gospel. The proposed paper will 
elaborate on Wambua’s reading of biblical texts, delineate the fourfold Gospel he articulates, and offer 
initial reflections upon the philosophical framework Wambua utilizes for holding together this diversity 
as a unity. Wambua’s fourfold Gospel will then be put into conversation with Deleuzian insights as a 
means of identifying the resonances present in Wambua’s East African readings and a western 
philosophical discourse. Preliminary considerations will then be offered based on these resonances in 
terms of their implications for re-examining the logic of the “One” in theology. 

 
“The Kingdom IS The Gospel”  
 
Norm Metzler, Concordia University Portland (nmetzler@cu-portland.edu) 
 
While the term “Gospel” is broadly used to characterize the uniquely Christian message regarding a 
saving relationship with God, there are diverse ways in which this Gospel is more specifically defined.  
Some would say that the Gospel is simply “Jesus,” or “the Good News of Jesus Christ.”  In this form of 
definition the Person of Christ is itself the Gospel. God reveals himself in the Incarnation as the 
supremely gracious and forgiving God of love.  Other descriptors of the Gospel focus on the work of 
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Christ rather than his person: Christ justifies us before the court of God; he reconciles us to God; he 
forgives our sins and promises eternal life through his death and resurrection; his sacrifice on the cross 
atones for our sins; Christ conquers sin, death and the devil. Our contention is that while all of these 
pertain to the Gospel, the actual Good News itself is most properly defined as the gift of salvation in 
God’s coming kingdom. This paper will articulate how the eschatological Kingdom is the uniquely 
Christian message first by Jesus himself and then by his followers, and how this Kingdom message 
encompasses the other definitions noted above. 
 
“Ideology vs. Breath –Presence in the Workplace” 
 
Kim Martinez, Northwest University (kim.martinez@northwestu.edu) 
 
I study the point where one’s faith meets the workplace. According to my research, many of us see 
Christianity as an ideology to which we must win people over. However, the gospel message is clear: 
God is real and the Holy Spirit is at work – not only in Christians, but in bringing all humans into 
relationship with Himself. This dual work of the Spirit becomes apparent is in Acts 10, during the 
interaction between Peter and Cornelius. Using this passage, this paper will focus on the shifting work of 
the Spirit in the lives of Cornelius, Peter, and those around Cornelius, and the effect on the Early Church. 
We will see where ideology is changed by the Spirit, and the Spirit then suffuses the broader 
communities with a deeper connection to God and others. Then we will circle back to address how this 
interaction can inform the average Christian worker who lives and works in a secular workplace where 
ideologies are expected to be left at home. 

 
“Can We Say: ‘The Gospel is Friendship’?”  
 
Anne-Marie Ellithorpe, University of Queensland (a.ellithorpe@uq.edu.au) 
 
Can we say: “the gospel is friendship”? In Aelred of Rievaulx’s Spiritual Friendship, Ivo asks Aelred if he 
can say of friendship what John, the friend of Jesus, says of charity: Deus amicitia est (God is friendship). 
Aelred neither affirms nor explicitly denies this possibility. He simply asserts that the rest of the verse 
about charity he did not hesitate to attribute to friendship, “because the one who remains in friendship 
remains in God, and God in him” (I. 69-70). Within this paper I innovate on Ivo’s question by considering 
the possibility of friendship being at the core of the gospel. While not always overt within the Scriptures, 
is friendship integral to key aspects of the Biblical narrative, and to the good news contained therein? In 
conversation with various texts, Biblical and medieval, I explore both the shape of friendship and the 
nature of the gospel. I affirm a correlation between the gospel and friendship, and conclude by 
considering implications for the practice of gospel-shaped friendships.  
 
Joint Session: “Exploring Evil”    
 
“A Pagan Theodicy”  
 
Logan Greene, Eastern Washington University (lgreene@ewu.edu)  
 
As anthropologist Clifford Geertz observes, “What is involved in the problem of evil is not the adequacy 
of our symbolic resources to govern our affective life, but the adequacy of those resources to provide a 
workable set of ethical criteria, normative guides to govern our action.” The subset of religious studies 
known as theodicy, or the problem of evil, addresses the struggle to reconcile faith in a god or gods and 
the human cruelty and non-human disasters that we encounter in the world. In our Western culture, 
philosophers, psychologists, and religious leaders have thought deeply and written prolifically on this 
topic. These materials are written from either a secular or a monotheistic perspective. What does 
theodicy mean for religious polytheists – pagans in all their variety? Two terms require explication: 
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pagan and evil. Both terms are problematic in various ways. Pagan includes Druids, Asatru, Witches, and 
Wiccans – and whether Witches and Wiccans are the same thing or not is a conversation in itself. And 
what is evil? Evil can be divided into two categories: moral evil and natural evil. How do we judge evil? 
People sometimes behave like deranged chimps, and volcanoes explode; are those events a god’s fault? 
Monotheists often expect that God is beneficent and omnipotent and intervenes, or should intervene, in 
human life. Do pagans agree? What kind of symbolic resources do pagans have that govern our affective 
life, in Geertz’s terms? Do these resources provide ethical criteria for a response to evil? What does evil 
mean to pagans? A polytheistic religious perspective on theodicy will lead us into a very different 
conversation from one founded on monotheistic or secular perspectives. 
 
“Everyday Evils: Apathy, Indifference, and Inaction” 
 
Robert Armstrong, University of Calgary (armstrrj@ucalgary.ca) 
 
Moral language tends to be a bit ambiguous when it comes to describing bad things. Moral evils, as I will 
use it, are things that are actions and are performed by agents; this is in contrast to things that are 
simply bad, such as stubbed toes and earthquakes. I will argue that, in line with the suggested topics of 
the conference, inaction can be a kind of evil. I defend that, in terms of moral responsibility, the kind of 
bad actions that qualify as evil includes not only those acts that are directly against a set of moral rules 
or duties, but also failures of another kind. The distinction between supererogatory and suberogatory 
acts is of important note here. Supererogatory acts are those that involve going “above and beyond” 
what is required, such as charitable or volunteer works. Suberogatory acts are those that are not 
impermissible, but are not required. I will be defending the view that certain kinds of suberogatory acts 
might also constitute a kind of evil (and not necessarily a lesser evil). Using political participation as a 
case study, I will defend that there are certain kinds of ‘responsibilities’ that one might have that, while 
not putting a robust obligation onto a person (as the law does, for instance), still require following 
through in order to avoid qualifying as an evil. Apathy, indifference, and inaction might then constitute 
an evil. I will defend this position with reference to the broad range of consequences of such failures, 
and the importance of recognizing and avoiding such ‘evils.’   
 
“No-No Boys, Don’t Make Us Remember” 
 
Kristen Daley Mosier, Garrett-Evangelical Theological Seminary 
 (kristen.daley-mosier@garrett.edu) 
 
In order to maintain the myth of a “free America” there are noticeable traces and patterns of legal 
action spliced together with notions or labels of “citizen,” “alien,” and “enemy,” that intensify with the 
presence of conflict. Yet these historical moments themselves tend to fall prey to sociohistorical 
amnesia that allows for their passing and obfuscation. So it was in the case of executive order 9066, 
signed by President Franklin D. Roosevelt, February 19, 1942, which allowed for the detention and mass 
incarceration of approximately 120,000 Nikkei (people from Japanese descent) from the Western United 
States. The language of “enemy aliens” effected a systematic removal of persons that would otherwise 
be considered an illegal action when taken against U.S. citizens (as most Nisei were). Once the conflict 
passed, the events were virtually forgotten/omitted from the enduring dominant social narrative. The 
proposed paper seeks to explore John Okada’s 1957 work, No-No Boy, as an act of literary anamnesis 
through the lens of liturgical theologians. According to Alexander Schmemann, unity with God is 
humanity’s ultimate experience, desire, and fulfillment. Humanity’s lack of desire for such unity is a 
precondition of sin and evil. Evil emerges when humanity forgets God. In the face of the sin of 
forgetting, writings by Japanese Americans after internment can be read as a practice of anamnesis, of 
dangerous memory, even, that actively counters the sin of forgetting. Within a nationalist context, it is 
not so much unity with God that is the ultimate good, but unity among citizens. Arguably, when a 
subpopulation of citizens becomes reclassified under the label “enemy alien,” a sin against them has 
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been perpetrated, their humanity suppressed, and the possibility of their inclusion with other citizens—
their participation in the national body—foreclosed. Furthermore, forgetting the subsequent actions 
taken against them is a continuation of evil, and can only be addressed through practices of 
remembering. Thus literature as anamnesis is a crucial act of salvation not solely for those against whom 
the U.S. government acted and society forgot, but also for the agents of incarceration and for those who 
would forget.   
 
“Turi Kumwe: Living with God in the Aftermath of Suffering”  
 
Jessica Dexter, Graduate Student (jessica.dexter@theseattleschool.edu) 
 
There has never existed a period of history in which humanity did not experience suffering in some 
capacity. We live, generation to generation, with the knowledge that suffering is inevitable, inescapable. 
Although we have spent centuries working to understand why and how this is true, we have never been 
able to solidify an answer, leaving those who believe in a divine with a choice to leave God or change 
their beliefs in order to live with God in the aftermath. In light of this, the focus of our questions must 
change if our experience of suffering is also to change. Instead of working to reconcile the existence of 
evil with the existence of a God, in this paper I propose that we work to understand how to maintain a 
belief in and relationship with a divine in spite of such suffering.  
Primarily through systematic theology, I explore the power of relational community and argue that the 
only way to live with God in the aftermath of evil is to join in solidarity with one other through the 
suffering. By using examples of racism, violence against women, and genocide, I explain how hope grows 
when we embrace those who are suffering and oppressed with compassion, empathy, and love. I also 
consider a reformation of the traditional Christian understanding of the divine, where God is not a 
separate being from humanity but instead the very relational connection between human persons. To 
consider the relational, I-Thou encounter between individuals as divine allows for genuine, pathetic 
relationships to grow and root deeper even in the midst of atrocity.  
How we live with a divine is a matter of who we are as humans. It is how we act, interact, and respond 
to one another that affect our capacity to handle and experience suffering—not our ability to explain 
suffering away through its relation to God. Suffering, evil, and pain are inevitable consequences of life 
and because we are unable to truly understand the connection between this evil and God, we must 
move forward in the best way we know how—in community, with hope, and with love.  
 
 “Evil Kin: The Semiotics of Intimate Sin in the Olympia Satantic Ritual Abuse Panic” 
 
Christopher Roberts, Lewis and Clark College (robertsc@lclark.edu) 
Evil is almost pleasurable to consider when it is imagined as far away or over the horizon. From a 
distance evil becomes a categorical issue, one of definitions, criteria and shifting gradations on the 
spectrum between the malevolent and the benevolent. But evil that is proximate or intimate, that is 
upon us without a comfortable distance, making it ambient and strategically responsive to one's own 
behavior becomes unsettling in an entirely new way. Just as Milton's Satan is a much more dangerous 
and seductive tempter than Dantes mastication machine trapped at the bottom of hell, so the 
contemporary figure of evil oscillates between the distant madman with his finger on the button of an 
unfathomable weapon, and the next-door neighbor who passes as a friend but who in fact harbors the 
worst intentions. One example of an exceptionally intimate instance of evil took place in the late 80s in 
Olympia Washington. What began as an eldest daughter’s charge of sexual abuse against her father 
eventually became an implicated network of conspirators who perpetrated acts of Satanic ritual abuse 
upon all members of her family and even, incredibly, murdered and cannibalized innumerable infants. 
That the father, Paul Ingram, could both be a model member of his church, a police officer and member 
of the local Republican Party suggests that evil might at times hide in plain sight, or mask itself with the 
veils of virtue. After discussing the various institutions and agencies involved in fostering the moral panic 
around Satanic ritual abuse, I will interpret this nationwide moral panic as a mediated process according 
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to which evil as an image is produced from narratives of victimization. When quotidian suffering lacks a 
language to give voice to its distress, as in the case of the Ingram children, all too often recourse is made 
to hyperbolic constructions that assuredly draw attention. In the semiotic hinterlands between flickering 
images of wickedness and the fantastic discourse of persecution and perpetration, modes of evil often 
only imagined become topics for public consideration. 
 
“Blame the parents: the current re-mything of Wotan’s (the Allfather’s) shadow and its 
psychological implications and cultural demands” 
 
Sea Gabriel, Pacifica Graduate Institute (sea@sum1.us) 
 
White supremacists and Neo-Nazi are on the rise in both North America and Northern Europe. Some of 
these groups claim that the roots of their personal and political agendas are grounded in ancient Norse 
Mythology and contemporary Heathenry. This one-sided re-mything was instigated by Wagner and 
Himmler as part of the National Socialism movement in Germany, in order to spin group cohesion within 
the Germanic people. But why has it re-emerged on the world stage, and what is it asking of our global 
community today?  In this paper and presentation, we will use James Hillman’s Archetypal Psychology to 
explore these contemporary movements, their Norse-centric dogma, its il/legitimacy, the political and 
personal agendas behind it, and what evolutionary concerns it may be illuminating in the collective 
human psyche. 
 
“Precarious Existence and Social Death – An Ontological Reformulation Toward an Arctic Relational 
Ethic”  
 
Jennifer Fernandez, Graduate Theological Union (vozz37@gmail.com) 

 
Activist and photographer Subhankar Banerjee begins Arctic Voices with a description of things big and 
small. There are “big animals, big migrations, big hunting, big land, big rivers, big ocean and big sky… big 
coal, big oil, big warming, big spills, big pollution, big legislations, and big lawsuits… small animals, small 
migrations, small hunting, small rivers, small warming, small spills, small pollution, small legislations, and 
small lawsuits.” In this piece I look to Judith Butler’s notion of precarity and precariousness to argue for 
the reframing of ontological beliefs which guard the abusive relationship humanity has with the earth. In 
doing so, I look to Claudia Card’s theory of social death and evil to understand how our current abuse of 
the earth and its inhabitants entails a foreclosure of ethical will with the potential for genocide. Finally, I 
lean on Butler’s work on and politically regulated frameworks to argue that we cannot move forward 
towards justice and restoration if we do not fully and apprehend the nature of our being.  
    
“Plato’s Views of Evil” 
 
Carl Levenson, Idaho State, University (levecarl@isu.edu) 

 
Why is there evil?  Plato offers a number of answers.  (He is too wise to offer just one.)   In my paper, I’ll 
sketch out three of his views and comment on their social implications.   First View:   The universe is 
well-planned, but the plan must be realized in a recalcitrant pre-existent medium, ruled by Necessity 
(Ananke).  Reason must not “coerce,” but must try to “persuade,” Necessity. Second View: Humans are 
“fallen” creatures.  They aim too high and crash.  The collective human fall mirrors events in heaven and 
involves entanglement in simulacra (lies, images) as well as time-mutations and love of excess and 
disorder (“Bad Eros”).  Third View.  Evil is a kind of illusion; that is to say, the alternation of good and evil 
embodies an overarching good.  One must learn to assent to every situation as Socrates assents to his 
own unjust death.  Conclusion:  The three views are fluid.  They sometimes coalesce; they sometimes 
break apart again.  Precise boundaries are elusive but certainly Plato helps us glimpse the dream-like 
depths of evil. 
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Sunday Morning Session: “Evil” and the City  

“People of the Lie: A liberationist response to the dream of developers, city planners and myth of 
trickle-down development” 
 
Carmen Lansdowne, First United Church Community Ministry Society (clansdowne@firstunited.ca) 
 
In People of the Lie: The Hope for Healing Human Evil, psychiatrist Scott Peck argues that “It is necessary 
that we first draw the distinction between [the] evil and ordinary sin. It is not their sins per se that 
characterize evil people...The central defect of the evil is not the sin but the refusal to acknowledge it” 
(p.69). Scott’s work in People of the Lie, in my view, is one of the most compelling articulations of 
corporate and individual evil – precisely because it nuances the difference between sin and evil.  
 
Decades of municipal/city development and zoning policies in North America have resulted in cycles of 
impoverishment and rapid gentrification that displace communities, and increased homelessness, 
despite selling a dream of densification, beautification, and trickle-down economics spurred by 
development. The insistence that displacement of a city’s poor so that developers and other early 
investors can “improve” neighbourhoods has proven to result in the rich growing richer, the destruction 
of communities and community history, and lost of cultural diversity and richness as corporate 
‘homogenization’ occurs. These policies and incentives that allow rapid gentrification could be defined 
as evil for the corporate inability of city planners and politicians to recognize the adverse effects on large 
segments of the most marginalized in cities. In a world where the class divide no longer demarcates 
impoverished, working poor, middle class, upper middle class and wealthy, but an astonishingly rapid 
impoverishing of all but the ultra-rich (the 1%), political theologians, social scientists and activists are 
calling for an end to zoning practices that don’t adequately protect cultural diversity, income & class 
diversity, historic uniqueness of local communities. This paper will explore the ways in which city 
planning and urban development efforts allow for corporate evil that stifles the well being of many – 
dehumanizing them so that corporate greed can reign supreme at the expense of people. Drawing on 
the work of urban planners and urban theologians, I will also engage liberationist such as Mignolo, 
Dussel and Gutierrez to offer a critique of the policies that are killing our cities in the name of economic 
development. 
 
“Unmasking, Engaging & Resisting Evil – via the witness of literature survey, biography-as-theology, 
and an urban ministry’s praxis” 
 
Barry Morris, Independent Scholar (bkmorris59@hotmail.com) 
 
Probing clarity, H. R. Niebuhr’s summary depiction of evil assists: when one being starves, thwarts 
and/or reduces another being in its activities (Radical Monotheism and Western Culture, p. 103). Is evil 
this basic? Robert Jay Lifton conveys a research psychiatrist’s studies of what constitutes evil and, 
professionals’ collaboration in its practice. Nazi death camp doctors partook in medical biology and 
came to lead double lives. Similarly, Erich Fromm employed psycho-historical skills on the Nazi era 
noting an “anatomy of destructiveness”.  Hence “…man has a potential for destructive and sadistic 
violence because he is human, because he is not a thing, and because he must try to destroy life if he 
cannot create it” (The Heart of Man: Its Genius for Good and Evil, 32). Theologically, Tillich explored the 
demonic’s relationship to grace: “… grace has a fulfilling and form-creating effect on the bearer of the 
form, while demonry has the consequence of destroying the personality through robbing it of being and 
emptying it of meaning” (The Interpretation of History, 43). Sartre attested post-WW II: “… in spite of 
ourselves, we came to this conclusion, which will seem shocking to lofty souls, that evil cannot be 
redeemed” (“Literature in Our Time”, Partisan Review XV, 1948, 635). Biblically, Martin Buber spoke of 
evil as that which manifests an absence of attention and thereby a lack of direction -- “one works to be 
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good, but one happens to be evil.” Via God’s empathy into the pathos of the people’s aching situations, 
the prophets engaged evil by naming, unmasking, and summoning covenant-like people to right-wise 
unjust conditions in the above Niebuhrian sense.Via biography-as-theology’s “ethic of character”, 
persons study evil as participant-observers; they risk inhabiting evil while seeking manners of living with 
integrity. Dietrich Bonhoeffer exemplifies. Reluctantly, he actively resisted evil -- as a currier-spy and 
then a plot to kill Hitler in the mid-WW II. “Are we still of service?” illustrates these moves -- with “Who 
stands fast?” The great masquerade of evil has played havoc with all our ethical concepts. …Only the 
man whose final standard is not his reason, his principles, his conscience, his freedom, or his virtue, but 
… the responsible man, who tries to make his whole life an answer to the question and call of God 
(Letters and Papers from Prison, 4). Instructive is Bonhoeffer’s radicalization as a theologian of/toward 
resistance. Exhausting prior options on a continuum of a failed outcome (relief to victims while 
challenging the state’s legitimacy in failing such victims), it is necessary, kairos-time, to put a “spoke in 
the wheel” (of the State’s machinery). Thereby, the questions that this AAR section’s call for papers 
expresses may be answered: i.e. “what” constitutes evil; “when” people may be more or less likely to do 
evil acts; and, “how” a good person can do evil deeds. The first and second questions’ answers arise 
above, and the third modestly follows in my actual paper. Examples will include the wicked conditions 
for the pervasive rise of opioids’ use with rising overdoses; the sheer lack of housing affordability in 
Vancouver, BC and its exploitative, off-shore causes; and how the hosting of Advent and Lent Vigils for 
the sinned-against help name, unmask and engage the dynamics of evil. 
 
MORMON STUDIES UNIT 
 
“Seers, Scriptures, and the Shrinking of Bears Ears National Monument” 

Thomas Murphy, Edmonds Community College 
 
This presentation expands upon a recent essay in Open Theology, co-authored with the Navajo/Hopi 
anthropologist Angelo Baca, to examine religious and cultural contexts of fights over antiquities and 
public lands between Latter-day Saints and neighboring Indigenous communities. It advances the 
argument that origin stories about the production of Mormon scripture sacralize looting and contribute 
to the cultural differences between Mormon and Indigenous communities. Joseph Smith used Native 
American and Egyptian artifacts, taken without consent from Indigenous peoples in New York and Egypt, 
in the production of the Book of Mormon and Book of Abraham. These new scriptures then advocated a 
racist theology, grounded in settler colonialism. Framing of the current political debate as simply a 
struggle over the reach of the federal government, overlooks the role of religion in shaping a settler 
colonial world view that legitimizes looting and undermines respect for Indigenous sovereignty. Tribes, 
through the Bears Ears Coalition, have sought federal assistance in response to a lack of support from 
predominantly Mormon state and local politicians. These Latter-day Saints read scriptures produced by 
a treasure seer who initiated the ongoing practice of digging up Indigenous graves in an effort to 
legitimate scriptural productions that blame the ancestors of American Indians for a genocidal 
destruction of an ancient white race who Mormons collectors credit for the ruins of a civilization they 
routinely loot.     
 
“‘Hanging as by a Thread’: Mormons and the Apocalyptic Battle over the Constitution in Depression-
era United States” 
 
Randy Powell, Washington State University 
 
In combatting the New Deal, Mormon leaders reminded Mormons of their eschatological responsibilities 
to preserve the Constitution and encouraged them to eschew New Deal programs and funds in their 
sermons. More rigorously, Mormon leaders developed their own welfare program to ensure that 
Mormons remained out of the influence of federal programs and funds. Only an independent Mormon 
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community could ensure the survival of the Constitution during the end times. Other religious bodies 
attempted to provide relief for their laity, but none proved as successful or prominent as the Mormon 
welfare plan. LDS leaders heralded their plan and its potential to free Americans from the clutches of 
federal power. Accordingly, a burgeoning anti-New Deal movement looked to the Mormons and their 
welfare program to construct a conservative response to FDR’s activist government. Conservatives 
ranging from Congressmen to journalist incorporated the Mormon welfare program’s critique of federal 
spending and support of local control into their own arsenal. Due to their apocalyptic theology, 
Mormons have been integral players in the American conservative movement almost from its inception. 
 
“Cora Evans: A Woman Between Worlds” 
 
Joshua Wopata, University of Dayton 
 
Cora Evan’s had an intense “sacramental consciousness” that resulted from a fusion of her Mormon 
formation and mystical experiences as a young girl. Yet her desires to “see God” were not satiated 
within her Mormon experience and ultimately found completion in her Catholic spirituality. However, 
the expression of this intense presence of God seemed difficult to implant into the 1940’s and 50’s 
Catholic parish communities that Evans experiences. Ultimately, Evans builds a network of friends that 
have a deeper sense of mystical world she now partakes of daily. It is not difficult to see how this circle 
reflects the social world that Evans her future husband emerged from when on one of the first dates 
they went to the Temple to enact baptisms for a plethora of deceased people. The purpose of my 
research is to explore the significance of Evans’ conversion, not only for her, but also for the religious 
communities that she traversed. After Evans’ conversion, many Mormons followed her into the Catholic 
Church. Though she called Mormonism a "cancer," she also was very critical of Catholic practices and 
attitudes, even saying that greater charity could be found among the Mormons.  When she was near 
death a Mormon Bishop came to persuade her to put her Mormon religious garments back on, but he 
ended up leaving Mormonism instead.  What can we make of all this? 
 
STUDIES OF ISLAM UNIT 
 
“Assessing the appeals to Maṣlaḥa in the ʿUlamāʾ's arguments over the course of the Egyptian 
Revolution since 25 January 2011” 
 
David H. Warren, University of Edinburgh, (david.warren@ed.ac.uk) 
 
Since the Egyptian military ousted the Muslim Brotherhood (MB) led government in the 3rd July 2013 
coup, the demonization of the MB has been an important tool for supporters of the new regime. This 
demonization is a transnational effort. In the United States, the Egyptian, Saudi Arabian, and Emirati 
embassies encourage the new US administration to classify the MB as a foreign terrorist organization 
(FTO). At the same time, this effort dovetails with the US administration’s own attempts to suppress US 
Muslim civil society organizations such as the Council on American-Islamic Relations (CAIR) by arguing 
that these organizations form part of a transnational MB conspiracy.   
 
This paper is a comparative study of public reasoning and the demonization of the MB in the US and 
Egypt after the 2013 coup. I argue that it is necessary to move beyond the conceptual distinction 
between the US and Egypt as democratic and authoritarian states respectively. Instead, I contend that if 
we consider public reasoning in the US and Egypt as occupying different positions on the same spectrum 
of semi-authoritarianism, we can combine the insights from studies of both countries to gain a better 
understanding of the demonization of the MB as a transnational phenomenon. For example, Nathan 
Brown’s 2016 study Arguing Islam After the Revival of Arab Politics suggests that public reasoning in 
Egypt does not conform to its normative political scientific definition as a process of reasoning that 
facilitates rational debate to achieve compromise and build consensus. In Egypt, Brown suggests, public 

mailto:david.warren@ed.ac.uk


reasoning after the 2011 Arab Spring is characterized by actors’ attempts to motivate their supporters 
through appeals to emotions like fear. I suggest we should understand public reasoning in the US, 
particularly as it relates to the American Muslim minority, in the same terms.  
I examine the public reasoning of academics, Islamic scholars, and policy makers in the US and Egypt 
(with reference to the United Kingdom and the Gulf where relevant) who seek to legitimize the 
suppression of the MB. This highly diverse, transnational network attempts to collapse the distinction 
between the MB and groups like ISIS by arguing that the ideology of ISIS originated with the MB. 
Consequently, this network argues that to combat the threat of ISIS the MB must also be designated an 
FTO.  
 
This transnational network demonizes the MB in realms where public reasoning (in its normative sense 
of rational debate, public scrutiny, and fair critique) is imagined to take place, such as in the 2016 US 
senatorial inquiry into the ideology of ISIS, the 2016 UK parliamentary inquiry into the ideology of the 
MB, and Egyptian parliamentary debates. Since the 2013 coup, key interlocutors have appeared in these 
distinct contexts to advance the same arguments in different places. I argue that, rather than public 
reasoning referring to a realm of reasoned debate, rational critique, and painstaking consensus-building, 
the public nature of the reasoning in these realms should be understood more like a theater. In these 
theaters, dramatic arguments are advanced not to convince one’s opponents, but to whip-up the 
emotions of those with whom there is already an agreement.  
 
“Rethinking Interpretative Authority: The Women’s Mosque of America” 
 
Tazeen M. Ali , Boston University, (tazeen@bu.edu) 
 
This paper engages contemporary contestations of female religious authority in the American Muslim 
context, using the Women’s Mosque of America (WMA) in Los Angeles as a case study. The emergence 
of the WMA in January 2015, as a female-only space, speaks to a history of exclusion of women in US 
mosques through inadequate prayer spaces, scarcity in leadership roles, and limited access to religious 
learning. Muslims who participate in this space share key assumptions about the patriarchal nature of 
American mosque culture and women’s subordinate status within it. Furthermore, they value gender 
egalitarianism and the inclusion of women in the interpretative enterprise.  
 
I situate this case study in dialogue with two key trends in Muslim feminist scholarship in the American 
context (Hammer, 2012). The first trend is characterized by scholars like Amina Wadud, Asma Barlas, 
and Riffat Hassan who focus solely on the authority of the Qur’anic text and its exegesis. Scholars such 
as Kecia Ali, Ayesha Chaudhry, and Aysha Hidayatullah, who engage with the interpretative tradition in 
meaningful ways, exemplify the second trend. The WMA was established in January 2015 in Los Angeles 
by an American Muslim comedy writer, Hasna Maznavi. While it is the first female-only mosque in the 
United States, it is not the first of its kind. Various spaces of this nature have existed worldwide 
throughout history in China, Syria, India, Germany, and Yemen among other countries, as WMA 
leadership and khateebahs (preachers) are keen to highlight. Historical precedents for all-female 
mosques provide a means for the WMA to claim continuity with other Muslim communities. These 
precedents are therefore an important part of their narrative. The WMA provides monthly Jummah 
services for women and children, including boys under the age of twelve, where women exclusively call 
the adhan (call to prayer), deliver the khutbah (sermon), and lead ritual prayer. It also plans to offer co-
ed classes that teach female perspectives on Islamic knowledge and spiritual practices. According to its 
founders, the WMA is envisioned as a space in which Muslim women can become empowered through 
acquiring religious knowledge and confidence. Empowerment in turn would encourage women to take 
up leadership positions in their co-ed mosques.  
 
Drawing on three of its early khutbahs, and my dissertation fieldwork conducted at the WMA in 2017, I 
argue that WMA khateebahs claim interpretative authority by emphasizing the Qur’an over other 



scriptural sources. By advocating for meaningful individual relationships with the Qur’an, WMA 
khateebahs confer authority on their congregation. The three khutbahs discussed here address the 
topics of the Qur’an in English, social justice, and sexual violence. In so doing, WMA khateebahs 
integrate the concepts of social, racial, and environmental justice into the conceptual universe of the 
Qur’an. As such, WMA khateebahs contest existing models of interpretative authority that privilege 
men. Unlike Muslims who continue to seek legitimacy through the classical interpretative tradition, the 
khateebahs of the WMA radically reimagine the necessary credentials for Islamic authority. 
 
“The Black Letter Law that Never Was: Stoning Reports and the Muslim Imaginary 
 
Syed Atif Rizwan, University of California, Los Angeles, (syed.a.rizwan@gmail.com) 
 
From what scholars of Islam call ḥadīth (reports about the Prophet Muḥammad) we learn that certain 
forms of zinā (illicit sexual intercourse) is a capital offense whose perpetrators are subject to death by 
stoning. This scheme of offense and punishment is also contingent on specific legal elements that 
became central to justifying the capital sanction in the Islamic legal tradition. The different ways in 
which Muslim legal authorities employed Prophetic reports, and developed particular legal doctrines to 
establish zinā laws, betray gaps and uncertainties, which, once apparent, invite us to a new assessment 
to the beginnings of stoning as Islamic.  
 
The primary focus of this paper is to investigate transmitters recorded to have circulated several 
versions of a report in which the Prophet ordered the stoning of a self-confessing woman. I argue that 
one of the Prophet’s associates, who circulated reports denigrating women, was likely the initial 
transmitter of a narrative in which the Prophet ordered the stoning of a self-confessing woman. Over 
time, this report was Islamized, which ostensibly contributed to making the stoning punishment Islamic. 
The secondary focus of his paper is to consider the understudied implications that emerge from legal 
debates and (re)formulations of legal doctrines on illicit sexual intercourse. Such legal opinions illustrate 
that Muslim legal authorities were attempting to develop clearer laws on prosecution, conviction, and 
punishment of illicit sexual intercourse, on the basis of a historical memory about the Prophet’s order to 
stone. But irregularities emerged that were not properly accounted for, which indicate that the early 
Muslim community inherited a punishment that may have not initially been applicable to Muslims. The 
inconsistencies intimate that the Qur’ān’s corporal punishment for illicit sexual intercourse was 
reconfigured as a capital punishment in the Islamic legal tradition. In short, I argue that it is highly 
plausible a historical moment existed with stoning for certain types of sexual offenses was not Islamic, 
and only became so after the demise of the Prophet. 
 
“Toward a Chronology of Imagination in Love Sufism” 
 
L.J. Matthews, Reed College, (ljmatthew@reed.edu) 
 
A central question in the study of religious experience has been: How is it possible to experience unity 
with God, and then write about it? Often this question has been addressed in terms of the ineffability of 
mystical religious experience at the expense of critical inquiry into the theological problem of how the 
self could be maintained while in the presence of the divine. This paper examines this paradox in love 
Sufism. More specifically, it traces how imagination has been posited by Sufis as the domain where the 
relation of the self to the divine could be negotiated through divine union (wasl). Focusing initially on 
Rabi‘a al-‘Adawwiyya (d. 185/801) for her imagining of a world populated with only herself and the 
Creator, and moving through such seminal figures in Love Sufism as Bayazid Bistami (c. 804-874) with his 
construction of the individual’s journey toward passing away (fana) into the Divine; Al-Hakim al-Tirmidhi 
(c. 824-892), for his imagining of union taking place at the locus of the human heart; Nizami Ganjavi (c. 
1130-1209), for his work in projecting divine union allegorically onto idealized erotic and gendered 
human relationships; and ending with Ibn al-Arabi’s (c. 1165-1240) discussion of what William Chittick 
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has called the “Imaginal Worlds,” I will demonstrate how imagination historically evolved in love Sufi 
discourses as a site through which individual Sufis cultivate ideal worlds and selfhoods.  
 
ASOR UNIT 

“Officially Not Allowed: The Goddess Asherah in Israelite Folk Religion” 

Rachel Tyson, Eastern Washington University (rtyson2@gmail.com) 

The literary text of the Old Testament stating the official position of the priests of Israel and Judah had 
been, throughout the centuries, the only evidence which historians possessed for the history of the 
Jewish religion. In the last century, however, the new discipline of archaeology has provided new and 
very different evidence for the practice of folk religion among the ancient Israelites. This paper will build 
upon the seminal work of William Dever to explore the worship of the goddess Asherah in Israelite folk 
religion. Asherah was the fertility goddess worshipped by the Canaanite people. The function of this 
goddess is to give comfort to women during the entire childbirth process, as she governs conception, 
birthing, nursing of the newborns. Further, this goddess is responsible in general providing food for the 
family of the worshipper. This paper will concentrate on the role of Asherah as a household goddess; her 
more formal, her role in the public, official religion will not be examined. The cult artefacts and 
dedicatory object assemblage to the household Asherah is explored. Household shrines dedicated to 
Asherah included dedicatory female figurines, stands meant for sacrificial ritual, astragaloi for the 
purpose of divining, and other cultic paraphernalia. 

“A Textual Window into the Hellenistic Era: The Portrayal of the Nations in the Aramaic Dead Sea 
Scrolls” 
 
Spencer Elliott, Trinity Western University (sje776@gmail.com)  
 
The discoveries in the Judean wilderness have yielded a substantial number of texts written in Aramaic. 
More than just sharing a similar language, these documents exhibit a striking similarity in their usage of 
traditions, genres, and perspectives in contrast to the documents written in Hebrew from the same 
caves. Despite being the community which adopted and preserved these scrolls, the sect at Qumran had 
a far greater preference for Hebrew, instead of Aramaic. Based on these factors, contemporary 
scholarship tends to date the Aramaic texts antecedent to the sectarian movement in Qumran, who 
wrote predominately in Hebrew. Because many of these scrolls would then date to the period around or 
before the Maccabean revolt, they provide a helpful window into the Hellenistic period, which is an era 
without much Jewish historical witness. This paper will examine a single theme within the Genesis 
Apocryphon (1Q20), the Danielic traditions (4Q552-553a, 4Q242, 4Q550, 4Q243-245), Tobit, and Enoch: 
their attitude towards foreigners. When compared to the brash and polemic attitude of the sectarian 
documents towards outsiders, these four documents portray foreigners in guarded and subtle terms, 
yet remain committed to elevating and preserving their own religious traditions within a foreign 
environment. As a subset of the material found at the Dead Sea, the Aramaic scrolls represent a world 
that was increasingly becoming ethnically and religiously diverse. Having a certain perspective on the 
character of and the proper relationship with the nations around was significant—especially for a Jewish 
audience without a kingdom. 

“Iron Age Cosmetics: The proof is in the palette” 

Betty Adams, La Sierra University (bladams0@gmail.com) 



In 1974 Dr. Henry O. Thompson wrote the definitive article categorizing "cosmetic palettes" as an item 
excavated with "regularity" throughout the Southern Levant dating from 1,000 BCE to 500 BCE. He 
further noted that the use of the "cosmetic palette" was assumed, and never proven. Thompson 
documented over 120 palettes from sites as varied as Samaria, Megiddo, Tawilan, and Beth-Shan. In the 
40 years since Thompson researched the palettes, excavations on both sides of the Jordan have turned 
up additional specimens in various contexts including Tall al-‘Umayri and Balu'a. Here we utilize Raman 
Spectroscopy (Raman), Scanning Electron Microscopy with Energy Dispersive X-ray Spectroscopy (SEM-
EDS) and Gas Chromatography with Mass Spectronomy (GC-MS) to analyze residue extracted from 
several Iron Age palettes in the La Sierra University Collection to prove cosmetic use. Preliminary results 
indicate both organic and inorganic residue on the palettes. Additionally, we identify the palettes 
composition through X-Ray Florescence (XRF). Known cosmetic ingredients compiled by ancient authors 
are compared with residue found on mortars, palettes and pestles in cosmetic assemblages using the 
above techniques. We compare assemblages with cosmetic palettes noting the similarities associated 
with various time periods. We examine the historical literature in connection with the cosmetic material 
and the actual test results to prove "use" of cosmetic palettes during the Iron Age era. By linking the 
excavation sites of the palettes and biblical scripture affiliated with them, we make biblical connections 
and anthropological implications. In light of the suggested frequency of cosmetic usage that emerges, 
the trade implications for manufacturing cosmetics are investigated and the plausibility of procuring the 
necessary ingredients for formulation, based on the test results is established here. Recreating recipes 
developed based on test results and the ancient texts, we examine the viability of production of the 
cosmetic products and test them through experimental archaeology—using replica tools and ingredients 
determined by the testing. Additional information on cosmetic formulation is obtained from the work of 
A. Lucas, J.H. Breasted and L. Reutter who analyzed the elemental composition of cosmetics from 
Egyptian grave goods in the 1930's including, eye paint, face oils, kohl, face paints, and perfumes. While 
residue testing is frequently used to investigate agriculture and food production, minimal testing 
information exists for cosmetics. (Recently pigments excavated in a workshop at Tel Azekah, Israel were 
examined and determined to be paint, based on residue analysis.) Finally our evidence leads us to 
believe that cosmetics were widely used during the Iron Age by all socioeconomic classes and genders in 
the Southern Levant.  

“In the Shadows of Monotheism: The Canaanite Goddess Asherah and the Hebrew God Yahweh” 

Lauren Kuharski, Eastern Washington University (lauren_kuharski@eagles.ewu.edu) 

In the set of documents known as the Old Testament, the Prophets of the ancient Israelite peoples 
vociferously identified themselves as separate, and different, from their kinsmen among whom they 
lived, known generically as the Canaanites. While the Canaanites boasted of a pantheon of gods and 
goddesses, the Israelite Prophets declared that they worshipped a single deity only, the male deity 
known as YHWH. However, close and critical examination of this same set of documents shows clearly 
that not all of the population of the ancient Israelites adhered to such strict monotheism. In particular, 
there is strong evidence of the worship of a singular, important Canaanite goddess, the tree goddess, 
Asherah. This paper will explore the evidence of the worship of Asherah in the Old Testament. Most 
attention will be paid to the evidence provided by the Prophets themselves, whose condemnations of 
this goddess provide the best evidence for her worship. The relationship of Asherah with the primary 
male deity of YHWH will be discussed. Most important, however, is the reasons or causation of why the 
worship of this deity by the ancient Israelites would be the cause of such condemnation and prohibition, 
despite its popularity among the general population. 

“Huge Wine Jars of Cyprus” 

Gloria London, (glondon18@gmail.com) 



Knud Jensen was a Danish police inspector, who in 1971 joined the UN Peacekeeping Force in Cyprus. He 
saw and drew pitharia – the huge handmade jars for fermenting wine. As a detective, he successfully 
traced jars in three villages back to the men who made them. They lived in Lazania a century ago. 
Jensen’s explanations of the writings incised on the jar shoulders help us to decipher the marks on 
ancient jars. 

“The Dark Side of Aphrodite: The Death and Resurrection Cult at Lingrin tou Dhigeni, Paphos, Cyprus” 

Georgia Bonny Bazemore, Eastern Washington University (GBazemore@ewu.edu) 

The modern site of Lingrin to Dhigeni lies six kilometers east of the famous Homeric Temple of 
Aphrodite in Cyprus. Here, the large, rich, early Iron Age sanctuary complex dedicated to an oracular 
male deity straddled the single roadway leading from the Paphian kingdom to the Cypriote city 
kingdoms located to the east. The hilltop sanctuary of Lingrin tou Dhigeni with its buildings and altar 
fires was easily visible to the worshippers of Aphrodite below. Pilgrims arriving in Paphos by foot from 
the east, would have been greatly impressed with the wealth of this sanctuary, with its numerous 
inscriptions in the arcane Cypriote syllabic script, life-sized terra cotta statues, and a number of 
sanctuary buildings. Survey of the area surrounding the sanctuary complex has revealed more than 450 
rock cut openings which are identified as tombs. This sanctuary, therefore, is surrounded by an 
extensive necropolis, which must have been used over several generations. This interesting combination 
of religious ritual and death ritual is highly reminiscent of the mythology and ritual surrounding the 
Cypriote Aphrodite, where her young lover, Adonis, is the only mortal who dies and is resurrected each 
year. This paper will argue that this resurrection ritual was, along with its oracular function, the central 
tenant of this ancient cult. 

“The Anubis Shrine: Unlocking the Meaning of an Iconic Image” 
 

Matt Naylor, University of British Columbia (mat.naylor10@yahoo.ca)  
 
Despite nearly a century of scholarship on the tomb of Tutankhamun, many objects of the king's 
funerary equipment have still received relatively little attention. This presentation focuses on one of the 
most iconic but under-researched artifacts of the treasure, the Anubis shrine, and provides a new 
interpretation of its location and religious significance. Starting from an overview of previous views on 
the meaning of this shrine with statue and discarding the idea that the purpose of Anubis was to guard 
the entire Treasury from intruders, I will undertake a new contextualization of the object that looks 
specifically at the relationship between the Anubis shrine and the magical bricks which were placed 
around the four walls of the burial chamber. This interpretation also addresses the shrine's contents and 
shrine's inscriptions (so far, the inscriptions have never been included in any interpretation) and 
adduces additional evidence from New Kingdom stelae and papyri. Beyond the question of the Anubis 
shrine, the analysis offered is also helpful in answering secondary questions, such as why the 
passageway from the Treasury to the Burial Chamber was the only passage in the tomb not to have 
been walled up, plastered, and decorated. In a more general perspective, this paper wants to make a 
contribution to a comprehensive understanding of the "one great recondite idea" that the Treasury may 
have embraced, in Howard Carter's words. 

“The Excavation at El-Qanabiz, near Ai” 

Titus Kennedy, Biola University (titus.kennedy@biola.edu) 

The site of located east of ancient Beitin/Bethel and northwest of the ruin of Tell et-Tell/Ai, was 
rediscovered during an archaeological survey in 2016. Following the survey of the site, plans were made 



to excavate, and a joint archaeological project was undertaken between the Ministry of Tourism and 
Antiquities in Palestine and Biola University in 2017. The site, located less than 1 kilometer from the 
outskirts of Khirbet et-Tell/Ai, is situated near the top of a hill and above a spring in the Wadi Jayah. 
Discoveries of pottery and architecture indicate that at El-Qanabiz, stone structures were built and 
utilized from about Middle Bronze II through Late Bronze I (ca. 1800-1400 BC) until the site was 
abandoned for centuries. Over 90% of the recovered pottery was from the MB/LB period. The area was 
then used again during the Roman and Byzantine periods for agriculture, as evidenced by a wine press, 
an olive press, and scattered pottery around the area. Architectural finds at the site include several 
Bronze Age buildings made of hewn stone blocks, and what appears to be a large Canaanite altar. The 
finds and location suggest that El-Qanabiz functioned not only as a satellite village, but as a cultic site. 

HISTORY OF CHRISTIANITY UNIT 
 
“Monks and Laity” a book panel on Brenda Llewellyn Ihssen's John Moschos’ Spiritual Meadow: 
Authority and Autonomy at the End of the Antique World” 
 
This book panel will explore the theme of “monks and laity” in Brenda Llewellyn Ihssen’s John Moschos’ 
Spiritual Meadow: Authority and Autonomy at the End of the Antique World. Panelists will discuss this 
theme in relation to the book and also in conversation with their own research specializations. There will 
be time for discussion among panelists and audience members. 
 
Panelists:  
Richard Steele, Seattle Pacific University 
Philip Tite, University of Washington 
Robert Hauck, Gonzaga University 
 
Response: 
Brenda Llewelyn Ihssen, Pacific Lutheran University 
 
“’What is There Important?’ Justin Martyr and the Literature of the Second Sophistic” 
 
Robert Hauck, Gonzaga University (hauck@gonzaga.edu) 
 
The literature of the second century, C.E. suffered various levels of disregard in the traditional 
scholarship of past generations.  For scholars in classics, the atticizing and reverence for the canonical 
literature of this period caused them to often view the writers of this period as scholastic and pedantic.  
For scholars of philososphy, the authority of the school founders and the eclecticism of this period 
caused them to regard it as formalized and lacking in originality and contribution.  On the Christian side, 
similar observations can be made.   The second-century apologists were often viewed as taking the first 
stumbling steps in dogmatic development, while debates flowed about whether their Christian faith was 
corrupted by their forays into philosophy, or their philosophy was a thin veneer over their Biblicism and 
Jewish and Christian foundations.  More recent scholarship, however, represents a revived interest in 
the second century, as a creative period characterized by change, diverse cultural, philosophical, and 
religious encounters, and a literary/philosophical movement characterized by its own interests and 
problems specific to its own context.  While classicists have applied contemporary methods dealing with 
colonialism, identity, and literary strategies, historians of Christianity have likewise focused on the 
second-century Christian writers, not as merely as apologists, representing the first stage of the history 
of dogma, but as contextualized participants in their social, literary and intellectual world, addressing 
questions and entering into conversations that occupy the intellectual elite of this period.  This paper 
engages in that enterprise, looking at Justin Martyr as a writer educated in the world of the Second 
Sophistic.  It examines the prologue of the Dialogue with Trypho from this perspective, in relation to 



contemporary texts, such as Lucian of Samosata’s  Philosophies for Sale, the Tablet of Cebes, as well as 
related texts from Galen and Apuleius.  It argues that the writers of the Second Sophistic, as public 
intellectuals, occupy themselves with questions of the “best life,” and Justin, as an educated intellectual, 
enters into this conversation. 
 
“A Polite Conversation, an Edict, and a Sword: A Look at the Martyrdom of Julius the Veteran” 
 
Philip Tite, University of Washington (titep@uw.edu) 
 
This paper offers a fresh analysis of the Martyrdom of Julius the Veteran, a martyr act narrating the trial 
and execution of a Christian military veteran of the legio XI Claudia stationed at Durostorum in Moesia 
Minor in 304 C.E. The study establishes a literary tendency in the martyr acta where a correlation of 
increasing or decreasing descriptions of violence is made with increasing or decreasing demonization of 
the persecutors. A close analysis of the exchange between Julius and the legatus Augustalis Maximus, 
specifically on the modifiers Satanae and subdola in Julius’ rejection of Maximus’ attempt to resolve the 
case without Julius dying or losing honor, results in a more nuanced look at the concept of Romanitas 
and Christian-Roman identity boundaries than has previously been observed in this military martyr act. 
 
“From Pathology to Identity: Assessing Recent Scholarship on Early Christian Martyrdom” 
 
Matt Recla, Boise State University (matthewrecla@boisestate.edu) 
 
For much of its history, modern scholarship on Christian martyrdom used historicity as the basis of 
legitimacy. This approach took the motivations for martyrdom for granted. In the nineteenth and 
twentieth centuries, however, some scholars began to explore distinctions between types of 
martyrdom, sometimes drawing upon ancient categorizations. What was the difference between the 
Christian martyr and other Christians. Why would some Christians not only allow, but seek their own 
martyrdom? This led to classifying some martyrdoms as deviance or symptoms of pathology. "Normal" 
Christians did not do what they did; therefore, there must have been something “wrong” with them. 
They were, as E.R. Dodds put it, “consciously or unconsciously in love with death.” This approach implied 
a re-categorization of martyrdoms previously considered legitimate and drew attention to the 
uncomfortable proximity between martyrdom and suicide. More recent scholarship has criticized these 
categorizations as overly simplistic and anachronistic. Instead, for these later scholars, martyrdom has 
been understood as (a “normal”) part of the formation of Christian identity, even as Christian identity 
par excellence. While attempting to normalize martyrdom in its early Christan context, though, this 
latter approach complicates the question of what made martyrs different from non-martyrs.  If the 
critical factor in the Christian martyr's death is Christian identity, then one might conclude that all 
Christians would be actual martyrs given the same circumstances. Though perhaps theologically sound, 
we see from ancient history that this is not the case. Of course, Christians then and now have different 
levels of commitment to Christian identity. Nonetheless, martyrdom for Christianity and not-martyrdom 
for Christianity are not equivalent, institutionally or existentially. There must be other factors aside from 
Christian identity and circumstance separating Christian martyr from Christian non-martyr. I suggest that 
the approach of earlier scholars may yet have something to offer early Christian martyrdom. The mental 
stability of the modern-day mass shooter is always questioned in the wake of a tragic event. Likewise, 
scholars examining contemporary suicide bombers or self-immolators have concluded their actions have 
more to do with personal crises and psychological struggles than religious devotion, as is commonly 
believed. It should be no less important to consider such factors as the pathology of the agent when 
studying martyrdom in the ancient Christian world. Religious identity alone—even when allowing for a 
variety of embodiments—does not hold all the answers. A revised understanding of the relationship 
between Christian martyrdom and pathology may be a step toward, not diagnosing the individual 
martyr, but understanding what combination of individual and socio-cultural factors made (and makes) 
the martyr different. Further, de-centering Christian identity as the only focal point for Christian 



martyrdom will facilitate more effective comparisons of the phenomenon of martyrdom across religious 
and institutional lines. 
 
“Exclusively a Masculine Story: Re-Examining Scholarship on Martin Luther and 
Women” 
 
Laura Jurgens, University of Calgary (lkjurgen@ucalgary.ca) 
 
Recent scholarship on the Protestant reformations and women has shown much diversity, development, 
and complexity. Some scholars, like Erik Erikson, have argued that in Martin Luther’s case scholars are 
faced with an almost exclusively masculine story. Is this the case? What did Luther write about women? 
Perhaps more importantly, what are scholars currently writing about Luther and women? This paper 
explores recent research on Luther and women in order to highlight the necessity for future research to 
examine this topic in much more detail. This paper discusses how scholarship on the Reformation and 
women tend to diverge into two different directions. It is important to keep these directions in mind as 
they tend to focus on different issues and incorporate different approaches. The first group argues that 
women need to be in the forefront when evaluating history. This group strongly emphasizes the 
importance of examining women’s experiences throughout the Reformation from their own personal 
perspectives. For example, scholars like Kirsi Stjerna more broadly examine women’s individual spiritual 
practices and explore these themes during this time period. The second direction addresses Reformers’ 
attitudes (including theological, political, etc.) and personal behaviours surrounding women. This 
scholarship considers Reformers’ attitudes towards marriage, the family, sexuality, and other aspects that 
have been deemed important to women. This paper focuses on this second direction since Luther’s views 
on women clearly fit in this category. There have been some remarkable studies that have made 
contributions to this field. The first is the sourcebook published by Susan Karant-Nunn and Merry Wiesner-
Hanks. This sourcebook assembles and highlights Luther’s main theological works about women and 
personal correspondence with women. This work has also made these primary sources more easily 
accessible because they are all located within one sourcebook. Another contribution to the field is made 
by Mickey Mattox with his comprehensive work on Luther’s commentaries on Genesis and women. 
However, despite these contributions, there remains a surprising gap within scholarship on Luther and 
women. This paper argues that Martin Luther’s story is not an exclusively masculine one and that future 
scholarship needs to explore how the female and feminine fit into this history. 
 
“‘Hanging as by a Thread’: Mormons and the Apocalyptic Battle over the Constitution in 
Depression-era United States” 
 
Randy Powell, Washington State University (randal.powell@wsu.edu) 
 
In recent years, observers and surveys have noted that The Church of Jesus Christ of Latter-day Saints 
(Mormonism or LDS Church) has become a powerful pillar in the conservative GOP and Religious Right. 
Yet few truly understand the deep history of Mormon and modern American conservativism. While 
some scholars have pointed to the Mormon campaign against the Equal Rights Amendment, many 
observers believe the Latter-day Saint relationship with conservatism to be a fairly recent phenomenon.  
However, Mormonism has had a much deeper association with the U.S. conservative movement going 
back to the Great Depression. When Franklin Delano Roosevelt assumed the presidency in 1933 and 
began implementing his New Deal program, Mormon leaders feared the worst for their nation and its 
Constitution.  Having inherited an apocalyptic tradition surrounding the Constitution and the United 
States from Mormonism’s founding prophet Joseph Smith, The LDS leadership ardently battled the New 
Deal in the American West. Smith had prophesied that before the Second Coming of Christ, the U.S. 
Constitution would be under the threat of destruction by corrupt administrators while Mormons would 
rise and save it, thus preserving a free society prepared for Christ’s reign. For the church leadership 
Roosevelt and his policies threatened to disintegrate the Constitution’s assurances of freedom and 
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limited government power, thus requiring Mormons to rise to its defense. In combatting the New Deal, 
Mormon leaders reminded Mormons of their eschatological responsibilities to preserve the Constitution 
and encouraged them to eschew New Deal programs and funds in their sermons. More rigorously, 
Mormon leaders developed their own welfare program to ensure that Mormons remained out of the 
influence of federal programs and funds. Only an independent Mormon community could ensure the 
survival of the Constitution during the end times. Other religious bodies attempted to provide relief for 
their laity, but none proved as successful or prominent as the Mormon welfare plan. LDS leaders 
heralded their plan and its potential to free Americans from the clutches of federal power. Accordingly, 
a burgeoning anti-New Deal movement looked to the Mormons and their welfare program to construct 
a conservative response to FDR’s activist government. Conservatives ranging from Congressmen to 
journalist incorporated the Mormon welfare program’s critique of federal spending and support of local 
control into their own arsenal. Due to their apocalyptic theology, Mormons have been integral players in 
the American conservative movement almost from its inception. 
 
“Seeing the Field: Ecclesial Educational Institutions in the Pacific Northwest as an Organizational Field 
and Religious Innovation” 
 
Dustin Benac, Duke Divinity School (dustin.benac@duke.edu) 
 
The varied expression of religion in the Pacific Northwest invites reflection about the emerging patterns 
of religious organization in the region. While the Pacific Northwest has frequently served as a case to 
study the rise of religious ‘nones’ and the decline of mainline Protestantism, the region is also “filled 
with institutions and nonprofit organizations developed by religiously motivated people” (Dale Soden, 
Outsiders in a Promised Land, 241). While these institutions remain relatively “weak” (Patricia O’Connell 
Killen, Religion and Public Life in the Pacific Northwest, 4), their context also invites innovation and novel 
forms of religious organization. The network of ecclesial educational institutions in the region provides a 
unique case to examine the apparent contrast between declining religious identification and the 
durability of formal religious organizations. Accordingly, an interdisciplinary approach informs my 
research that identifies ecclesial educational institutions as an organizational field and examines the 
patterns of connection across ecclesial educational institutions in the region. The preliminary findings 
from this study suggest that ecclesial educational institutions comprise an ecology that contributes to 
the durability of religious organizations in the region while also representing a notable organizational 
innovation.  
 
Part I summarizes the methodological approach that provides the empirical basis for this argument. 
Rather than focusing on a single type of organization (e.g. church related colleges, theological schools, or 
faith-based non-profits), a field-level analysis is analytically positioned between individual organizations 
and the broader cultural frameworks that institutions support. Accordingly, the first phase of my study 
examined five organizations that are geographically distributed, denominationally diverse, and 
represent five different types of organizations that contribute to ecclesial education: The Biblical Study 
Center near Boise State University (Boise, ID), Seattle Pacific School of Theology at Seattle Pacific 
University (Seattle, WA), The Stewardship Foundation (Tacoma, WA), The Church of the Assumption 
Catholic Church (Bellingham, WA), and Whitworth University (Spokane, WA). As applied to the Pacific 
Northwest, attention to organizational fields encourages reflection on the form and function of religious 
organizations and the larger institutional context(s) in which social and religious life are embedded. 
 
Part II provides an overview of the five themes that emerge from semi-structured interviews with the 
senior office holder (e.g. executive director, president, dean, priest) at each institution:  

 

 The presence of an organizational ecology comprised of local, regional, national, and 
international partners. 



 The absence of a single narrative for the region. 

 A range of new educational actors within this organizational field. 

 The need for stronger networks. 

 The durability of silos within a common organizational field. 
 

The limited scope of the study discourages generalizability to other organizations in the region; 
however, this line of inquiry may inform future research that attends to the field of organized, religious 
life. Moreover, greater attention to organizational fields by historians and scholars of religion may yield 
cross-pollinating insights between religious studies, history, and organizational studies. 
 
“Rodney Stark and Evangelicals After Trump: or, The Hypothesis of the High Tension Church” 
 
Christopher Roberts, Lewis and Clark, (robertsc@lclark.edu) 
 
At this juncture in the history of American evangelicalism it is opportunity to address the influential 
work of Rodney Stark. Few other scholars of American religions have established paradigms of 
interpretation that seem destined to outlast their lifespans, but Stark, often along with other authors 
such as W.S. Bainbridge or Roger Finke, did more to introduce rational choice theory to the field than 
any other single researcher, a fact that alone will establish his standing in the field. The impact of his 
approach is undeniable, and on this topic I will suggest that the key question is not whether rational 
choice theory is one of several sound ways to understand the dynamics of American religion, but 
whether it is the only or best way, as Stark claims. But in regard to Stark’s specific historical claims I will 
argue that their prospects of long surviving are not good. For instance, The Churching of America argues 
not only that the best way to understand the history of American religions is in reference to market 
mechanisms, but also that certain types of Christian churches are more likely to prosper in America’s 
religious free market. Their application of rational choice theory led Stark and Finke to argue that the 
most successful churches are those that offer congregants an experience of high tension with the 
secular world. By offering a clear choice opposed to the secular status quo, Stark and Finke suggested 
that pastors thereby maximized the value of the religious goods they offered. This hypothesis that hot or 
high tension churches do best in the religious marketplace of America is one that turned the 
secularization thesis on its head, in that, with the secularization paradigm in place, all churches could do 
is accommodate themselves to their slow demise as comfortably as possible. Stark and Finke offered 
instead a proactive approach to church building that encouraged the entrepreneurial spirit as it 
expresses itself through the pastoral vocation. However, as convincing as this was for a certain period of 
American history, now is the time to reassess this framework and the claims made for it. Even though 
many churches have pushed their marginal relation to contemporary society towards the anti-secular 
end of the spectrum, and repeatedly invoked the vast moral gulf between the church and the world, 
church attendance throughout the nation is still diminishing. With the Nones increasing year by year as 
well, generationally speaking America’s Christian churches might well be reaching a tipping point. If high 
tension churches are not doing much better, or perhaps not even as well, as other churches, what does 
this suggest about the principles of rational choice theory in regard to “religious goods”? Finally, what 
are we to make of this relation between Stark’s persuasive account of market mechanisms in religious 
life and the resistant particularity of historical events and processes that make drawing principles and 
making predictions so challenging within the rational choice paradigm? 
 
GENDER, RELIGION, SEXUALITY, & POWER UNIT 
 
“’But She Had Sister Wives’: The Impact of Western Liberalism on Popular Discourse Surrounding 
Mormon Polygynous Women’s Sexuality”  
 
Michelle Mueller, Santa Clara University (mbmueller@scu.edu)  
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This paper examines the Western liberal bias on popular and academic interpretations of 
Mormon polygyny. Even where feminist scholars have recognized female networking, or 
sisterhood, as a positive value for women in a religious culture, polygynous sexuality is 
typically discussed as something that is “tolerated” by women. That is, polygynous women 
share their husbands sexually and, in return, they receive the benefits of sisterly 
companionship, solidarity, and the sharing of domestic labor and childrearing. Yet, 
medical/scientific research has shown that lactation inhibits women’s sex drive. In a highly 
reproductive culture, polygynous sexuality might have a more positive valuation than 
simply being tolerated. Postnatal, lactating women can be relieved from the spousal 
responsibility of sex during times of decreased sex drive. Compared with women in 
monogamous marriages, polygynous women might feel less pressure to satisfy their 
husbands’ sexual desires when they do not want to. Western liberalism emphasizes 
women’s sexual desire as a sign of emotional, mental, and physical health (e.g. Ehrenreich, 
Hess, and Jacobs 1986). The impact of the Western liberal bias on interpretations of 
Mormon polygyny is such that women who birth and raise multiple children in their fertile 
years are held to the same standard of assumed sexual desire as American women who are 
less reproductive. The discourse shaped by Western liberalism fails to acknowledge 
physical as well as cultural factors in the lives of Mormon polygynous women. This paper 
analyzes historic polygynous women’s diaries, contemporary polygynous women’s 
writings, ethnographies about polygynous women, and celebrity gossip about Sister Wives 
to show the impositions of Western liberalism on interpretations of Mormon polygynous 
women’s lives. 
 
“The ‘Gay Jihad’: Religious Freedom and the Homophobia/Islamophobia Nexus” 
 
Kirsten Boles, Claremont Graduate University, (Kirsten.boles@cgu.edu) 
 
In her 2007 book, Terrorist Assemblages, Jasbir Puar shows how the concept “queer” can and has 
functioned as an operation of imperialism, nationalism, and racism. She shows how in the years 
following 9/11/2001 and the subsequent War on Terror, notions of sexuality, race, gender, nation, class, 
and ethnicity were realigned according to new forces of securitization, counterterrorism, and fervent 
nationalism, and in the process, conceptions of “queer” were mobilized to differentiate between 
normative and nonnormative bodies. Those bodies that, though “queer,” were normative in every other 
sense—white, Christian, invested in reproduction—could be included as citizens while non-normative 
bodies could not. Puar argues that this creation of the “homonormative” body simultaneously created a 
perversely religious and pathologically sexual Muslim “terrorist” body exempted from protections 
normally granted to U.S. citizens—namely, privacy, safety, legal representation, etc. Though Puar’s work 
is set in the context of the Bush administration and its flagship “War on Terror,” Puar’s insights 
regarding how the “Muslim subject” within U.S. political discourse is routinely read through sexual 
politics are prescient for our current political environment. For instance, the 2016 election and the 
political rhetoric leading up to it, routinely trafficked in the perverse sexualization and racialization of 
Muslim bodies. It is my intention in this presentation to explore some of the more recent manifestations 
of such constructions. More specifically, I intend to examine certain attempts to “Islamicize” queer 
identity. That is, I will look at examples in which U.S. political discourse—especially that coming from 
ultra conservative factions of the Republican Party—has analogized notions of a presumed threat of 
Islam with a presumed threat posed by the gay rights movement and the marriage equality movement 
in particular. Specifically, I will look at reactions by the conservative right to opposition to the 2015 so-
called “religious liberty” laws in Indiana and Arkansas, Indiana SB 101 and Arkansas HB 1228, in which 
the threat gay rights activism posed to Christian American was relayed by analogizing such activism with 
“radical” or “terrorist” Islam. In these reactions, waning freedom of religious expression was 
communicable only through a lexicon informed by Islamophobia. Why are analogies between Islam and 

mailto:Kirsten.boles@cgu.edu


gay rights activism legible? Upon what assumptions do such analogies rely? To what themes, notions, 
and/or anxieties is this homophobia/Islamophobia nexus often “sutured”? What do these analogies 
facilitate and/or perpetuate within the U.S. national imaginary? In my presentation, I hope to explore to 
what extent such rhetorical moves function similar to the kind of regulation and exclusion of 
nonnormative sexual and/or religious bodies Puar demonstrates. I will do this by attending to the 
following: (1) how claims that Christianity is a threatened minority space in need of protection bolster 
reassertions of (conservative) Christian dominance; (2) how reliance on Islam as a stable register of 
violence, extremism, and fundamentalism pathologizes sexuality in Islam and thus elides the possibility 
of a reconciled LGBTQ Muslim identity; (3) how the conflating of a perceived threat to Christian values 
with a perceived threat by “homegrown terrorists”—either LGBTQ or Islamic—easily lends itself to 
justifications for surveillance and the dissolution of privacy for both kinds of “terrorist bodies.”  
 
“Human Face, No Agency: Sex Robots, the #metoo Movement, and Sexual Agency” 
 
Jennifer Newman, Vanderbilt Divinity School (jennifer.elizabeth.newman@gmail.com) 
 
Trigger warning: sexual assault. 
Complicated, nuanced, messy and personal conversations are happening in the broader culture around 
sexual consent and sexual agency (particularly the agency of females and femmes), sexual and gender 
normativity, all of which is always already complicated by race (the origin of the #metoo movement was 
Tanara Burke, after all). The Azis Ansari case is one among many conversations about the importance of 
active consent and the ways that socialized norms and behaviors can create the perfect mix of power 
dynamics and lack of agency that results in a coercive situation that many woman and femmes find 
familiar and jarring. Meanwhile, technology entrepreneurs are selling humanoid, artificially intelligent, 
white female sex robots. These bots are made to learn the whims and fantasies of their purchaser, but 
they have no agency of their own – they’re built that way. The robots have no ability to consent or 
refuse because they are literally property. They are humanoid, but stripped of the parts that make us an 
agentic other: no feelings of pleasure or pain, no thoughts or opinions, no needs, no consciousness. 
Thoroughly sexually normative. It is my contention that by discussing the emergence, use and abuse of 
these robots, we can add to the conversation that is diagnosing our current sexual culture. Sex is far 
more complex than a simple yes or no activity. Playing in sex robot land means discussing what makes 
these robots popular, where that popularity is originating from in broader western sexual culture, and 
why we absolutely must talk about gender, sexuality, meaning-making, values, race and power in order 
to move beyond simple binary yes/no sexuality and into discussing a sexual value system that regards 
people as agentic other and not object. Building from a psychoanalytic, theological approach, this paper 
will explore current scholarly works on the intersections of gender, sexuality, as well as building from 
Marcella Althaus-Reid’s Indecent Theology. 

 
 

“Addressing the “Big 5” Factors of Social Influence in the Production of Inequality and Oppression: 
Towards a Practical-Social Theology of Community” 

 
Joseph Paxton, Claremont School of Theology, (Joseph.paxton@cst.edu) 
 
One aim of practical theology is to address topics of study in ways that produce “thick and rich” 
descriptions.  The goal is to complexify knowledge surrounding specific topics of study.  In addition, 
practical theology seeks to be interdisciplinary, multidisciplinary, and cross disciplinary.  Allied fields of 
study provide nuance and particularity that enrich the study of a particular topic of interest.  An 
essential contemporary topic is intersectionality theory.  Intersectionality theory addresses class, 
gender, race, and sexual orientation to invite multilayered and nuanced conversations on the complex 
ways in which these intersections affect the lives of everyday people.  A practical-social theology can 
provide additional nuance and complexity to this conversation by utilizing a social psychological 
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hermeneutical lens.  Here the “Big 5” factors of social influence can be used to address additional 
factors of privilege and power, and analyze the ways in which these privileges exist, operate, and 
produce inequalities and oppression.  The goal of this paper is three fold.  First, my aim is to introduce 
the “Big 5” factors of social influence and address their social psychological significance.  Second, I will 
introduce practical-social theology as a method of practical theology in order to address inequality and 
oppression.  Third, I will conclude by providing future directions for conversation and research.  
 
ARTS AND RELIGION 
 
“Dostoevsky’s Influence on the Spirituality of Fritz Eichenberg” 
 
Luke Devine, Saint Martin’s University (br_luke@stmartin.edu) 
 
While he was a student at the Graphic Arts in Leipzig, Fritz Eichenberg produced twelve lithographs for 
Fyodor Dostoevsky's Crime and Punishment for Feuer Verlag in 1923. When Hitler seized power in 1933, 
Eichenberg arranged for his family to depart to the U.S. Eichenberg fell into paralyzing depression after 
the sudden death of his wife, Mary, in 1937. Just the year before, he had begun a commission to 
produce a new set of illustrations for Crime and Punishment for Limited Editions Club. The success of his 
illustrations, completed in 1938, led to further opportunities to illustrate serious literature such as the 
Bronte sisters, Edgar Allan Poe, Tolstoy, and Shakespeare. Raised in a secular Jewish family, Eichenberg's 
religiosity had consisted primarily in reading spiritual classics such as the Tao te ching. With Mary's 
death, he began a search for religious community that culminated in his initiation into the Society of 
Friends in 1941. Eichenberg was illustrating The Brothers Karamazov in 1949, the year he befriended 
Dorothy Day, and began to contribute illustrations to The Catholic Worker periodical. He illustrated 
several other major Dostoevsky works over the course of his career. Dostoevsky's religio-spiritual 
influence on his readers has received significant attention in works by Stephen Cassedy, Rowan 
Williams, and others. In Dostoevsky and the Dynamics of Religious Experience, Malcolm Jones describes 
Dostoevsky's appeal to both Christians and atheists. Eichenberg and Day enthusiastically discussed their 
common passion for Dostoevsky's work when they first met at a conference at Pendle Hill, Pennsylvania. 
He was inspired by Day's life committed to a love as a "harsh and dreadful thing" in the words of Father 
Zosima in The Brothers Karamazov. In Dostoevsky, he found an invitation to engage in religious 
questions in novels that convincingly articulated a wide spectrum of positions regarding belief and 
unbelief. As an illustrator with satirical inclinations, Eichenberg embraced Dostoevsky's vision of human 
folly. I propose that Dostoevsky was a major influence on Eichenberg's metaphor for the artist as a 
witness articulated in his pamphlet, Artist on the Witness Stand, published by Pendle Hill in 1984. 
Eichenberg develops the metaphor by referring to the artists and authors who gave expression to truth 
as if testifying in court, even when such testimony entailed personal risk. Thus, Francisco Goya is a prime 
example of the artist as witness for his depictions of the true, raw, unglorified horrors of war depicted in 
The Disasters of War, a series of prints that only became public over thirty years after the artist's death. 
Dostoevsky's court scenes in works such as The Brothers Karamazov provide a wealth of imagery for 
Eichenberg's metaphor of the artist as a witness. 
 
“Myth, Ritual and Folklore”  
 
Natasha Redina, Independent Scholar (natasharedina@gmail.com) 
 
I have always been fascinated how the stories we hear, or tell ourselves, affect us on a personal level. 
Most of my short films reflect this relationship and often explore myth and folklore and how ritual can 
deepen and enhance our connection to Nature. I will be presenting excerpts from various rituals I have 
filmed around the world, including footage of Dr. Marion Gail Dumont, attending the Bear’s Way festival 
in France in February 2018. Here is a short introduction to my film Reclaiming Mexico’s Mythic 
Narratives, which begins: “From the times humans first gathered around fires...they shared folktales, 
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narratives and myths...we need to reclaim these old stories so that the youths and children know their 
history in a beautiful way, through these folktales.” 
 
“Magnificent: The Magnicicat as an Artist’s Paradigm for Creativity” 
 
Theresa Henson, Director of Spirituality & the Arts at the Monastery of St. Gertrude 
(theresa.henson@gmail.com) 
 
Artists throughout the ages have entered the presence of Mary, or perhaps the “Dimension of Mary” 
and found a model for creativity, spaciousness and encouragement, solace, and peace. The Magnificat, 
or Song of Mary, which is ultimately Mary's full-hearted, creative response to the knowledge that she is 
pregnant, is an iconic expression of simultaneous creative empowerment and surrender. In the fall of 
2017 a group of artists, through the Spirituaity & the Arts program at the Monastery of St. Gertrude, 
undertook an “art challenge” on the Magnificat. This presentation will include artwork and insights from 
this project. 
 
“Into the Earth – The Spirited Arts of La Madeleine/The Magdalene” 
 
Nané Jordan, University of British Columbia (nanay6of8@hotmail.com) 
 
This presentation traces the unexpected side of my research sojourn in Paris, France, where I 
encountered and then purposefully pursued the artworks and sacred sites of Mary Magdalene in 
multiple French locations. This included her Paris temple, her Basilica Provenceal, and her yogini-like, 
cave shrine. I was working at the time as a postdoctoral fellow at the University of Paris 8—studying the 
creative, life writing texts of the French feminist scholar, Helene Cixous. For this presentation, I draw 
from spiritual feminist interpretations of the Magdalene (King; Matthews; Schaberg). I engage creative 
life writing of my spirited journey alongside images of the Magdalene’s artworks that I encountered in 
France. These artworks, and Mary Magdalene’s mysterious connection to France itself, beckon her 
spiritual presence and place that is emerging once again in the consciousness of many. I will consider 
how the Magdalene is represented in art and place, and how she is being re-membered and re-
interpreted as a sacred force for women’s spiritual leadership in our times.   
 
 “Mysterium Tremendum, Nirvana, and Kurt Cobain” 
 
Octavio Carrasco, Union Theological Seminary (oc2206@utsnyc.edu) 
 
What does the musical career and the suicide of Kurt Cobain reveal about the religious dimensions of 
popular music? To begin to address this question, I will explore elements of Cobain’s biography with 
Rudolph Otto’s conception of the numinous, and mysterium tremendum. Kurt Cobain faced down some 
of the fundamental existential questions through his art before taking his own life at 27, reflecting Otto’s 
themes. This conception of religious activity turns on the distance between what we rationally “know” 
and what we can “feel,” with the theological assumptions around the “Holy” the “good” and indeed, the 
“feeling of dependence” in the “incomparable experience of solemn worship.” These concepts cannot be 
so much strictly defined, but are evoked inside the heart and mind of a person, something Cobain’s 
music is credited with doing. Considering the mysterium, the sense of something hidden, “that which is 
beyond conception or understanding” the experience has elements of “Awefulness,” 
“Overpoweringness,” and “Energy or Urgency.” Cobain’s context, while lacking the structure of a 
theological community, speaks to the emotions, and the evocation of the most powerful emotions 
possible as he confronts the world. 
 

“She Who Shows the Way: Agency and Awe in the Miracle Stories of the Black Madonnas of Italy” 
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Mary Beth Moser, Independent Scholar (mbmoserphd@comcast.net) 
 
In sanctuaries, shrines and churches throughout Italy, there are highly-venerated of images of the Virgin 
Mary portrayed with dark skin. Known also as Black Madonnas, or Madonne Nere, some are famous, like 
the Black Madonna of Loreto who is the protector of all of Italy and whose image has been reproduced 
throughout Italy and the world.  Others, like the fresco of the Madonna Adonai in a seaside cave-church 
in Sicily, are relatively unknown outside of their region.   The locations where they are venerated are 
sometimes remote and difficult to reach.  Even so, they become places of pilgrimage.  
The miracle stories of the Black Madonnas attribute them with the powers to heal, protect, and 
facilitate fertility. She is invoked in the most serious of situations to protect against plague, violent 
weather, and the destruction of war.  Through clear signals, sometimes in a dream, the Madonna 
communicates where she wants her icon or church to be located.  The Black Madonna of Rome known 
as Salus Populi Romani made it snow in August to indicate the desired location of her church after 
appearing in a dream; centuries later the pope carried her image through the streets of Rome to protect 
against plague. Stories of the Black Madonna’s fierce powers include the ability to harm or punish if 
someone violates her sacred image. At times, her image will bear a wound or scar that reminds the 
viewers of the violent act against her. What messages can we glean from these stories of agency and 
awe? Can the Black Madonna’s fierce powers encourage us to reveal what has been hidden and 
empower us to protect what is to remain inviolable?  In this visual presentation, I utilize feminist theory, 
on site research, and analysis of dozens of miracle stories to address these timely questions.  
 

“Black Mother Within: Retrieving Our Selves from Racism and Sexism Through the Black Madonna” 
 
Laura Zegel, Independent Scholar 
 
Patriarchal cultures that consider themselves white comfortably perpetuate racism and sexism, 
projecting all their unwanted “otherness” onto dark-skinned cultures and women.  The truth is all 
people originated from Africa, as DNA studies and archeology have confirmed.  There is also religious 
evidence; European Black Madonnas have garnered fierce devotion throughout the common era.  Black 
Madonnas are more than icons and works of art that represent a Christian syncretization of African 
goddesses. They are archetypal, eliciting a deep emotional response to worship a black-skinned female 
that counters conscious oppressive beliefs.  Lucia Birnbaum has written they captivate Europeans 
because they represent our collective African values of justice, equality, healing, sharing and vision that 
remain largely unconscious. Jung’s concept of the shadow, that unconscious part of the psyche 
consisting of characteristics we don’t recognize in ourselves both positive and negative, is psychological 
DNA evidence of our African heritage.  White patriarchal culture has repressed its legacy of worshiping a 
dark mother, the shadow becoming the repository of this knowledge.  Fred Gustafson and other depth 
psychologists see the Black Madonna as a compensation for this projected shadow, the dark feminine 
that refuses to be oppressed.  These icons image this archetypal process.  As She remains unintegrated, 
a power structure reigns that justifies war, enslavement, and plunder. While social change on a 
collective level is the goal, this presentation will show that individually unlocking the Black Madonna’s 
mysteries and acknowledging repressed African values is the key to this change. Central to depth 
psychology is the integration of the  personal shadow; one must accept as theirs those undesirable 
qualities it contains as well as discover unknown strengths that have been projected onto others.  
Because of her archetypal nature, Black Madonna icons are symbols for healing this racist and sexist 
culture, bringing together shadow integration and Goddess veneration. 
 
“The Art of the Sound of Chant in Hospital Chaplaincy to Overcome Fear” 
 

mailto:mbmoserphd@comcast.net


Karen Nelson Villanueva, Ph.D., Institute of Contemporary Buddhist Ministry, 
(knvillanueva@yahoo.com) 
 
There are chants, the repetition of mantra or sacred sound formulas that are renowned to help people 
deal with difficult emotions like fear. As a Chaplain Intern in the University of California, San Francisco 
year-long clinical pastoral education program, I have the opportunity to chant for and with patients to 
help them overcome fear. This presentation will examine these chants as a unique and beautiful art 
form, as well as the history and deep spiritual meaning.  
 
“The Bear’s Way: Re-membering Our Ancient European Spiritual Traditions”  
 
Marion G. Dumont, Bellevue Community College (mariondumont@gmail.com) 
 
In The Bear’s Way: Re-membering our ancient European spiritual traditions is a photo collage depicting 
the bear festival in Arles-sur-Tech. This is an ancient festival that takes place annually in Vallespir in the 
Pyrenees. This presentation represents my current research into the work of French ethnomythologist, 
Dr. Dominique Pauvert and Professor Emeritus Roslyn Frank, who are experts in the field of ancient 
European spiritual traditions including the bear rituals and festivals that continue to be practiced in the 
south of France. 
 
WOMEN AND RELIGION UNIT 
 
“Abuse and Power in Luther’s Theology” 
 
Marit Trelstad, Pacific Lutheran University (trelstma@plu.edu) 
  
Lutheran contemporary theologies have often examined how Luther’s central ideas and metaphors 
match ecological, feminist, and queer theological insights today. This paper briefly introduces the most 
recent alignments of Luther’s thought with these theologies.  Early feminist theology, however, went 
beyond metaphors to examine the power dynamics within particular theologies. Dorothee Soelle, Mary 
Daly, Susan Nelson and Rosemary Radford Ruether all found it necessary to theologically rework the 
power relation between God and humans and Christ’s work as savior. They all proposed a less passive 
human nature and a more receptive, open and relational divine nature. This paper examines the 
theological models within Luther’s doctrine of God and his Christology. This paper proposes that 
Luther’s Christology mostly offers a feminist-friendly power dynamic of interrelational exchange and 
collegiality. Luther’s doctrine of God, however, maintains a strict patriarchal and even abusive model of 
power. These two contradictory models of power in Luther’s thought has led to a somewhat 
schizophrenic tradition where humans are simultaneously reminded of their utter depravity and 
divinized nature. This has led to the development of various strands of Lutheran theology. In Finland, 
Lutheran theologians in the last decades have emphasized a “theosis” model of humanity where one 
absorbs the divine nature into one’s being over time.  In the United States, however, Lutherans have had 
a strong pietist tradition that emphasized the perpetual dependence of an abject, fallen humanity. In 
this pietism, worship and theology were both mechanisms of leading the faithful through the experience 
of recognizing total dependence and depravity and then offering grace as the tonic.   
 
“Desiring Marriage and Motherhood: the Concept of Natural Womanhood in Martin Luther’s 
Theology” 
 
Laura Jurgens, University of Calgary (lkjurgen@ucalgary.ca) 
 
A significant theme that frequently occurs in Martin Luther’s writings is his image of an ideal woman, 
that being, a wife and mother. The one word that appears over and over again in his descriptions of the 
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ideal woman is the word natural. How does Luther define natural womanhood? The purpose of 
this paper is to explore Luther’s descriptions of the ideal woman and what he considers to 
be natural womanhood. This paper examines what Luther considered to be “natural” which he based on 
his ideas about basic human nature, as well as, how God ordered the world. According to Luther, 
women’s inferiority and subjection to men is a part of their very being and was present from the 
moment of creation. This subjection is made worse since Eve was responsible for the fall. For Luther, a 
woman’s obedience to man replaced the ideal of chastity as a woman’s most important virtue. Instead 
of celibacy, a woman’s highest calling became marriage and motherhood. Marriage was established by 
God in the Garden of Eden, which made marriage the sole institution that existed before the fall. 
According to Luther, it was within this institution that a woman’s God-given function to bring new 
children into the world could be fulfilled. He saw women as erratic beings that desired to have children 
through their nature. In this way, women only have one function in life in which they are destined by 
God to fulfill. For Luther, a woman might be considered ‘unnatural’ if her sexual desires were not 
directed towards men, marriage, and children. In the same way, any woman who does not wish to 
marry, especially those who are nuns, are in some way diverging from the canon of normal or 
natural womanhood. The purpose of this paper is to argue that Martin Luther’s descriptions of an ideal 
woman and natural womanhood reaffirmed man’s patriarchal role and did not provide women with a 
new social or theological position in life. 
 
“Syncletica  the Monastic” 
 
Kay Hardiman, Garrett-Evangelical Theological Seminary (kay.hardman@garret.edu) 
   
This paper explores the life of Syncletica the monastic utilizing the translation of her biography by 
Elizabeth Bryson Bongie. The Life and Regimen of The Blessed and Holy Syncletica by Pseudo-Athanasius 
Part One: The Translation, for the purpose of exploring some of the tensions between what was 
expected of her as a woman, what remains unknown of her and her life, and what was recorded of her 
life and deeds. There are many places where information seems incomplete or tension exists between 
what is reported in the extolling of her virtues as a saintly woman and what is recorded of her actions. 
These tensions are intensified because Saint Syncletica lived during a tumultuous time for the empire 
and the church. If Saint Syncletica lived for more than 80 years and died in 350 CE, as tradition has it, she 
likely lived through 12 or more emperors and the transition of the church from an illegal minority 
religion to a legal and popular religion in the empire. As Christianity was becoming more mainstream in 
the Roman Empire, opportunities for martyrdom were decreasing and ecclesial authority was being 
concentrated in the hands of men.  Despite this, a group of women were at least popularly recognized as 
spiritual leaders. These charismatic women were the ascetics, and like the monks and desert fathers, 
people sought them to learn about spiritual matters from them. Some of these women’s stories were 
recorded, and some of them became canonized saints. Amma Syncletica is one such woman, and she is 
recognized as a saint in the Roman Catholic, Eastern Orthodox, and Coptic Orthodox churches. Her 
biography, unlike some of the other biographies of early female ascetics, contains many of her own 
words. She speaks of what life is like for women in the world at that time, as well as providing 
instructions for living ascetically and for discerning whether or not one might be called to an ascetic 
lifestyle.  It is unclear from the text who wrote her biography, though tradition attributes it to 
Athanasius. Regardless of authorship, her biography provides insight into the position of women at the 
time, the expectations for how women were to relate to God and pursue holiness, and some examples 
of the ways in which women were pursuing knowledge of God and holiness of heart and life. 
 
 
 
HEBREW BIBLE UNIT 
 
“Meditations on Innate Awareness: Walking in Wisdom” 
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Alexander Johnson , Oregon State University (cultureofmicroblife109@gmail.com) 
 
It occurs to me, from my work at the Tree of Life Rejuvenation Center with Dr. Gabriel Cousens, that I 
have a mission to assist Gabriel and many others in bringing light to the Great Torah Way that is simple 
and palatable for all upon this Earth to see the pure light of being.  These three essays, written in 
accordance with the three units listed, are one coherent message. A message that simply says: may we 
look upon this grand mosaic of life in the eyes of the spirit, with the awe present in a child! And may we 
be humble, to all life forces which inform each of our “choices.” Devotion becomes present in all we do, 
to the majesty of our Earthly mother, feeding, clothing, informing all, always aware of what is needed, 
informed by herself as the light in the sun. These essays go on to explore how might we take this 
intelligence of who and what is here, and go forward to generate positive change in the world around 
from the space of non-ado; informed as the essence of life beneath the surface of these thoughts so 
many race to believe themselves to be. Thank you, for putting out this call for papers which ushered 
forth the most incredible experience of my life. Completing a work I began four years ago, now informed 
as the source of life, informed by all in the world of 10,000 things, equally informing the rest.  
 
“Number Patterns Showing Theology in Song of Songs” 
 
Loren Bliese, Mekane Yesus Seminary (blieseloren@hotmail.com) 
  
My research on the Song of Songs since my 2015 SBL paper in Portland has uncovered many new 
interesting numerical patterns that support positing a theological goal of the author or redactor. A 
sequence of 17 and 26 on dwd ‘beloved’ was presented in 2015 as pointing to dwd as typologically 
referring to YHWH. This basic pattern is further matched with the sequences of all lemmas (word roots) 
and all words. The divine name circumlocutions of ṣbyh‘gazelle/hosts’ and ʾyl ‘stag,’ which are tied to 
sequences of the preposition l, have a further theological number pattern. The twelve lemmas with 
large counts have either multiples or sums of the five basic theological numbers 13, 17, 23, 26, and 32 in 
an amazing pattern. The placement of thematic material onto numbers that have strong theologically 
factors within the sequences of lemmas and words will be illustrated. These numerical patterns and 
their implications for a theological hermeneutic are detailed in my 2018 Count God In: Theological 
Numbers in the Song of Songs, from which I will give examples in this presentation. As a sample I’ll note 
a pattern on dwd within the total sequence of lemmas. There are 1,633 lemmas in Songs. The thirteenth 
and thirty-ninth significantly come on the first two dwd. The third and fourth dwd come on the same 
clause in 2:9 and 2:17 where dwd is “like a gazelle or stag,” the two words used as circumlocutions for 
YHWH. They are the 288th with factors of 32x9, and the 416th with factors of both 26x16 and 32x13, 
where the 32, 26, and 32x13 are theological numbers. The two most important verses 5:4 
and 5:10 where the sequences of dwd as a lemma go from 17th to 26th are also places where total 
lemma counts have theological factors. The structurally central peak is 5:4, and its initial dwd is the 
897th with factors of 13x69 with a 13. The first lemma in 5:10 in the only poem about dwd is the 
992nd with factors of 32x31 with a 32. Among the twenty-six dwd from 1:1—5:10 there are 
twelve dwd with theological factors, but there are none among the thirteen in the rest of the book. This 
build-up and cut-off further mark the intent to mark a divine typology for dwd. A similar pattern is set 
with the sequence of all surface words in Songs. The first dwd as a word with a theological factor is 
in 1:13 as the 119th word or 17x7. The “gazelle–stag” occurrences follow as the 224th or 32x7 in 2:9, and 
320th with 32x10 in 2:17. The central 5:4 has the 689th or 13x53. The dwd at the end of the poem 
about dwd  has the 819th or 13x63 in 5:16. The last in the book at the final 8:14 is the 1241st or 17x73 
with the same “resemble” and circumlocutions “gazelle” and “stag.” These patterns of theological 
numbers on dwd give a solid exegetical basis for reading Songs as a spiritual poem. 
 
“(More) On the Precative Qāṭal in Lamentations 3:56-61: An Argument from Linguistics and Orality” 
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Mark P. Stone, Seattle Pacific University 
  
With its jarring mixture of complaint and theodicy, Lamentations 3 has long intrigued exegetes. How 
should one characterize the chapter as a whole: theodicy, antitheodicy, or an indeterminate amalgam? 
Even though there is a discernable trend in Lamentations studies towards antitheodicy, opinions vary 
widely on that particular question. The rhetorical movement throughout the last section of Lam 3 – 
typically seen as 3:42b-66 – plays a crucial role in determining how we answer this question, but there 
has been significant disagreement here. Does the poet rebound to a posture of faith and recall being 
delivered by the deity? Or rather does he cry out for such deliverance precisely because it has not yet 
been experienced? This all largely turns on whether the qāṭal verbs in 3:56-61 should be translated in 
the past tense or as precatives, the latter variously described as carrying optative or imperatival force. 
This study will build a fresh case for the precative qāṭal hypothesis in Lam 3:56-61 by synthesizing recent 
research in Lamentations, linguistics, and the interplay between ANE literature and orality. 
 
“That’s Disgusting!: A Lexicon of Disgust as Emotion in Ezekiel” 
 
Brady Alan, Emory University (brady.beard@emory.edu) 
 
This paper examines the use of language in Ezekiel through the lens of the emotion of disgust as 
outlined by recent scholarship in the field of moral psychology. Principally, it argues that some of the 
language in the book fits the “disgust” categories outlined in the works of Jonathan Haidt, et al. Building 
on the research of Jacqueline Lapsley, Julie Galambush, and most recently C.L. Crouch, I demonstrate, 
through an examination of language, that the metaphors and language employed by Ezekiel are not 
haphazard, but intend to draw an emotional response from its audience to facilitate participation within 
the oracles of the book. My methodology is to approach the text through a linguistic study with special 
attention given to the semantic range of the various terms and study them in three basic areas: usage in 
Ezekiel, usage in the Hebrew Bible, and cognate usages. This process attempts to account for the 
slippage between language, and provide data that can be analyzed by the categories provided by Haidt 
et al “Disgust” in the Handbook of Emotions. Linguistic work of this nature is crucial to utilize the English-
based categories provided by the recent models of disgust. Specifically, I examine tôʿēbâ (abomination), 
tāmēʾ(unclean), Mqq (to rot), Qûṭ- (loathe), Šeqeṣ (detestable thing), and Gillûlîm (idol, detested thing). I 
argue that Ezekiel utilizes this lexicon of disgust to conflate the multiple meanings of these words and 
leave the reader in an emotionally engaged state. The heightened and troubling metaphors of chapters 
16 and 23 prove to be especially important to this project and demand further research into the 
emotion of disgust in the book of Ezekiel. In summary, an examination of language through the moral 
psychological studies of disgust as emotion reveals that without the emotional responses of disgust, the 
metaphors fail. Thus, emotion is of paramount importance when engaging Ezekiel. Specifically, the 
emotion of disgust draws the audience into the activity of the text and allows the reader/hearer to 
participate in the oracles, especially from the viewpoint of the prophet and the righteous few.   
 
“A New Zerubbabel: The Case against the Priests” 
 
Gilad Elbom, Oregon State University (Gilad.Elbom@oregonstate.edu) 
 
According to Ezekiel, the corruption of centralized rituals is orchestrated by the elders of the house of 
Israel (8:9-16): the ruling elite at the Temple. Vivid descriptions of idolatrous practices are followed by 
the promise of purification through death and destruction (9:4-10), then rebuilding and reunification. 
According to some visions, the future leader will be a king, a descendant of the house of David (37:15-
28); according to others, a righteous priest, a descendant of the house of Zadok (40:45-46; 44:15-16; 
48:11). The duality of king and priest reaches a more explicit level when Zechariah names the rival 
authorities: Joshua, the high priest, is wearing filthy clothes, standing in front of an angel of God, 
humiliated by Satan, the accuser (3:1-1). God forgives the sins of the priest (3:4) but entrusts 



Zerubbabel, a glorious descendant of the house of David, with the task of rebuilding the Temple (4:8-
10). Escalating the case against the priestly caste, Malachi and the Testament of Levi offer scathing bills 
of indictment that portray the Levites in charge of the Temple as crooked, conceited, idolatrous, 
avaricious, and sexually depraved. Jerusalem, the dwelling place of the Hebrew deity (Joel 4:16-17; Ezra 
1:2-3), is soiled. God, therefore, can no longer reside in his house of worship. He must relocate to a 
heavenly Jerusalem, the Jerusalem above. The priests, who admit that they have been unfaithful 
custodians of the Temple, throw the building keys into heaven and surrender them to God (2 Baruch 
10:18; b.Taanit 29a; j.Shekalim 26a-b). God reaches out his hand, takes the keys, along with all the other 
holy vessels of the tabernacle, and keeps them in his heavenly kingdom (2 Baruch 6:7-9). According to 
popular apocalyptic visions, this heavenly kingdom, the New Jerusalem, will descend from above and 
replace the occupied, corrupt, or destroyed one (2 Esdras 7:26; 10:38-55; Galatians 4:25-26; Revelation 
3:12; 21). In this context, Jesus functions as a new Zerubbabel. Supported by the people, he tries to 
eliminate priestly corruption, perhaps naïvely, when he enters Jerusalem, launches a one-man campaign 
against Temple authorities, invades their headquarters, challenges their position of power, overturns 
the tables that signify the commercialization of worship, and declares that the Temple itself will be 
destroyed and replaced with a new one (Matthew 24:1-2; 26:59-61; Mark 13:1-2; 14:55-59; Luke 21:5-6; 
John 2:19). Ultimately, a much more effective act of resistance is the Pharisaic idea that the Law—the 
text, the Bible—is not the exclusive property of the priests but a public database that the people are 
encouraged to study, debate, interpret, and appropriate. In theological and political terms, Jesus and 
the Pharisees, who blame the priests for the desecration of the Temple, call for the kind of emancipation 
that will replace not only the human with the divine, current history with the world to come, or 
imperialist occupation with Hebrew autonomy but also, and on a more immediate level, the reign of the 
Sadducees with divine-sanctioned self-reliance. 
 
“Sing A Song for the Poor: A Study of the Language of Poverty in the Psalter” 
 
Erica Mongé-Greer, University of Oregon (erica@ericamg.com) 
 
In many places, the Hebrew Bible responds to social development with a concern for the care of 
marginalized people. This is usually contextualized in conversation with Israel’s own history as an 
oppressed people in Egypt. The Hebrew Bible Psalter is a composition of psalms and hymns that are not 
traditionally viewed as ethical. However, there has been a recent interest in scholarship to consider 
what ethical teachings the Psalms may offer. In light of this discussion, this paper is concerned with 
socioeconomic language in the Psalter. This study will offer a catalogue of language of the poor in the 
Psalter and examine the range of meanings connected with poverty by looking at cognate literature in 
the Hebrew Bible and in other ancient Near Eastern texts. It is my intention to determine a broader 
social context for Hebrew Bible ethical values in the psalmists’ consideration for the poor. 
 
“Ruth as a Voice of Canonical Answerability” 
 
Jenny Matheny, University of Kent (Canterbury) (jmatheny@georgefox.edu) 
 
The texts of Judges 19-21 and Ruth have been noted by scholars to be “connected” and in “dialogue” 
with one another. Is there a way to facilitate this canonical dialogue? The “scandalous,” abrupt, and 
violent ending to the book of Judges has been noted to leave the reader in a place of despair. 
Conversely, the book of Ruth has been noted to bring the reader “welcome relief.” This reprieve may 
not abode for long when one engages with some of the darker contours of Ruth. Does the book of Ruth 
offer a more complex portrayal within the canon in light of the violent, theologico-political crisis at the 
close of Judges? In order to stimulate this potential canonical dialogue, this paper will utilize Mikhail 
Bakhtin’s dialogism to facilitate such a reading.  In this paper, I will demonstrate that the book of Ruth 
and Judges 19-21 represent the dialogic and polyphonic nature of canon. To further develop this idea, 
Ruth will specifically be viewed through the lens of canonical answerability. This paper will argue that 



Ruth functions as a potential משל, an elastic genre, a category intrinsic to the Hebrew Bible. Intertextual 
examples will be highlighted to demonstrate the intentional dialogic connections between Judges 19-21 
and Ruth. Specifically, this study will draw on two intertextual idioms: לב-על דבר  (Judges 19:3; Ruth 
אשה נשא ;(2:13  (Judges 21:23; Ruth 1:4); the terms הלך and שוב; shifts in identity between Moab and 
Israel, and the genealogical epilogue of answerability. This study will reveal that the book of Ruth is a 
dialogic voice of canonical answerability to the violent משל of Judges 19-21.  
 
“Three's Company: Ruth the Moabite Misunderstands Boaz and Naomi, High Jinks Ensue” 
 
Andrew Lewis, Regent College (alewis@regent-college.edu) 
 
It is part of the plot of countless television sitcoms: the climax of the episode results from a simple 
misunderstanding, often including double-entendres. In order to qualify as a comedy, most sitcoms 
resolve the misunderstanding by the end of the episode and things work out well for most characters 
involved in the program. Though preceding the advent of television situational comedies by a few 
millennia, the Book of Ruth does share much in common with these staples of the 20th and 21st 
centuries. The Book of Ruth is short, sweet, bloodless, and ends happily. In the following paper, I 
propose that the book of Ruth furthermore incorporates a misunderstanding at its heart that threatens 
the happy conclusion of the book. Namely, Ruth misinterprets Naomi's double-entendre laden 
instructions to her in 3:1– 4 before going down to Boaz's threshing floor. As is often interpreted, 
Naomi's instructions contain a number of euphemisms for sexual intercourse. Naomi uses forms of the 
words yḏ‛ (to know), šḵḇ (to lie down), bw’ (to enter), and glh rḡl (uncover feet), all in quick succession in 
3:4 just after she tells Ruth to wash and change clothes. Most commentators agree, however (or at least 
do not say explicitly other- wise), that Ruth and Boaz do not have sex during the events of chapter 3 
after Ruth tells Naomi she will do everything Naomi commands (3:5). What to make of the difference 
between Naomi's instructions and Ruth's actions? I suggest that Ruth follows the instructions literally 
because she does not understand the second meaning of the euphemisms, as such. I argue that the 
reasons for such a misunderstanding are in front of the reader's nose all throughout the book. The 
narrator refers to Ruth as "Ruth the Moabite" seven times throughout. Moabite, of course, is a foreign 
language closely related to Hebrew. A Moabite speaker may seem like a fluent Hebrew speaker to 
Israelites, but, he or she may not feel fully confident with the various meanings and semantic ranges of 
Hebrew words. In fact, Ruth's misunderstanding of Naomi is not the first instance of misunderstanding 
in the book. As Timothy Lim hypothesizes, Ruth seems also to misinterpret Boaz's instructions to her in 
chapter 2. (Lim, 2011) If Lim's hypothesis is correct, which I suggest it is, the instance in chapter 2 
prepares the reader to recognize the more consequential miscommunication in chapter 3.  
In order to argue my thesis, I will highlight the key differences between Biblical Hebrew and what we 
know of Moabite, showing how Boaz and Naomi's tendencies toward archaicisms in relatively complex 
speeches (especially compared to Ruth's) lead to comical situations worthy of a Thursday night on TV.  
 
“Clothed in Majesty or Wrapped in Shame: Conceptual Metaphor in the Psalms” 
 
Carmen Imes, Prairie College (carmen.imes@prairie.edu) 
 
This paper will explore clothing imagery in the Psalms, focusing particularly on conceptual metaphors 
involving clothing. I have identified upwards of 50 instances of clothing in the Psalms, which forms the 
raw data for this project. My preliminary hypothesis is that these images function as the vehicle by 
which honor and shame is communicated. By categorizing these metaphors according to subject (who is 
clothed?), agent (who clothes them?), object (clothed with what?), and function (honor or shame?), I 
hope to discern patterns or themes in the way clothing is portrayed. Clothing metaphors seem to fall 
into two categories: one involving honor and the other involving shame. The psalmist speaks of 
someone (usually YHWH) being "crowned with glory and honor" or "clothed in joy" or "robed in 
majesty." On the other hand, the psalmist's enemies are "clothed with disgrace," "clothed with 



violence," or "wrapped in shame." The aim of these metaphors seems usually to relate to praise (i.e., 
honor) or to imprecation (i.e., shaming). Clothing therefore appears to be the conceptual vehicle by 
which honor and shame are communicated. That thesis remains to be tested with a thorough 
investigation of the Psalms.  
 
 
“Wretched Rags and Garments of Glory: An Examination of Yahweh’s Act of Investiture of Dress in 
Ezekiel 16:1-14” 
 
Shannon Parrott, Regent College (shannonparrott@hotmail.com) 
 
The subject of dress in the Hebrew Bible yet remains a cursory topic. Often listed as a brief comment, 
Ezekiel 16:1-14 remains no exception to this in many commentaries (See Zimmerli, for example). To help 
remedy this, this paper examines Yahweh’s first act of investiture of dress upon lady Jerusalem: the 
meaning and significance of Yahweh’s ‘act of clothing,’ in relation to the affective (emotional) 
dimensions of this act and the dress itself. Specific attention is given to the crown/wreath of 
ornamentation and the affections associated with the ‘splendor’ that perfects Jerusalem’s beauty.  
 
"Covering and Uncovering: The use of Clothing in Ruth for Prowess, Protection and Provision"  
 
Jenny Matheny, University of Kent (Canterbury), (jmatheny@georgefox.edu) 
 
"Covering and Uncovering: The use of Clothing in Ruth for Prowess, Protection and Provision" The story 
of Ruth begins to shift quickly from the idealized nursery tale for children to a more sexualized detailed 
account on the threshing floor. This shift is most notable in the use of clothing to cover and uncover in 
the Ruth narrative. The famous scene of Ruth uncovering the legs of Boaz invites this iconic shift. This 
paper will investigate the motif of clothing in the story of Ruth as a canonical dialogue with the motif of 
exile and exodus. With an analysis of the terms: ממפחת ,כנף ,גלה, this paper will seek to demonstrate 
that the use of clothing not only moves this story forward but is also in intertextual dialogue which adds 
theological significance to what is being portrayed by the text artisan. Far from a “loveliest little whole”, 
the story of Ruth reveals sobering account of vulnerability and foreignness across borders which is 
exhibited through this motif of clothing.   
 
“The Clothing of Adam and Eve” 
 
Sara Koenig, Seattle Pacific University (skoenig@spu.edu) 
 
Genesis 3 is often read and understood as “the fall,” but within that chapter, the two verses that discuss 
Adam and Eve’s clothing have been explained in a variety of fascinating and intriguing ways. According 
to Gen 3:7, after Adam and Eve realize they are naked, they sew together fig leaves to cover themselves. 
English translations specify that their garments are “loincloths” or even “breeches.” Certainly, the size 
and shape of the average fig leaf makes a good botanical fabric choice, but the LORD God subsequently 
clothes the humans in “garments of skin” (Gen 3:21). The material for God’s sartorial covering has been 
understood as the skin of the serpent, or another animal: the first biblical sacrifice. Others, however, 
read the material as wool or linen, seeing a similarity with the priestly garments later designed for 
Aaron. Another interpretation presupposes that the humans were entirely spiritual beings before their 
encounter with the serpent, and God covered their spiritual bodies with actual human skin after they 
ate from the tree of the knowledge of good and evil. Other readings replace  the ayin in עור (“skin”) with 
an aleph, and read אור (“light”) as “garments of light,” understanding God’s fashion design as luminous 
clothing, worn by the humans before they were eventually cast out of the garden. In addition to 
examining the elaborate reception history of Adam and Eve’s apparel, this paper will also reflect on both 
anthropological implications of their clothing, and theology about the one who clothes them.  

mailto:jmatheny@georgefox.edu


 
“Coded Critique, Validating Vestments: Joshua’s Garments in Zechariah 3” 
 
Jen Jones, McMaster Divinity College (jonesj13@mcmaster.ca) 
 
The Hebrew and Greek traditions of Zechariah 3 depict Joshua's priestly garments in notably different 
ways. On the one hand, in the Masoretic tradition Joshua’s investiture garments are described as clean 
rather than holy and are not lexically tied to the high priestly garments found in the investiture of 
Exodus 28–29, and 39 or the Day of Atonement rituals of Leviticus 8.  On the other hand, within the Old 
Greek tradition Joshua’s new clothing is lexically tied to the Aaronic vestments. Building on these 
observations as well as pertinent intertextual references, the paper will consider the ways in which the 
Zecharian tradents use clothing to express perspectives on the priesthood. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



Pacific Northwest Region AAR, SBL & ASOR 
Annual Business Meeting 

St. Mary’s University, Calgary, Alberta 
May 6, 2017 

 
The meeting was convened at 12:15 pm. 
Anne Moore, president, presided over the meeting. 
 
I.  Mari Kim welcomed everyone and made announcements about the banquet and plenary 
address and about the partial scholarships offered during registration. Ron Clark announced the prayer 
service on Sunday morning. 
 
II.  Approval of minutes from 2016 business meeting: Amy Donaldson, secretary/treasurer, 
presented the minutes. The minutes were approved as written. 
 
III.  Approval of financial report: Amy Donaldson, secretary/treasurer, presented the financial report 
from the 2015–16 fiscal year. The financial report was approved as presented. Amy also presented a 
preliminary financial report for the current fiscal year.  
 
IV. Graduate student report: Laura Jurgens, AAR student director, presented a report for the national 
AAR student committee. Laura explained that the committee has discussed how to get more student 
involvement in our region, compared to other regions. They are looking at social or networking events 
to offer for students at the meetings. 
 
V.  Student paper competition: Ron Clark, coordinator of the student paper competition, thanked 
the readers for the papers. The entries this year included six AAR graduate papers, no AAR 
undergraduate papers, one SBL graduate paper, and four SBL undergraduate papers. The committee 
wants to raise the number of submissions and the quality, using a standardized formula to evaluate the 
papers. 
 
VI. SBL report: Amy Donaldson, SBL regional coordinator, presented a report for SBL. There was no 
applicant for the Regional Scholar Award last year. Amy also updated that the SBL Council is continuing 
to address concerns about academic freedom at the regional meetings as well as international meetings 
and to formulate a policy responding to these concerns.  
 
VII. AAR report: Mari Kim, AAR regional coordinator, presented a report for AAR. Mari shared that the 
national leadership is not well informed about the regions. She has urged for representatives from the 
national leadership to attend the regional meetings. She has also asked for additional travel funds since 
we have a broad geographical region. Mari announced the winners of the travel grants: Jennifer 
Newman, Jennifer Matheny, Karen Villaneuva, Donna Brown, Silas Krabbe. Mari announced the deadline 
for the Regional Development Grant and solicited applications. 
 
VIII. Mari Kim thanked Norman Knowles for the hospitality of St. Mary’s University. 
 
 
IX. New Business 
 
A.  Election of officers: Anne Moore and Antonios Finitsis (from the nominating committee) 
presented the nominations. Each of the following nominees was unanimously voted in by the members: 
 
1.  Joseph Paxton was elected to be the SBL student representative. 
2.  Craig Ginn was elected to be a member of the nominating committee. 



3.  Catherine Punsalan-Manlimos was elected to be the vice president (AAR). 
4.  Francis Landy, vice president, was elected to the president (SBL). 
 
B.  The meeting next year will be at Pacific Lutheran University, May 11-13, 2018. The meeting in 
2019 will tentatively be at Central Washington University. We are soliciting institutions for the following 
years. 
 
The meeting was adjourned at 12:50 pm. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



AAR/SBL Financial Report for Fiscal Year Ending June 30, 2017 
 

  AAR SBL 

Total Registration 116 74 (64%) 42 (36%) 

AAR 61 61   

SBL 28   28 

ASOR 0     

AAR/SBL 5 2 3 

SBL/ASOR 1   1 

AAR/SBL/ASOR 0     

Other (non-affiliated) 21 11 10 

 

 AAR 
Account 

SBL 
Account 

Accounts 
Total 

 AAR/SBL proportion  

Beginning Cash Balance  $ 11,065.89  $ 2,299.36  $ 13,365.25    

Total Deposits  $ 13,802.12 $ 2,449.47            $ 16,251.59    

Total Expenses  $ 13,261.97   $ 13,261.97    

Ending Cash Balance  $ 11,606.04  $ 4,748.83  $ 16,354.87    

        

     AAR 
(64%) SBL (36%) 

DEPOSITS Total 
Revenues     

 
  

 Registration and Meals  $ 9,502.12      $ 6,081.36 $ 3,420.76 

 AAR Subvention  $ 2,500.00       $ 2,500.00  

 AAR Travel Grants $ 300.00    $ 300.00  

 SBL Subvention $1,500.00      $ 1,500.00 

 Reimbursement (AAR to SBL)  $ 2,449.47      

   $ 13,802.12 $ 2,449.47  $ 16,251.59  $ 8,881.36 $ 4,920.76 

        

EXPENSES Total 
Expenses 

     

Audio Visual and Technology $ 0.00    - - 

Awards $ 500.00    $ 400.00  $100.00 

Catering/Food Service $ 4,055.39    $ 2,595.45 $ 1,459.94 

Committee Travel $ 3,237.94    $ 1,982.50 $ 1,255.44 

Facilities $ 888.48    $ 568.63 $ 319.85 

Guest Rooms $ 923.99    $ 462.22 $ 461.77 

Miscellaneous $ 122.96    $ 105.69 $ 17.27 

Office Supplies $ 0.00    - - 

Plenary Speaker Honorarium  $ 500.00      $ 500.00   

Plenary Speaker Travel $ 470.13     $ 470.13 

Postage $ 4.10    $ 2.62 $ 1.48 

Printing $ 0.00    - - 

Reimbursement (AAR to SBL) $ 2,449.47       

Website $ 109.51    $ 70.09 $ 39.42 

  $ 13,261.97  $ 13,261.97  $ 6,187.20 $ 4,625.30 

       

Net Profit  $ 2,694.16  $ 295.46 $ 2,989.62    

Submitted by Amy M. Donaldson, Treasurer, June 30, 2017 



 

PNW Regional Officers and Committees 
 

EXECUTIVE COMMITTEE 2017-2018 
President: Francis Landy, University of Alberta (flandy@ualberta.ca) (SBL) 
Vice-President: Catherine Punsalan-Manlimos, Seattle University (punsalanc@seattleu.edu) (AAR) 
Past President: Anne Moore, University of Calgary (amoore@ucalgary.ca) (AAR) 
Executive Secretary/Regionally Elected Director: Mari Kim, Everett Community College (mari@aar-
sbl.org) (AAR) – 3-year term; one term renewal (first term) 
Secretary-Treasurer: Amy M. Donaldson, Portland, Oregon (amy.m.donaldson@gmail.com) (SBL) – 3-
year term; one term renewal (second term) 
ASOR Representative: Gloria London (glondon18@gmail.com) – 3-year term  
Chair of the Nominating Committee: Elizabeth R. Hayes, Fuller Theological Seminary 
(erussell.hayes@gmail.com) (first term) 
AAR Regional Student Director (RSD): Laura Jurgens, University of Calgary, (lkjurgen@ucalgary.ca) (first 
term 2016) 
SBL Regional Student Representative: Joseph Kim Paxton, Claremont School of Theology 
(Joseph.paxton@cst.edu) (first term 2018) 
 
NOMINATING COMMITTEE 
Chair: Elizabeth R. Hayes (2016-2019) first term 
Sara Koenig (2015-2018) first term 
Michael Heiser (2015-2018) second term 
Craig Ginn (2017-2020) first term 
Antonios Finitsis (2016-2019) second term 
Gloria London (2016-2019) second term 
Anne Moore (past president, serves one year) 
 
STUDENT PAPER COMPETITION 
Coordinator: Ron Clark, rclark@agapecoc.com 
 
REGIONAL SCHOLARS COMMITTEE (SBL) 
Chair: Amy M. Donaldson (SBL, Executive Officer) 
Kent Yinger (George Fox University) 
Antonios Finitsis (Pacific Lutheran University) 
Elizabeth R. Hayes (Fuller Theological Seminary) 
 
EDITORS, CONVERSATIONS WITH THE BIBLICAL WORLD 
Scott Starbuck, Hebrew Bible 
Kent Yinger, New Testament 
Stanley Helton, New Testament 
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PROGRAM UNITS 
 

AMERICAN SCHOOLS OF ORIENTAL RESEARCH  (ASOR) 
Description of the goals and rationale 

THE AMERICAN SCHOOLS OF ORIENTAL RESEARCH (ASOR) Description of the goals and rationale The 
program unit is affiliated with the American Schools of Oriental Research (ASOR), whose mission is to 
initiate, encourage and support research into, and public understanding of, the peoples and cultures of 
the Near East and Eastern Mediterranean from the earliest times. As such, the unit is concerned with: 

  Fostering original research, archaeological excavations, salvage work and the preservation of 
cultural heritage collections 

  Encouraging scholarship in basic languages, cultural histories and traditions of the ANE and 
Eastern Mediterranean 

  Offering opportunities for all levels of scholarship, especially students, to share their research 
 

Chair 
Gloria London: glondon@earthlink.net Museum of Traditional Pottery in Agios Demetrios, Cyprus. 
 

 
 
ARTS AND RELIGION 
Description of the goals and rationale  
The Arts and Religion section provides a space for interdisciplinary exploration of religion through the 
arts (in broad contexts). We invite multiple perspectives, embodied passionate scholarship, and rich 
discussion of the vital role arts have played and continue to play in attempts to create meaning of the 
human condition, and to address the enduring questions posed by the world’s religions and spiritual 
traditions. 
 
Co-Chairs  
Marion Dumont mariondumont@gmail.com (first term 2016-2019)                                 
Karen Villanueva knvillanueva@buddhistministry.org (first term 2016-2019) 
 

 
 
ASIAN AND COMPARATIVE STUDIES  
Description of the goals and rationale  
To promote scholarship in non-Western areas of religion and theology and to assess various 
comparative methods of investigation. 
 
Chair  
Nick Gier, University of Idaho, ngier@uidaho.edu 
 

 
 
Gender, Religion, Sexuality, and Power (GRSP) 
Description of the Goals and Rationale 
The GRSP unit is interested in exploring all aspects of gender, religion, sexuality, and power.  We are 
open to the research and scholarship that explores these complex intersections.  We are particularly 
looking for scholarship that explore issues of the public performance of gender or sexuality in religious 
terms such as in speculative fiction, for example the meditations on the soul of the transgendered 
android robot at heart of David Weber’s bestselling Safehold series, or in media discourse as a whole, 
for example the construction of American religious normativity in media coverage of the “gay marriage” 
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issue. Other areas which might be explored are those of the technological image of the human or the 
thinning of discourse.  Scholarship exploring specific religious perspectives of sexuality, such as Islam, 
Buddhism, Christianity, etc., are welcome. An apt topic area in the current year may be the oppositional 
use of sexuality as a Democratic or a Republican wedge electoral tool. Interested scholars may propose a 
full panel in any related area. 
 
Chair  
Bruce Hiebert, Independent Scholar, brucehiebert@shaw.ca (first term, 2018-2021) 
Student Coordinator (Co-Chair) 
Jennifer Newman, Independent Scholar, Jennifer.Elizabeth.Newman@gmail.com (first term, 2018-2021) 
 

 
 
HEBREW BIBLE  
Description of the Goals and Rationale  
Since the Biblical Hebrew texts are part of the larger category of ‘biblical texts’, the rationale for the 
Hebrew Bible session falls naturally within the mandate of the SBL, the central purpose of which is 
“…advancing the academic study of biblical texts and their contexts as well as of the traditions and 
contexts of biblical interpretation.” 
The primary goal of the Hebrew Bible session is to foster study and interaction in the field, more 
specifically: 

 To promote academic dialogue between scholars in the Pacific Northwest 
Region. 

 To showcase and promote research in the Hebrew Bible. 
 To advance the quality of research and writing in the area of Hebrew Bible by 

mentoring and recommending work for publication. 
 To provide mentoring and opportunities for graduate students to present their 

work to the Hebrew Bible session, thus incorporating new scholars into the 
greater goals of the SBL. 

 
Chair  
Antonios Finitsis, Pacific Lutheran University, finitsak@plu.edu (second term: 2017-2019) 
 

 
 
HISTORY OF CHRISTIANITY AND NORTH AMERICAN RELIGIONS 
Description of the goals and rationale  
This program unit invites both historians of Christianity and scholars studying North American religions 
to present their research and engage in collegial discussion of their work. Review panels of selected new 
works in these fields are also included in the sessions. The section seeks to develop an ongoing dialog 
and network among participants. 
 
Co-Chairs  
Timothy Burdick, Edmonds Community College, timothy.burdick@edcc.edu (first term: 2017-
2019)                                                                                                                                            
Jon Kershner, independent scholar, jon.kershner@gmail.com (first term: 2017-2019) 
 

 
 
NEW TESTAMENT AND THE WORLD OF EARLY CHRISTIANITY 
Description of the goals and rationale 
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This program unit provides an opportunity to discuss topics in New Testament and related 
interdisciplinary studies, such as Hebrew Bible and Early Christianity, as well as topics relating to 
Hellenistic Religions and related literature. The session strives to be inclusive of a wide range of topics of 
interest to the study of early Christian writings and the world in which they developed. 
 
Co-Chairs                                                                                                                                               
Ron Clark, George Fox Evangelical Seminary, rclark@georgefox.edu (third term 2015-
2018)                                                                                                                                                   
Anne Moore, University of Calgary, amoore@ucalgary.ca (second term 2016-2019)  
  

 
 
RELIGION AND SOCIETY 
Description of the goals and rationale 
The Religion and Society section creates a space for the interdisciplinary analysis of religion, ethics, 
social science, and current events in the Pacific Northwest and around the world. Our goal is to make 
space for academic presentations and for significant dialogue about them. 
 
Co-Chairs 
Jenna Ferrey, Independent Scholar, jennaferrey@gmail.com (first term 2018-2021) 
Joseph Kim Paxton, Claremont School of Theology, joseph.paxton@cst.edu (first term 2016-2019) 

 
 
MORMON STUDIES 
Description of the goals and rationale 
This special topic of Mormon Studies promotes the exploration of a wide range of topics relating to 
Mormonism. This section seeks to provide scholarly inquiry into Mormon history, culture, belief and 
practice, theology, scripture, and the role of Mormonism in contemporary politics. This section 
encourages the study of Mormonism from multiple disciplines and methodologies. This section will 
better equip those in the academy to teach on the subject of Mormonism and actively promotes 
opportunities for interfaith dialogue. 
 
Co-Chairs 
Kirk Caudle Independent Scholar, mixlom@msn.com (second term 2016-2018)                     
Susanna Morrill Lewis & Clark College, smorrill@lclark.edu (second term 2016-2018) 
 

 
 
STUDY OF ISLAM 
Description of the goals and rationale 
The Study of Islam Program Unit fosters intellectual exchange and collaboration among regional scholars 
working in any area of Islamic Studies. In addition to research panels, we host an annual roundtable 
devoted to a topic of current pedagogical concern, and we have launched an annual film series. We 
welcome papers from academics at any career stage. 
 
Chair 
Paul Powers, Lewis & Clark College, ppowers@lclark.edu 
 

 
 
THEOLOGY AND PHILOSOPHY OF RELIGION 
Description of the goals and rationale  

mailto:rclark@georgefox.edu
mailto:amoore@ucalgary.ca
mailto:mixlom@msn.com
mailto:smorrill@lclark.edu
mailto:ppowers@lclark.edu


The Theology and Philosophy of Religion Section exists to provide a forum for scholars to critically 
examine politics, scriptures, ethics, history, art, literature and/or culture from explicitly philosophical 
and theological perspectives. We welcome diverse perspectives, and encourage the collegiality of frank 
and open dialogue between and among disciplinary areas. 
 
Co-Chairs  
Norman Metzler, Prof. Emeritus, Concordia University, npjmetzler@gmail.com (first term 2014-
2017)                                                                                                                                       
Sarah Gallant, Everett Community College, smgallant@hotmail.com  (first term 2014-2017) 
 

 
 
WOMEN AND RELIGION 
Description of the goals and rationale  
This section explores the lives of women in religion from antiquity to the modern era. It is a forum for 
the inquiry into literary and material culture of the activity and presence of women in religion and the 
history of interpretation. It is also a forum for how female and gender related issues are portrayed in 
sacred texts. 
 
Co-Chairs  
Elizabeth Goldstein, Gonzaga University, goldstein@gonzaga.edu 
Valarie Ziegler, DePauw University, vziegler@depauw.edu 
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